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Where does government get its authority to do so 
many things that no person or group has a right to do? 

DEAN RUSSELL 

THE AUTHORITY of government 
comes either from the people or 
from some source above and be
yond the people. That statement is, 
of course, a simple truism. But as 
we shall see, there are implications 
in that truism that are not gen
erally understood. 

To bring this issue into focus, 
let us begin with a brief compari
son of the primary difference be
tween the ancient and modern con
cepts of the sources of govern-

Dr. Russell is a member of the staff of the 
Foundation for Economic Education and Di
rector of the FEE School of Political Economy. 

This article is recorded in the "Seminar Li
brary" series of LP records available from the 
Foundation for Economic Education, Irvington
on-Hudson, New York. $3.50. Write for com
plete list. 

mental authority. Generally speak
ing, with a few exceptions, the an
cient concept was that the author
ity of government came from a 
source above and beyond the peo
ple. Most often, the source was 
heredity; the king ruled because 
he was the son of the previous 
king. Sometimes the source was 
conquest; might makes right. Oft
times, the ruler cited "god" as 
the source of his authority to com
pel people to obey him; he claimed 
to be either god or the direct and 
chosen representative of god on 
earth. But whatever the claimed 
source for the authority of gov
ernment may have been, at least it 
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was almost never the people them
selves. Their function was to obey 
the government, and even to wor
ship it. 

The modern concept is, of 
course, just the opposite- at least, 
in theory. That is, government de
rives its legitimate authority from 
the people. No person has any 
right by birth (or any mandate 
from God) to rule over others. 
Might does not make right. And 
neither the institution nor the offi
cials of government should ever be 
worshiped. 

Certainly that is the traditional 
concept of the source of govern
mental authority in the United 
States. It was proclaimed in our 
Declaration of Independence. It 
was confirmed by the known phi
losophies of the founders of our 
nation. And it was clearly written 
into our Constitution. 

According to our forefathers, 
individual persons have natural 
and inherent rights. The purpose 
of government is to protect those 
rights. And the powers not spe
cifically delegated to government 
for that purpose are retained by 
the people themselves. Further, 
when government exceeds its 
proper function and attempts to 
deprive persons of their natural 
rights, the people are fully justi
fied in rebelling and establishing a 
new government. 

While the documents of other 

nations have phrased this idea dif
ferently (sometimes radically dif
ferently), the modern concept of 
the source of governmental au
thority is still clearly identified as 
the people. Even dictators pay lip 
service to that concept. Mr. Khru
shchev makes his decisions in the 
name of the Russian people, and he 
claims that his authority comes 
from the people. The same senti
ments are voiced by almost all 
other modern rulers, elected or 
self-appointed. 

That introduction brings us to 
our first question, which happens 
to be one of the oldest of all philo
sophical issues: Does the individ
ual really have any rights outside 
of those granted to him by govern
ment? If so, what are they? And 
since, in that case, the fundamen
tal rights of man do not come 
from government, where do they 
come from? 

Inherent Rights at Birth 

It is my contention that each 
person does have individual and 
inherent rights that come with 
him at birth. It is true that the 
existence of human rights cannot 
be proved in the laboratory sense. 
But no human aspirations, ideas, 
or activities can be proved in that 
manner; for the laboratory re
quirement of "holding other things 
equal" can never apply to human 
beings in real life. Principles of 
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human relationships can only be 
found by observing how human 
beings act universally, how they 
always have acted in real situa
tions. 

My thesis is that men always 
base their actions on the supposi
tion that they have rights that 
inhere in themselves as self-con
trolling human beings. In fact, 
they cannot avoid doing so. For 
example, men always instinctively 
resist the persons who try to de
prive them of life- all men, with
out exception. And when they 
think about the issue after the im
mediate danger is over, they in
variably devise laws and institu
tions to protect their lives. 

Thus, since all men have always 
acted in this fashion, we are faced 
with an undeniable truth of uni
versal human action that identi
fies a proper relationship among 
men -that is, a man has an in
herent right to protect his life 
against anyone who attempts to 
deprive him of it. Even the per
sons who scoff at the existence of 
this universal principle always 
base their actions on it, in one way 
or another. And even the most 
ruthless of murderers will do ev
erything he can to retain his own 
life. 

Since this inherent and individ
ual right to life comes with each 
person when he is born, the source 
of the right is necessarily above 

and beyond any governmental in
stitution that men may correctly 
or incorrectly establish and sup
port. The sad fact that a man may 
indeed be killed by a superior 
force- natural or man-made - is 
related to the issue only in the 
sense that it causes the question 
to be raised. 

An Instinct for Liberty 

In addition to a right to life, 
man also has an inherent right to 
liberty. And always, men attempt 
to preserve their freedom of ac
tion. When they give it up, it is al
ways due to a superior force or to 
a lack of knowledge that their lib
erty is being lost. Even after long 
training to the contrary, the nat
ural and universal instinct for 
freedom of action is still present 
in every person. Strong proof of 
the existence of this inherent and 
individual right to physical lib
erty is offered again and again by 
the actions of seemingly docile 
slaves who, sooner or later, revolt 
and reclaim their freedom, or die 
in the effort. Unless they were in
stinctively aware of their right to 
liberty, slaves would make no at
tempt to regain it. For men do not 
act haphazardly and without rea
son. And the fact that some per
sons may actually prefer the com
bination of bondage and security 
to the combination of freedom and 
responsibility proves only that men 
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have different scales of values. 
That unfortunate choice does not 
in any way deny the existence of 
the right to liberty. 

Individual's Right to Property 

In one way or another, men also 
instinctively attempt to preserve 
their property. This has always 
been true of all men in all ages. 
This is a universal truth of human 
action. It is unthinkable that any 
person would ever have collected 
or created anything at all unless 
he had an inherent concept of the 
right of ownership. This concept 
of a right to his own property 
came with the first man who ever 
used reason, and the source of his 
individual right to his legiti
mately acquired property is the 
same source that supplied him 
with the ability to reason. Most 
definitely, that source is not gov
ernment. 

The fact that men may give up 
their property voluntarily or be
cause of coercion is totally unre
lated to this issue of a right to 
ownership. And the fact that this 
inherent right to legitimate prop
erty is sadly misunderstood and 
abused is another question entire
ly, and does not invalidate the 
principle involved. 

Individual and inherent rights 
to life, liberty, and property do 
exist and always have existed. 
They exist because man is self-

controlling and is thus unavoid
ably responsible for maintaining 
his own life, his own liberty, and 
his own property on which both 
his life and liberty are necessarily 
based. That is a universal law of 
nature and of life, and no wishful 
thinking or pious platitudes can 
change it. If man had not gener
ally followed this principle, he 
would have disappeared from this 
earth long ago. 

Laws Follow Rights 

Those three basic rights for all 
individuals did not come into ex
istence because men established 
governments. Quite the contrary! 
As the political economist, Fred
eric Bastiat, phrased it so suc
cinctly, "It was the fact that life, 
liberty, and property existed be
forehand that caused men to make 
laws in the first place." In reality, 
the justification for having a gov
ernment at all is to prevent any 
person from infringing upon the 
inherent and equal rights of any 
other person. 

Again, if we are searching for 
principles of human relationships, 
we must observe how people act, 
how all men always have acted in 
real life. For example, why does 
any man ever rebel against the 
legal authority that rules over 
him? The fact that men through
out history have revolted against 
their own governments gives over-
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whelming support to the theory 
that men have inherent rights, and 
that they know it. There have been 
many thousands of revolutions 
since evil or ignorant men first 
learned how to organize the police 
force (government) in such a way 
as to deprive others of their lives, 
liberty, and property. And in al
most all of those revolutions, you 
can generally find a common 
theme. That is, the rebelling peo
ple claimed that their own govern
ment was oppressing them and de
priving them of their lives or lib
erty or property. 

If rights came from government 
to the people - and the people knew 
it- obviously there would never be 
a revolution. For the people would 
then be rebelling against the 
known source of their rights and 
thus against their own existence. 
That, of course, would be unthink
able. Thus, positive proof of the 
validity of the concept of inherent 
and individual rights above and 
beyond government is offered by 
the fact that people do rebel 
against authority when they, in
dividually, disagree with the au
thority. With the exception of the 
so-called "palace revolutions," the 
reason has always been the same 
-the suppression by the govern
ment of some natural right that 
inheres in every individual be
cause he is a self-controlling hu
man being. And the sad fact that 

the people may lose more than they 
gain by a revolution (for example, 
Russia in 1917, Hungary in 1956, 
and Cuba in 1959) is not related 
to the issue. 

At this point, I have summar
ized the case as best I can for the 
thesis that all human rights in
here in the individual, and that 
government has no legitimate au
thority except that given to it by 
the people. That brings us to our 
second question and the primary 
issue of this discussion. 

Where Does It Come From? 

Do you know of any action now 
being performed by government 
that would be illegitimate and im
moral for you to do as an individ
ual? If so, here is a disturbing 
question: What is the source of 
the government's authority to per
form that action? For if no indi
vidual possesses the right in the 
first place, it is self-evident that 
no individual can logically and le
gitimately delegate it to govern
ment. Nor can two or more indi
viduals legitimately do in common 
what is forbidden to them individ
ually, Thus if the government is 
doing anything that logic and mor
ality forbid to all individuals, then 
the government's authority to per
form that act is obviously derived 
from a source above and beyond 
the people. 

Let us test this idea on several 
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specific functions now performed 
by the government of the United 
States. For example, our govern
ment has the responsibility for 
protecting equally the lives of all 
citizens. Is that a legitimate func
tion of government? Well, does 
each person have the right to pro
tect his own life? We know that 
each does. Therefore, if a person 
wishes, he can delegate that right 
to his government. Since each of 
us has the right individually, ob
viously we also have it collectively. 
Thus, we individually and collec
tively delegate to a common police 
force (government) the authority 
to protect us from domestic mur
derers and foreign invaders. That 
function of government is clearly 
legitimate. 

Do you as an individual have a 
legitimate right to use violence or 
the threat of violence to compel me 
to sell my goods and services at 
whatever price you decree? You do 
not, and you know it. Thus you 
cannot logically or morally dele
gate to an agency (government) 
the authority to do what you have 
no moral or legitimate right to do 
yourself. Nor does the fact that 
two or more persons do it together 
change the logic or morality of the 
act in any way. 

The fact remains, however, that 
our government does enforce maxi
mum prices and minimum wages. 
Where does it get the authority 

for those actions? Obviously, the 
authority cannot come legitimately 
from people who have no such 
rights in the first place. Thus the 
authority necessarily must come 
from a source above and beyond 
the people- a reversion to the an
cient concept of government under 
which men stagnated and suffered 
and died for so many centuries. 

In Defense of Liberty 

Our government now protects 
our liberty against any person or 
group that would deprive us of it. 
And the line of authority for that 
action by government is clearly 
legitimate. You have an inherent 
and natural right to defend your 
liberty. I have the same right. So 
does every other person. And since 
each of us has the right as an in
dividual, we also have the right 
collectively to delegate to govern
ment the authority to defend our 
liberty for us, and to charge us for 
the cost of doing it. 

Do you individually have any 
right to compel me to save a por
tion of my earnings or to compel 
me to contribute to the support of 
persons I don't even know? You 
claim no such right as an individ
ual. Nor do I. Nor does any other 
person alone or as a member of a 
group, outside of government. Yet 
collectively, through the govern
ment's social security program, we 
are clearly doing what no person 
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has any legitimate or moral right 
to do. What is the source of gov
ernment's authority for that ac
tion? Since the source cannot 
logically and morally be the people, 
it necessarily must be some other 
source; and this clearly marks it 
as an illegitimate function of gov
ernment. Since the authority for 
that action could not be delegated, 
it had to be usurped by force- an
other regression to the old dicta
torial concept of government that 
has kept man in bondage of one 
kind or another throughout most 
of his history. 

As a general rule, our govern
ment defends the property of each 
of us against any person who 
would deprive us of it. Clearly that 
is a legitimate function of gov
ernment. The source of the gov
ernment's authority to defend 
property can be traced back to 
you and me. We hold that right as 
individuals. And we have chosen 
to delegate to a common police 
force the authority to do collec
tively what each of us has an in
herent right to do separately. 
There is nothing mystical about 
this process; we do it because we 
can thereby get better protection 
for less money. 

Is It a Proper Function? 

The issue we are discussing 
here, however, is not the cost of 
government, or how efficiently it 

performs its functions, but merely 
whether or not the functions are 
legitimate. The questions of gov
ernmental efficiency and how best 
to pay for its services are cer
tainly vital questions, and I have 
discussed them elsewhere. But it 
would be pointless here to attempt 
to decide how best to pay for the 
services of government before we 
decide what it is that government 
shall do, and why. 

For example, do you as an in
dividual claim any inherent right 
to use violence to compel me to 
JOin an organization of your 
choice? I have yet to meet any 
man who claims such a right out
side of government. Yet the police 
force is used by government to en
force its laws that compel millions 
of us to join labor unions when we 
would not do so voluntarily. What 
is the source of government's au
thority to pass and enforce such 
laws? Again, it cannot be the peo
ple because no person has such an 
inherent right. Nor is there any 
magic number of people combined 
that can turn an individual wrong 
into a collective right. Thus, again, 
the source of the authority for 
compulsory unionism has to be 
above and beyond the people, and 
thus it is unmistakably illegiti
mate and immoral. 

At this point (or more likely, 
long before now), you may have 
said to yourself, "But the majority 
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of the people voted for it, and that 
is the source of the authority. 
Doesn't he believe in democracy?" 

Some Uses for the Voting Process 

My answer is clear. As a me
chanical process for selecting the 
President of the United States or 
the Mayor of New York City, the 
democratic procedure suits me 
just fine. But as a process for de
termining right actions from 
wrong actions, it is totally invalid. 
When you get right down to it, 
the blind acceptance of the com
pulsory rule of the majority is 
closely akin to the age-old idea 
that the strong have a right to 
rule the weak. But I say categori
cally that might never makes 
right, whether the "might" is rep
resented by a conquering army or 
by a 51 per cent voting-majority 
of the people. 

If the majority of the people 
vote for slavery -as has happened 
many times- slavery is still 
wrong. Voting has nothing to do 
with this issue, one way or the 
other; slavery is wrong because no 
person has a moral or legitimate 
right as an individual to enslave 
another person. Even a 98 per cent 
vote in favor of enslaving the 
other 2 per cent cannot justify the 
action. 

If anything, the fact that the 
majority freely votes for an im
moral and illegitimate action 

makes it all the worse. We could 
and would fight any tyrant who at
tempted to impose his ideas and 
viewpoints upon us. But demo
cratic majorities cannot be op
posed in that fashion; they can 
only be pleaded with. And quite 
frankly, I am here pleading. Let 
us not destroy the process of ra
tional thought by the mere repeti
tion of a word that is increasingly 
taking on the qualities of a magic 
cure-all. Let us not use our hard
won franchise as a sort of childish 
plaything to vote for mere whims. 
But let us use our vote to prevent 
any individual or group from ever 
again telling peaceful persons 
what they must and must not do. 
Any other use of the franchise 
will ultimately destroy it as a 
means for the practice of freedom. 

Democracy is an excellent me
chanical method for selecting the 
officials who will administer the 
powers we delegate to government. 
I can think of no better nor more 
logical way to do it. But this 
purely mechanical process can 
never determine the rightness or 
wrongness of our actions in dele
gating the powers in the first 
place. And that is the only issue I 
am here discussing. For example, 
if a majority vote really could de
termine right from wrong, we 
could easily solve all the religious 
problems now before us - by hav
ing a national election to de-
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termine which particular religion 
we should all be compelled to 
follow. 

Most certainly, you would con
sider the democratic process to be 
an improper method for determin
ing that issue. For the same logi
cal and moral reasons, you also 
should reject it as the way to de
termine right and wrong in any 
other area. Moral issues can never 
be settled by a show of hands. As 
proof of that fact, observe the ac
tions of the person who has there
by been deprived of his natural 
and inherent right to his liberty 
or property. In one way or an
other, he always continues to dis
rupt the arrangement by his in
stinctive reactions as a self-con
trolling human being. 

Legality versus Morality 

Now I am fully aware that, in 
the United States today, the vote 
of the majority determines what 
is legal and illegal. And I am not 
advocating any change in that me
chanical process. But I will never 
agree that legalities determine 
moralities. As a minor but clear 
example of the disastrous tendency 
of the American people to confuse 
legalities and moralities- that is, 
to confuse majority votes with cor
rect actions- take the issue of 
drinking intoxicating liquors. 

The "prohibition amendment" 
to our Constitution did not make 

the drinking of whiskey immoral; 
it merely made it illegal. Nor did 
the repeal of that amendment 
make the drinking of whiskey 
moral; it merely made it legal 
again. The use of alcohol is a 
moral and medical and economic 
question, and thus its rightness 
or wrongness can never be deter
mined by the vote of the majority. 

But the confusion on this issue 
is so great today that we need 
only make a thing legal to give it 
moral standing among the vast 
majority of the people. And you, 
yourself, are probably included in 
that majority. If you doubt it, try 
this test on yourself : How do you 
determine a right action by gov
ernment from a wrong action by 
government? Can you, without 
using the concept of majority vote, 
write out an answer that satisfies 
you? If you can, I will apologize. 
And I will happily include you 
among the increasing number of 
Americans who are seeking a basis 
for collective governmental action 
that is more permanent and funda
mental than the passing whims 
and passions of imperfect people -
whims and passions that are too 
often inflamed by demagogues who 
are themselves less perfect than 
the people they wish to lead. 

Personally, I am convinced that 
the solution is to be found in the 
original American concept that all 
rights begin and end with individ-
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uals; that every person has an in
herent right to his life, liberty, 
and property; that he may exer
cise his rights fully, so long as he 
does not violate the equal rights 
of others; that we may delegate 
the defense of these rights to our 
government; that any action that 
is illegitimate for persons is auto
matically illegitimate for govern
ment; and that we should never 
regard government as any more 
sacred than any other useful or
ganization that provides us with 
specialized services we want at 
prices we are willing to pay. 

Your Choice 

Now I am well aware that the 
acceptance of this concept of in
herent rights and governmental 
actions would present us with a 
number of monumental problems. 
Even so, that is still a mere detail 
if the principle is correct. But, of 
course, if the principle is wrong
that is, if there are no individual 
rights outside of governmental 
grants- then we have no problems 
at all. For then there is no need 
for us, as individuals, to think and 
to make hard decisions. If the an-

cient concept of government is the 
correct one, then we need only to 
remain passive, to obey, and to 
worship- for under that old-but
still-popular idea, the source of 
governmental authority is above 
and beyond the individual person, 
and thus there is nothing you and 
I can do about it. 

I am convinced, however, that 
you will not accept that ancient 
concept of government, even under 
a new name. Fortunately, you can 
still do a great deal to help reverse 
the current trend in the United 
States toward more governmental 
controls over the peaceful activi
ties of men, if you want to. But 
first, you must study the question, 
understand it, and learn how to 
explain it convincingly to any 
other interested person. In due 
course, you can also find and vote 
for persons who understand that 
might never makes right, even 
when the "might" is authorized 
by a majority vote. 

Since you are unavoidably a 
self-controlling human being, the 
issue rests entirely with you, as it 
should. ~ 

IDEAS ON LIBERTY Henry Ward Beecher 

THE REAL DEMOCRATIC American idea is, not that every man shall 

be on a level with every other, but that every one shall have lib

erty, without hindrance, to be what God made him. 



AGAIN AND AGAIN we hear it said: 
"The problem of production has 
been solved." Look at the stocks 
of wheat and bales of cotton go
ing begging! Consider the giant 
steel mills and factories with un
used capacity that could be 
brought into production! Many 
view this unused wealth, the sur
pluses and potential productive 
power, as a breakdown in distri
bution. There may be shortages 
and bottlenecks behind the Iron 
Curtain, so the argument goes, but 
in the "capitalist" nations more 
is produced than can be consumed; 
the problem in this country is not 
how to produce but how to dis
tribute surpluses. 

Obviously, there are surpluses 
as well as idle plants. Congress 
has passed many special laws try
ing to cope with the problems that 

Miss Bien is a member of the staff of the 
Foundation for Economic Education. 
IJlustration: Grain storaAe in Iowa. PhotoAraph 
by V. T. H. Bien. 
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result. Huge funds have been ap
propriated to store the increas
ingly unmanageable stocks of 
farm products that can't be sold 
to consumers at the prices asked, 
to investigate potential new uses, 
to give them away or sell them 
cheap to persons without jobs and 
on relief, and to subsidize the ex
port of larger quantities than 
could otherwise have been sold 
abroad. Certainly, at first glance, 
it would appear that the problem 
of production had been solved, at 
least in the United States. But has 
it really? 

Although we have mastered the 
technology of producing as much 
of any particular good as we may 
want, we cannot at the same time 
produce an infinite quantity of 
everything. The economic prob
lem of production is one of pro
ducing goods and services in their 
proper proportions. Buyers indi
cate how much of each good or 

13 
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service they want and in what 
quality by the prices they are 
willing to pay. And producers look 
to these prices as guideposts in 
the difficult task of trying to plan 
for the future production of goods 
when and where they are wanted, 
in the qualities and quantities de
sired. Thus, the problem of pro
duction remains. 

Because prices fluctuate on a 
free market, there is a tendency, 
sooner or later, for everything 
produced to be used in one way or 
another. Would-be sellers adjust 
their asking prices in the hope of 
finding buyers, unless they decide 
it is wiser to keep their goods or 
services than to take what they 
might get in trade. In the same 
way, would-be buyers shift their 
sights when they discover the 
prices of what they want are more 
or less than expected. If potential 
buyers and sellers really want a 
deal, they juggle their asking 
prices and their offers when they 
bargain. Consequently, the supply 
available of any particular item 
tends eventually to equal the de
mand for it. With prices free to 
shift, all goods and services are 
inclined to clear the market. More
over, the prices at which things 
actually change hands help guide 
producers to avoid serious malin
vestments and over- or under-pro
duction in the future. 

When something interferes, 

however, to prevent the free play 
of prices, to hamper bargaining 
among potential buyers and sell
ers, "surpluses" or "shortages" 
are bound to appear. Flexible 
prices will cause supply and de
mand to adjust on a free market; 
but interventions, no matter how 
well-meaning, introduce rigidities 
and knock prices askew. A price 
held artificially high scares off po
tential buyers while at the same 
time it encourages increased pro
duction. A price held artificially 
low has the opposite effect; it dis
courages production but encour
ages would-be buyers to seek such 
bargains. 

It has been government policy 
for many years to encourage pro
duction of certain agricultural 
products by guaranteeing farmers 
a market at prices that are high 
relative to the prices of other 
goods and services. As a result, 
farmers have been encouraged to 
produce more of the price-sup
ported commodities than they 
would have if they had been 
guided by their respective esti
mates of future demand by con
sumers. By the same token, con
sumers, repelled by the relatively 
high prices, have not been ready 
to buy the full production of 
farmers at the government-guar
anteed prices. As few farmers, 
if any, have been willing to sell 
below the supported prices, "sur-
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pluses" of some of these commodi
ties are produced by farmers over 
and above what the consumers 
were willing to purchase. The gov
ernment "easy money" policy also 
has influenced plant expansions 
beyond what market expectations 
would have called for. These "sur
pluses," however, are not proof 
that "the problem of production 
has been solved." Rather, they are 
a sign that production has been 
interfered with. Government guar
antees have prevented free mar
ket prices from equating supply 
and demand and thus have hind
ered solution of the real economic 
problem of production, the prob
lem of producing what people 
want, when and where they want 
it, in the desired quality and pro
portion, at prices they will pay. 

As a matter of fact, "surpluses" 
show that production has become 
a real problem. By distorting 
prices, the guideposts pointing to 
the relative demand for all the vari
ous things which may be produced 
are turned topsy-turvy. Prices, the 
data on which producers base pro
duction plans, give out false in
formation. As a result, too much 
of some things are offered on the 
market and not enough of others. 
Labor and raw materials are lit
erally wasted, used up in making 
goods and services consumers want 
less urgently, so that they are no 
longer available for producing 

things consumers would have pre
ferred. 

Because U. S. consumers today 
are paying prices higher in many 
cases than they would have paid 
in the absence of government in
terventions, plus higher taxes to 
cover the programs, they cannot 
buy other goods and services they 
see and would like to have. Still 
other things they would have 
wanted are not produced at all 
and don't even appear in the 
stores. Productive efforts have 
been channeled into agriculture 
and into building plants that are 
not used, at the expense of other 
branches of production so that 
the whole pattern of production 
has been shifted. Instead of satis
fying more of the various wants 
and needs of people as effectively 
as they might if all prices had 
been permitted to fluctuate freely, 
producers have been led to chan
nel production toward the manu
facture of comparatively less de
sired things. Thus, rather than 
having solved the problem of pro
duction in this country, govern
ment policy has further confused 
and confounded producers by vari
ous attempts to manipulate prices. 
And so long as the prices are in
terfered with, "surpluses" and 
"shortages" will appear and the 
problem of producing to equalize 
supply and demand will continue 
to defy solution. ~ 
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LIBERTY 
&TAXES 

THE AMERICAN SOCIETY is founded 
on the idea of individual liberty. 
It is an abnormal society, for most 
of the social organizations of his
tory are of the authoritarian form 
in which a ruling class exploits 
the governed. 

Individual liberty is definable 
only as the absence of coercion be
tween men. It means not only that 
no man must initiate physical in
jury or confinement of another, or 
take his property or good name, 
without his consent; but also and 
most especially it means that not 
even government must do these 
things except to punish those who 
do them to others, provided pri
vate property may be taken for 
public use if just compensation is 
given in return. Individual liberty 
is thus obtainable only when gov
ernment's superior power to co
erce is employed only to cancel out 
fraud, predation, coercion, and 
monopoly abuse between men. 

If this definition is observed, 
one may note the following: 

1. Freedom of worship, freedom 
of speech, freedom from man-im-

BRADFORD B. SMITH 

posed fear or want are automatic 
because there is no way that one 
may restrict such freedom to an
other. 

2. Markets are automatically 
voluntary and free, for if no man 
may take another's property with
out his consent, then each man is 
free to enjoy the fruits of his own 
efforts and dispose of them as he 
sees fit in voluntary exchange for 
the fruits of others' efforts. 

3. Production and marketing 
are automatically competitive for 
no one has power (unless backed 
by government) to prevent an
other from engaging in pursuits 
similar to his own ; as a corollary 
monopoly is automatically ruled 
out unless the government's power 
to coerce is invoked in its behalf 
as in franchises, cartels, and labor 
unions. 

4. The sanctity of contract is 
automatically implied because one 
who takes property and does not 
fulfill his contract takes it without 
the consent of him with whom he 
contracted. 

5. The right to work for and 

17 
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quit working for one's neighbor 
(within whatever contractual 
terms are established) is also au
tomatic; as is also the co-equal but 
often unrecognized right to hire 
and to stop hiring one's neighbor 
(within the contractual terms). 

These matters may seem remote 
from rather than relevant to fed
eral taxation in America; yet they 
are fundamental, for taxation is 
the systematic taking, without spe
cifically definable quid pro quo, of 
the individual's substance for the 
support of government. Taxation, 
because it is necessary and be
cause it is taking under con
straint, is a principal danger to 
the maintenance of individual lib
erty in America. 

With Consent of the Governed 

The key to federal taxation that 
is in conformity with individual 
liberty is epitomized in the 
phrases "with the consent of the 
governed" or "taxation by repre
sentation." Taxation that is truly 
with the consent of the taxpayers, 
as distinguished from being im
posed by some on others, is fully 
within the definition of individual 
liberty. "No taxation without rep
resentation" was one of the slo
gans of the Revolutionary War 
out of which came our society. It 
could only have meant representa
tion of the taxpayers, for the tax 
tyranny of a foreign king does not 

differ essentially from the tax tyr
anny of a domestic group. The de
termination of the principles of 
taxation in consonance with lib
erty thus becomes one of ascer
taining just how true "consent" is 
steadfastly to be secured. 

Taxes cannot be determined by 
everybody in a mass meeting. They 
are determined by elected repre
sentatives. Specifically, taxes are 
originated in the House of Repre
sentatives where the representa
tion is according to population. 
The task then is to see to it that 
this body is truly representative of 
the taxpayers. 

This Tyranny foreseen 

This adjustment was provided 
in the Constitution (before the 
adoption of the Sixteenth Amend
ment in 1913) by providing that 
all direct taxes (of which income 
taxes are the most direct) should 
be apportioned among the states 
in exactly the same way that rep
resentation is given in the House 
-that is, according to population. 
That way it was impossible for a 
majority to get together and sup
port a direct tax that fell more 
heavily upon a minority than by 
the same act it bore upon the ma
jority. The principle of the volun
tary was preserved. The majority 
had to assume a tax burden vol
untarily before it could impose one 
(but not a greater one) on a mi-
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nority. Those in the minority were 
constrained to pay, it is true, but 
only as much as those of the ma
jority imposed on themselves. 
Each voter had one vote in elect
ing representatives to decide the 
tax and each was therefore to pay 
the same tax his representatives 
levied. 

No better protection for identi
fying federal taxation with liberty 
could have been devised; there is 
no surer way to re-identify them 
than to repeal the Sixteenth 
Amendment which granted unlim
ited power to majorities to im
pose direct taxes on minorities not 
paid by themselves, and which has 
made possible an orgy of dema
gogic tax exploitation under the 
slogan, "Soak the rich." There is, 
of course, no freedom but only tax 
tyranny when the mass of the elec
torate supports heavy taxation of 
a small minority, while itself es
caping the burden. 

Contrary minded people say 
those of greater means "can af
ford to pay more" or have "great
er ability to pay." To some extent 
this is undoubtedly true and to it 
consideration will shortly be giv
en. But it still remains true that 
tampering with the identity be
tween voting and paying is tam
pering with individual liberty in 
America. It is far better that the 
majority surely and voluntarily 
vote taxes on itself while a minor-

ity escapes, for that is freedom, 
than that a majority impose taxes 
on a minority which the majority 
escapes, for that is tyranny. The 
majority has power to protect it
self, the minority does not, as 
pointed out by Madison in the 
Tenth Federalist paper. 

Proportional Taxation 

If everyone paid the same tax, 
then it is conceivable that the tax 
would equal the whole of some 
small incomes and be but a frac
tion of some large incomes. It 
would deprive some of the whole 
fruit of their exertions and others 
of diminishing fractions of the 
fruits of theirs. It is apparent that 
equality in taxation does not ne
cessarily mean equality in relative 
burden or sacrifice. If we distrib
uted taxes so as to make the tax 
burden, rather than the tax 
amount, equal to voters, would we 
then still have tax paying and tax 
voting equated? Would the iden
tity be even closer? There are cer
tain reasons and precedents for 
supposing this would be the case. 
But what is an "equal burden"? 
Perhaps the closest to the funda
mental that we can get is to rec
ognize that when man is born 
into the world he has only his 
limited life span at his disposal. 
It is the element of man's time in
volved that gives value to things. 
Air is necessary but has no value 
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because it is abundant. Condi
tioned air has value because it in
volves the time of men to provide 
and operate the mechanisms to 
produce it. Gold and diamonds 
take time to discover and mine. 
An equal burden to men of un
equal capacity can then be deemed 
a burden that conscripts an ap
proximately equal amount of each 
person's time. The earning power 
of men may differ but an equal 
proportion of each person's in
come tends to represent an equal 
conscription of time or enjoyment 
and hence an equal burden. 

This recognizes that a spoonful 
of food to the well-fed would 
yield more human satisfaction if 
fed to the hungry-the law of di
minishing utility; but it holds 
that a 10 per cent of each person's 
income tends to be equally prized. 

The Moral Precedent 

If direct taxes are apportioned 
in proportion to income instead of 
in proportion to population, while 
the voice in determining the tax 
is in proportion to population, we 
then have established, in the light 
of the preceding, a reasonable 
identity between tax determina
tion and human disinclination to 
pay it. This recognizes equality 
between men in terms of their 
each having one life to live, with
out denying the obvious inequality 
in their capacities; it protects 

freedom to live by providing that 
taxes shall substantially infringe 
equally upon each person's life
time. 

In support of proportional, di
rect taxation there is much moral 
and legal precedent. Tithing 
started with Moses and has had 
religious sanction ever since. 
There are no exemptions. Sales 
taxes, excises and customs are col
lected in proportion to the means 
expended in purchasing; property 
taxes are percentages of valua
tions. These would be the princi
pal sources of revenue were the 
Sixteenth Amendment repealed, 
and so its repeal would automati
cally give us approximate propor
tional taxation. Military conscrip
tion takes the same time from each 
subject to it. Business assessments 
and distributions are apportioned 
according to value participation. 
Proportional taxation of income is 
the only taxation that leaves the 
relative distribution of income un
changed. That distribution as de
termined in a society by the vol
untary decisions of its members 
is the one which represents the 
maximum attainable human satis
faction in terms of sacrifice to se
cure it. Thus no one receives a 
money income in a free society 
except that he or his property ren
der the community a service vol
untarily paid for by the commun
ity at its own price. He who se-
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cures greater income renders 
greater service. The community 
purchases his products or serv
ices in greater measure than those 
of others (thus giving him greater 
income) only because it wants to, 
-because the shoes he makes, for 
example, give the greater satis
faction. To redistribute the in
come under coercion is to cross the 
community's voluntary decision 
and thus necessarily to diminish 
the sum of human satisfaction. 

Straight proportional taxation 
is the only practical and definite, 
arithmetic principle of direct tax
ation that there is between the 
principles of (a) everybody pay
ing the same amount of tax and 
(b) income equalization, that is,' 
taxation, coupled with subsidy, 
which results in everyone having 
the same income after the tax and 
subsidy. 

If anything, proportional taxa
tion takes too much rather than 
too little of larger incomes, if we 
consider taxes as payment for the 
cost of benefit conferred by gov
ernment. It costs no more to light, 
clean, and maintain order in the 
streets for the benefit of those of 
larger income than for those of 
lesser; or to maintain courts or 
count votes; or to provide schools. 
Many government costs are per 
capita costs and justify per capita 
taxes. It is, of course, erroneous 
to hold that one's income -what-

ever it is -is a benefit conferred 
by the community on the individ
ual, for it is as much a measure 
of the service rendered the com
munity by the individual; they 
are quits. It is only from the view
point of equal sacrifice, of equal 
disinclination to pay a levied tax, 
of equal infringement on one's 
"living," of equal burden, that 
proportional, as distinguished 
from equal, direct taxation may 
be justified under the principle of 
taxation by representation. 

Progressive Taxation 

Progressive taxation of income 
by the federal government, which 
is currently practiced in the ex
treme, provides, first, that many 
voters of small income are either 
exempted entirely from paying, or 
pay very little, and, secondly, that 
successive increments of larger in
comes are taxed at progressively 
increased rates that become confis
catory. 

There is no justification in 
morals or in the principles of in
dividual liberty for progressive 
taxation. It is the simple looting 
through law of the more produc
tive by the more numerous but 
less productive. Its appeal is 
demagogic, and its result is com
munism, which in turn is but a 
transitory stage in the evolution 
away from liberty into dictator
ship. The endorsement of progres-
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sive taxation is, knowingly or un
knowingly, the endorsement of 
communism, and sincere endorse
ment of progressive taxation, mo
tivated often by generosity, is 
unwittingly one of the worst 
forces undermining individual lib
erty in America. 

Those defending progressive 
taxation have no principles to rely 
upon short of taxation which 
equates all incomes after taxation. 
That is why they unwittingly sup
port communism. The progressive 
taxation argument boils down to 
vague assertions that the poor 
cannot pay much and the rich 
"ought to pay" higher rates. When 
asked how much higher, there is 
no answer save that it is a matter 
of judgment- which in practice 
comes down to the venal philos
ophy of plucking the goose just 
short of killing it. Acceptance of 
the idea of progressive taxation 
thus transforms the legislative 
process of tax levying into pres
sure group demand to make the 
"other fellow" pay the tax in ex
change for the group's political 
favor, instead of united and uni
form decision of proper burden to 
be placed equally on all constitu
ents. 

Punitive Measures 

Some hold that large incomes 
have got to represent exploitation 
of others or luck, simply because 

they are large, and that tax con
fiscation is a just punishment. 
This overlooks: 

1. No one gets a money income 
in our society unless it is volun
tarily paid him by the community 
at its own appraisal of the service 
he or his property renders in ex
change. The community is quits 
with the individual at that point. 
The argument is weird which 
holds that he whose industry pro
vides the community with 100 
pairs of shoes, for example, should 
be punished as compared with him 
who provides but 10 pairs. 

2. No one constrains competi
tors through monopoly except with 
the support of government. Mo
nopoly income should be corrected 
by withdrawing the support rather 
than by taxation to include also 
non-monopolistic income. 

3. The thought that it is just to 
deprive people by taxation of "un
just" income is a travesty on jus
tice. Were income unjustly se
cured, justice would require its re
turn to those from whom it was 
received. To loot the "looter" 
through taxation is to engage in 
"highjacking," not justice. 

Care of the Poor 

Those favoring progressive tax
ation claim that those of small in
come should pay little or no tax 
(be exempted). They can't afford 
to pay, it is claimed. But if so, 
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then they can't afford to pay for 
anything else either. There is no 
reason why, in proportion to their 
means, they should not pay for 
government as for other things; 
there is vital reason why they 
should if they vote. Thus the argu
ment is essentially an appeal to 
charity; but the practice is some
thing with an uglier name unless 
it also provides that the man who 
pays insignificant or no tax shall 
have no vote in selecting repre
sentatives in the tax-determining 
body. For otherwise the body de
generates into leyying taxes not on 
those it represents but on others. 
This is tax tyranny, not taxation 
by consent, not liberty. 

The care and the relief of the 
unfortunate in a voluntary society 
must be voluntarily undertaken by 
those who care for them, if the 
voluntary society is to be pre
served. If that care is constrained 
(as through taxation) then we no 
longer have a voluntary society. 
When a man voluntarily gives 
something to another, we have a 
voluntary society, but when one 
man votes benefit to himself at 
compulsory cost to others, then 
even though there is the same 
transfer of value, the morals of the 
robber have been substituted for 
those of charity. Charity and co
ercion, that is, government, cannot 
be mixed and freedom remain un
impaired. 

Tax Principles 

From the foregoing there 
emerges one central principle that 
transcends all others : If we are to 
have individual liberty in Amer
ica, then taxation by representa
tion of the taxpayers must ever be 
jealously preserved. With taxation 
initiated in a body where repre
sentation is per capita this means 
that direct tax burdens must be 
equally distributed among the peo
ple. An equal burden is deemed 
one which consumes an equal pro
portion of each person's life, which 
in practice means an equal propor
tion of income. The one thing al
ways to dread is the laying of a 
tax burden on minorities by ma
jorities which the majority itself 
escapes. That is tax despoliation. 
From this central principle more 
detailed principles derive: 

No Exemptions 

1. If individual income is to be 
taxed, all of it, from whatever 
source derived, by whomever re
ceived, in whatever amount, should 
be taxed at the same rate. This 
neither "soaks the rich" nor "bur
dens the poor"; it is the only even
handed principle that is practical. 

No Complications 

2. Taxation should be simple in 
principle and in application in 
order that there shall constantly 
be general understanding of it, for 
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otherwise there can never be sur
ety that the consent of the tax
payers is truly rather than mis
guidedly secured. By the same 
token federal taxes should never 
be hidden, and it is preferable that 
their payment be painful rather 
than painless. The levying of hid
den taxes is a practice more fitting 
to an authoritarian state where a 
ruling class endeavors to keep the 
governed contented like cows reg
ularly to be milked. In America 
the preservation of taxation by 
representation requires that those 
whose consent is requisite under 
that principle should at all times 
be distinctly aware of the tax. 

No Punishment 

3. Federal taxation should be 
uniform geographically and with 
respect to the tax base. This means 
that if there is to be a sales tax on 
consumption, all things should be 
taxed, and at the same rate. If so
called luxuries are taxed and so
called necessities are not, this is 
but an evasion of the principle of 
equalized burden. It is obviously 
an effort by a majority to make a 
minority endure a greater tax bur
den than the majority is willing 
to assume. If the buying of to
bacco, liquor, and fur coats is "sin
ful,'' then taxing them rather than 
forbidding them, is not the prac
tice of virtue but the commerciali
zation of sin for revenue. 

No Handouts 

4. The federal government 
should make no expenditures of 
any kind for which in return the 
government does not receive an 
equivalent quid pro quo. The dis
pensing of gifts by the govern
ment lightens the net cost of gov
ernment to the recipients. By 
giving back part (or more) than 
was taken in taxes the result is 
the same as if the burden of taxa
tion had been lightened for the 
selected group. Moreover, the pow
er to make gifts of other people's 
money is the power to command 
political obeisance and a most 
dangerous instrument in the hands 
of power-hungry politicians. This 
means, for example, that "social 
security" costs should be volun
tarily assumed and financed ex
clusively by the benefited group
never at the expense of the gen
eral taxpayer. 

No Gilt or Estate Taxes 

5. Taxation of estates or gifts 
by the federal government is in
compatible with the principles of 
liberty here enunciated. To tax 
estates or gifts is to deny to the 
individual the right to possess, 
dispose of, or exchange the fruits 
of his efforts as he sees fit. 

No Double Taxation 

6. There is no place in the 
framework of liberty for the di-
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rect federal taxation of corporate 
income. Since corporate income is 
taxed again when paid to stock
holders, the corporation income 
tax represents an attempt doubly 
to tax a minority group. This does 
not mean that corporations ·or any 
other form of business enterprise 
should not be employed in the col
lection of taxes. They may repre
sent the points at which taxes may 
be collected most conveniently, 
economically, and promptly. 

No Deficit Financing 

7. The voters of one period 
should not tax those of a later pe
riod. Those of the later period are 
not represented in the instant tax
ing body, and hence today's taxa
tion of the citizens of tomorrow 
distinctly violates the principle of 
taxation by representation of 
those who pay the taxes. This 
means that to increase its expendi
tures government should not incur 
debt, because the burden of its re
demption is thereby imposed on 
future taxpayers. 

Prospects 

Few individuals perceive the 
danger to individual liberty in 
America in progressive direct tax
ation, or who, perceiving, have the 
courage to denounce the principle 
and its practice. This is thorough
ly understandable for a number of 
reasons : It is a long time since 

we fought a war to get taxation 
by representation, and the realiza
tion of the meaning of the phrase, 
its vital importance to liberty, its 
relation to "the power of the 
purse" have grown dim. The ap
peal of progressive taxation is 
double-edged -it appeals to the 
mass voter's greed that the "rich" 
should pay the taxes, and simul
taneously the greed is glossed over 
by invoking the spirit of generos
ity and Christian charitableness 
of the more productive, for which 
Americans are notable. 

The disappearance of liberty in 
America through tax despoliation 
is so natural an evolution that it 
has been feared and predicted by 
statesmen and historians down 
through our history: Madison rec
ognized the danger in the Tenth 
Federalist paper, but pointed out 
it would be unlikely to happen un
der the Constitution then proposed 
for adoption- nor could it until 
the Sixteenth Amendment, a cen
tury and a quarter later. Lord 
Macaulay in 1857 predicted it 
would happen in the course of the 
next century, when in hard times, 
the mass of the voters would listen 
to the demagogues who promised, 
if elected, to despoil the more pro
ductive for the benefit of the less 
productive. 

The real hope for the recovery 
of individual liberty in America 

·lies with millions of individual cit-
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izens and in the prospect that they 
may rediscover the nature of gov
ernment. It lies in their rediscov
ery that government wields the 
monopoly in coercion; that it has 
in the past and will in the future 
be ever subject to awful tempta
tion to employ or delegate its co
ercive power for seemingly benev
olent purposes beyond the limits 
compatible with the maintenance 
of individual liberty; that the lim
its once broken, its power tends to 
feed upon itself; that government 

tends always toward becoming 
master and always away from re
maining as servant; and that per
sistently these tendencies must be 
jealously and rigidly checked if 
individual liberty is to be pre
served. ~ 

The foregoing article is slightly con
densed from a 194 7 publication of the 
same title, copies of which may be ob
tained from the Foundation for Eco
nomic Education, Irvington-on-Hudson, 
New York, at 25¢ each. 

TI-lE JUST and 

I 

TI-lE UNJUST 
WE GUESS we don't run in the 
right social circles. 

For years we have been reading 
those books about wild living in 
the suburbs and wondering some
what plaintively why the excite
ment seems to pass us by. In years 
of suburban living the wildest 
shock to the even tenor of our do
mesticity was the day the dog 
drank up the cocktails and bit the 
mayor. It was weeks before we 
were forgiven. 

Reprinted by permission from The Wall Street 
Journal, January 8, 1963. 
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For almost as long, we've been 
reading about all this notorious 
high-living on the expense account, 
boats and all that, and groaning 
over what we seem to have missed. 
After a quarter century in· that 
den of iniquity, Wall Street, no 
one has tempted our journalistic 
virtue with even so much as a 
night at a hunting lodge, much 
less a sea-going voyage. Where, 
indeed, are all those expense-ac
count yachts? 

True, we aren't without sin, as 
defined in the new dogma of the 
Internal Revenue Service. We suf
fer business luncheons dreadfully 
often; and when we turn in the 
voucher, we don't deduct the $1.25 
we would have spent anyway for 
the Blue Plate special. A man is 
entitled to some recompense for 
punishment in line of duty. 

When business takes us to Pe
oria or Dubuque, as it does all too 
often, we take an aperitif before 
dinner, choose the steak over the 
chicken-a-la-king and sometimes 
splurge on the movies, charging 
the lot to the stockholders. If it 
weren't for their business, we 
wouldn't be there at all, and frank
ly we have better steaks at home. 

Moreover, the children being 
more or less at the age of discre
tion, we have lately taken our 
wife along on some trips. We 
haven't persuaded the curmudg
eonly auditor to okay her expenses, 

but not long ago we drove to 
Washington on legitimate business 
(if talking to a Senator is legiti
mate), and our wife rode along in 
the car. Even that baleful auditor 
didn't ask us to reimburse the 
company for the equivalent price 
of her bus ticket. 

In the Line of Duty 

Give or take a few details, this 
is not unlike the situation of 
thousands of businessmen in a 
country where men at work are 
ceaselessly traveling to and fro. 
The door-to-door salesman and the 
flying corporate executive are 
brothers under the skin ; they are 
working also when they pass the 
time of day with the lady at the 
door or the business acquaintance 
across the luncheon table. Some
times the smartest business is not 
to talk "business" at all but to be 
friendly, interested, to listen and 
to learn. Only ignorant and petty 
minds could imagine that the 
"free" lunch is all beer and skittles. 

But now it turns out that all 
this is under the suspicion of un
dermining the public morality and 
the solvency of the U.S. Treasury. 
In any event the government is 
going to treat all the people as 
crooks until proven otherwise. 

This suspicion of malefaction 
flows from every word of the new 
regulations on record-keeping, pe
dantic in language and picayune 
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in detail, drawn up by the Internal 
Revenue Service. 

Hereafter you must account to 
the government not only for your 
yacht but the beer you buy a busi
ness acquaintance. The documents 
for any "entertainment," no mat
ter how trivial, must include the 
amount, date, place by name and 
address, type (martini or ham 
sandwich?), explanation of the 
"benefit" to be returned for this 
bounty, the name of the recipient 
and sufficient documentation to ex
plain your extravagance to the 
satisfaction of any revenue agent 
who subsequently examines your 
tax report. 

And if perchance on a trip you 
spend more than $25 in any day 
you must itemize everything else 
too - the day you left home, day 
you got back, every telephone call, 
meal, cup of coffee, taxicab, and 
bus fare. If you want your books 
to balance, you'd better even keep 
track of the postage stamps for 
the letters to the home office. 

The sheer absurdity of this ava
lanche of paper work is only the 
beginning. The metaphysicians of 
Mr. Mortimer Caplin's bureauc
racy have now gone off to mull 
such esoteric questions as: What, 
precisely, constitutes a "business 
meal"? What is the allowable dif
ference in cost between a lunch for 
a life insurance prospect ($5,000 
policy) and the prospect for an 

electric dynamo ($5,000,000 sale)? 
Can you also buy lunch for the 
prospect's wife, or do you suggest 
she go eat in the drugstore? What 
if your own wife is along, too
do you leave her back in the hotel 
room to munch a hamburger and 
watch television? 

As ridiculous as these questions 
sound, they are precisely the sort 
of thing that must now be decided 
upon at the highest levels, and Mr. 
Caplin confesses - quite under
standably, we think- that it will 
be some weeks before we can ex
pect any official enlightenment. It 
has never been easy to decide how 
many angels can dance on the 
head of a pin. 

Integrity of All Insulted 

Yet it is neither the absurdity 
of the paperwork nor the ridicu
lousness of the metaphysics that 
is the true evil. 

Here is a situation in which the 
government is, no doubt about it, 
confronted with a problem. Some 
people do hide yachts in expense 
accounts, just as some do hide mis
behavior in the suburbs, and the 
government has the power to deal 
with the real tax cheaters. But the 
vast majority of the people every
where lead quiet, placid, and up
right lives; and the vast majority 
of those whose taxes support the 
government give an honest ac
counting of their affairs. 
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Yet here we use the majesty of 
the law to treat every taxpayer as 
a potential cheater because pin
head minds can think of no other 
way; the integrity of all must be 
insulted, and the conduct of their 
affairs made insufferable because 
of the sins of the few. 

Now completely apart from this 
question of expense accounts, this 
is a philosophy of government 
which is evil in itself. We once had 
an example of this when, to stop 
a few people from drinking too 
much, we adopted prohibition 
which treated all men as potential 
alcoholics. Surely, the results have 
not left our memory. 

The results of this noble experi
ment can also be foreseen. These 
new rules will give trouble only to 
honest men. The real "operator" 
-the man who is really out to 
cheat on his taxes- can drive a 
truck through them. 

The smart lawyers are already 
figuring out the perfectly legal 
loopholes; beyond that, those with 
larceny in their hearts will not be 
disturbed because they will show 
records, receipts, and paper ac
counts by the carload. As sure as 
the sun rises tomorrow, today's 
rules will have to be followed to
morrow by new rules upon new 
rules "tightening" the rules. 

And while all this is going on, 
the honest man - the man who 
takes a business trip to do an hon
est job for his company and with 
no desire to cheat either his com
pany or his country -that man 
will see himself not merely laden 
with burdensome paperwork but 
with the fear that everything he 
does is under suspicion. 

Because he honestly tries to 
keep honest records, all the records 
will be there and he can be called 
up a year later, two years later, 
and find that what he did in good 
faith is adjudged wrong by some 
petty bureaucrat imbued with the 
idea that any expense account 
must conceal some wickedness. 
The smart operator will have his 
lawyers; the little taxpayer will 
be helpless against the insolence 
of office. 

* * * 
We submit that to order the 

public affairs in this manner is an 
affront to the public morality, 
just as it would be for the state 
to require of every citizen a de
tailed accounting of his home
coming-and-going because some 
men cheat. That government gov
erns illy which can find no other 
way to deal with malefactors than 
to maltreat all of its citizens, the 
just and the unjust alike. ~ 



A DEPRESSED AREA 
or- THE ECONOMICS OF LOAFING IN THE STBE.ET 

When evening breezes stirred the air 
And shadows gathered length, 

Old Kaspar settled in his chair 
And husbanded his strength, 

While Peterkin and Wilhelmine 
Turned on the television screen. 

They saw a shabby little town 
Where all along the street 

Were groups of idle workingmen 
Who stood on shuffling feet 

Or leaned against the leafless trees 
With backs turned toward the chilling breeze. 

,r/ 

The children watched the scene awhile, 
Then ran to Kaspar's side. 

"What makes those strikers look so glum?" 
They both together cried. 

"Won't they get more to wear and eat 
By all that loafing in the street?" 

"They're not on strike," Old Kaspar 
"To get a raise in pay." 

The children stood with open m<Ju1ths:P\. 
As he went on to say: 

"The local firms were all destroyed 
And all these men are unemployed." 

"There's something wrong," cried 
"Are they not organized?" 

"It makes no difference," Kaspar said; 
"For unions are devised 

To handle picket lines and mobs 
While business firms provide the jobs." 

"Can't everyone get higher pay 
By loafing in the street?" 

"There's one condition," Kaspar sighed, 
"Attached to such a feat. 

You can't have jobs to strike or shirk 
Without a firm to give you work." 

H. P. B. JENKINS 

Economist, Fayetteville, Arkansas 
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A BARREN SYSTEM LEONARD E. READ 

SOCIALISM depends upon and pre
supposes material achievements 
which socialism itself can never 
create. Socialism is operative only 
in wealth situations brought about 
by modes of production other than 
its own. Socialism takes and re
distributes wealth, but it is ut
terly barren when it comes to pro
ducing wealth.l 

Few Americans today would ob
ject were this devastating indict
ment leveled against communism. 
But accuse the U.S.A. brand of 
democratic socialism of barren
ness or sterility? For heaven's 
sake! Are you actually implying, 
many would ask, that a vast ma
jority of Americans are rapidly 
committing themselves to a will
o' -the-wisp? Eating the seed corn? 
Acting as parasites? Yes, this is 

I This paper refers only to the eco
nomic barrenness of socialism, its unpro
ductivity. But even if socialism were the 
most productive of all economic systems, 
it would not merit approval. Socialism de
emphasizes self-responsibility, and, thus, 
it wastes the soul of man. 

32 

the indictment, and I shall do my 
best to demonstrate its truth. 

But first, let the terms of dis
course be clarified. Socialism is 
state ownership and/or control of 
the means of production. And 
democratic socialism is no less so
cialism than the autocratic 
variety. Socialism is just as surely 
state ownership and/or control of 
the means of production when in
stalled by majority vote as when 
installed by a dictator. Socialism 
doesn't give a hoot how it climbs 
into the political saddle. 

Communism can be properly de
fined as the communalization by 
force of the product of all. Marx 
put it succinctly: "From each ac
cording to ability, to each accord
ing to need." There have been 
some 200 small-scale communistic 
experiments in this country, one 
of the first being the Plymouth 
Colony during its first three years. 
The production of every colonist 
was forcibly directed into a com
mon warehouse and doled out by 
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those in authority according to 
need. Free choice of what to do 
with the fruits of his own labor 
was denied the individual Pilgrim. 

In what respect, then, do social
ism and communism differ? As 
far as their mode of operation is 
concerned, not at all. Bear in mind 
that Khrushchev and party refer 
to themselves as "communists," 
but that they call their nation the 
"Union of Soviet Socialist Repub
lics." They know full well, and we 
should know, that socializing the 
means of production and socializ
ing the results of production are 
but two sides of the same coin, in
separable in practice. The state 
that controls production is going 
to control the distribution of what 
is produced; and the state that 
distributes the product must, 
eventually, control its production. 

That inescapable fact is just as 
true in the United States, with its 
democratic brand of socialism, as 
it is in Russia with its dictatorial 
socialism. In our own country, 
when we refer to the "planned 
economy," we mean that wages, 
hours, prices, production, and ex
change shall be largely determined 
by state directives -and not by 
free response to market decisions. 
Though our "welfare state" poli
cies are currently more humane 
than their counterparts in Russia, 
socialism in both nations involves 
the forcible collection of the prod-

uct from all people, in order to re
distribute it to political groups. 

While there are meaningless dif
ferences in detail between fascism, 
communism, and socialism, we 
must conclude that they are of the 
same warp and woof as the wel
fare state, the planned economy, 
Fabianism, nazism, and state in
terventionism: the application of 
state force to both the means and 
the results of production. And in
sofar as the policies of the New 
Deal, the Fair Deal, the New Re
publicanism, and the New Fron
tier socialize, or forcibly commu
nalize, or plan production and dis
tribution, then, to that extent 
they, too, exemplify the same col
lectivist principle. 

Once it is clear that socialism, 
be it autocratic or democratic, so
cializes both the means and the re
sults of production, then it is ob
vious that compulsory social se
curity; subsidies to farmers; con
trol of rents, wages, production, 
or prices; tariffs; TV A; the U. S. 
Post Office; public housing; FHA 
loans and other governmental fi
nancing; all domestic and foreign 
aid programs; federal urban re
newal; federal aid to education; 
and so on are, in essence, socialis
tic or communistic. To paraphrase 
Shakespeare: 

What's in a name? That which we 
call communism 

By any other name would be as odious. 
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The above definitions and brief 
explanations have been made for 
the sole purpose of demonstrating 
that socialism is more than a 
some-other-country folly. To dis
cuss socialism is to take a hard 
look at what our own American 
mirror reveals, not to indulge in 
mere academic byplay. Such dis
cussion is self-analysis, not a dis
course on the political antics of 
power-drunk Russians. 

The Premise, in Two Parts 

Now to return to my original 
assumption. Socialism depends 
upon and presupposes material 
achievements which socialism it
self can never create. 

This accusation has two parts: 
(1) there has to be wealth before 
wealth can be socialized; and (2) 
socialism cannot create the wealth 
in the first place. 

With everyone's wealth at zero, 
there is no one from whom any
thing can be taken. Many of our 
Pilgrim fathers starved during 
the first three years of community 
communism because there was so 
little in the warehouse to dole out. 
Communism, or one of our numer
ous names for the same thing, the 
welfare state, presupposes the 
existence of wealth which can be 
forcibly extorted. Is this not self
evident? 

There remains, then, only to 
show that socialism -the planned 

economy -cannot give rise to the 
means of production; that is, state 
ownership and/or control of the 
means of production cannot create 
the wealth on which state wel
farism rests. 

The Pilgrims' warehouse had al
most nothing in it to dole out be
cause the system was nonproduc
tive. The standard of living of the 
Russian people is so much lower 
today than our own because their 
avowed but not wholly practiced 
system is productively sterile.2 

Such goods as the Pilgrims did 
produce during their first three 
years, or as the Russians now pro
duce, can be explained only as the 
result of deviations from social
ism: leakages of free, creative hu
man energies ! Had the Pilgrims 
practiced socialism 100 per cent, 
all the Pilgrims would have per-

2 While state planning of the economy, 
and the coercive implementation of the 
state's plans are more widely practiced 
in Russia than perhaps any other coun
try except China, we must remember 
that the Kremlin is more and more dis
regarding its own tenets and edging 
gradually toward the practices of a mar
ket economy. Incentives to induce pro
duction are on the increase, and a signif
icant acreage has been restored to a free 
market type of farming. What a picture: 
Russians damning capitalism as they 
drift into capitalistic practices, and 
Americans damning communism as they 
drift into communistic ways of life! Rus
sians are so impoverished that they must 
turn to capitalistic realities; Americans 
are so affluent that they indulge them
selves, at their peril, in communistic 
nonsense. 
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ished. Were the Russians practic
ing socialism 100 per cent, there 
would not be a living Russian. Life 
goes on in these and all other so
cialistically-inclined societies be
cause they do not practice the so
cialistic theory totally! If I can 
demonstrate this point, my origi
nal assumption becomes unassail
able. 

Total Socialism 

What, actually, is meant by total 
socialism? As a hint, here is a 
statement by Plato: 

The greatest principle of all is 
that nobody, whether male or female, 
should be without a leader. Nor 
should the mind of anybody be ha
bituated to letting him do anything 
at all on his own initiative; neither 
out of zeal, nor even playfully. But 
in war and in the midst of peace -
to his leader he shall direct his eye 
and follow him faithfully. For ex
ample, he should get up, or move, 
or wash, or take his meals ... only 
if he has been told to do so. In a 
word, he should teach his soul, by 
long habit, never to dream of acting 
independently, and to become utterly 
incapable of it.3 

The above quotation, however, 
does not describe socialism. It only 
outlines the extent to which an in
dividual might become a selfless 

3 Karl R. Popper, The Open Society 
and Its Enemies (Princeton: Princeton 
University Press, 1950), p. 9. 

nonentity, willingly subserving a 
leader, dog fashion. If socialism 
were total, this recommended sub
servience would be brought about 
not by voluntary adoption but in
voluntarily, and by a master's 
coercion. In short, total socialism 
means the total elimination of all 
volitional action- and it means 
people in the role of robots. Free
dom of choice on any question 
would be nonexistent. 

State socialism is authoritarian
ism; that is, it rests on coercive 
force. There is no socialistic act in 
this country, or in Russia, or any
where else, that is not backed by 
the police power of the state. If 
anyone has any doubt about this, 
let him refuse to pay his share of 
subsidies to farmers, or of TV A 
deficits, or of our governmental 
gifts to other socialistic govern
ments, or whatever. The penalty 
for noncompliance is severe, in
deed. This, or the threat of it, is 
coercion, pure and unadulterated! 

The idea I am trying to develop 
will not make sense to any person 
who does not fully grasp the fact 
that all state action rests on force 
or the threat of force. Coercion is 
government's essential and dis
tinguishing ingredient. The dis
tinction between you as an agent 
of government and you as a pri
vate citizen is that as an agent of 
government you have the constab
ulary back of you: issue an edict, 
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and I obey or take the conse
quences. Lose the backing of the 
constabulary and you are restored 
to private citizenship: issue an 
edict, and it has no more force 
than a chamber of commerce reso
lution, and I do as I please. 

Even if every citizen is in 
agreement with a particular law, 
the law still has the police force to 
support it. Government is law 
backed by force; this is govern
ment properly defined. 

Coercion versus Creation 

Now, consider the nature of co
ercive force. What can it do and 
what are its limitations? Keep in 
mind a gun, a billy club, a clenched 
fist. Clearly, they can inhibit, re
strain, penalize, destroy. These are 
what the law, or a government de
cree, can do, and all they can do.4 

They cannot serve as creative 
forces. 

Coercively directed action can 
create nothing. Consider the driv
ing of an automobile. No person 
would be a safe driver if he had to 
think his way through each act of 
steering, accelerating, or braking. 
Add up the time it takes for deci
sions to travel from the brain to 

4 The proper scope of governmental 
action is prescribed by what ought to be 
inhibited, restrained, penalized, de
stroyed. See my Government: An Ideal 
Concept. (The Foundation for Economic 
Education, Inc., Irvington-on-Hud
son, N. Y. $1.50 paper; $2.00 cloth.) 

the hands and feet, and it becomes 
plain that if drivers operated this 
way, one wreck would follow an
other. Any person who knows how 
to drive has succeeded in relegat
ing driving's countless motions to 
the control of something akin to 
the autonomic nervous system. His 
responses have become as auto
matic as breathing or writing; 
that is, they have become condi
tioned reflexes. 

Now, consider a situation in 
which the relationship between de
cision and action is enormously 
worsened: a gunman in the back 
seat is employing his thinking to 
command even the minutest ac
tions of the driver. There could be 
no driving at all! 

No driving at all? None whatso
ever! Try an experiment: A coat 
hangs over the back of a chair. 
Find a person intelligent enough 
to dismiss absolutely all his knowl
edge of a coat, and capable of re
fraining from any and all voli
tional action: one who can force 
himself to be utterly incapable of 
independent response. In this situ
ation, now instruct him how to 
don the coat. He'll never get it on. 

The above explanations and as
sertions, however, have to do only 
with the first essential of creative 
action, that is, volitional action. 
That coercion cannot induce even 
this is a fact that appears to be 
self-evident. 
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An Illusion of Productivity 

Socialism, we must admit, gives 
the illusion of being productive. 
The productivity, however, exists 
in spite of socialism, not because 
of it. The productivity originates 
in the free, creative energy which 
ignores or escapes socialism's re
pression; that is, which oozes 
through or around socialism's 
smothering blanket. In England 
following the Napoleonic Wars, 
and in the United States under 
the NRA and the OP A, legal re
strictions blanketed large areas of 
production and exchange. But note 
this: neither country's socialistic 
decrees were entirely obeyed. In 
each instance there were gross 
violations of socialism, with the 
result that the people managed to 
live. Such material well-being as 
there was appeared to come from 
socialism. It actually came, how
ever, from free, creative energy 
which, for obvious reasons, was 
more or less hidden and unpub
licized. 

Numerous other distractions 
help to hide socialism's essential 
sterility. For instance, we observe 
that many government school
teachers act no less creatively than 
do teachers of private schools. 
Scientists in the employ of govern
ment have inventive experiences, 
as do independent scientists and 
those in corporate employ. TVA, a 
socialistic enterprise, produces 

electrical energy of the same qual
ity as that from an investor-owned 
plant. Agents of the state and pri
vate citizens more or less look 
alike, dress alike, behave alike. We 
choose our friends as often from 
one set as from the other. Meeting 
a stranger, one could not tell to 
which category he belongs. 

What Really Happens 

If we would properly evaluate 
the effect of coercion, with its ab
solute absence of creativeness, we 
should have to disregard these dis
tractions. We need to recognize 
that it is not the government 
schoolteacher who exercises the 
three types of coercion implicit in 
socialistic education: (1) compul
sory attendance, (2) government
dictated curricula, and (3) the 
forcible collection of the where
withal to pay the school bill. Fur
thermore, we rarely feel any coer
cions simply because we meekly 
obey the laws backed by force; 
that is, we do send our children to 
school, we do not prescribe our 
own curricula, we do pay the tax 
bill. But refuse to acquiesce in any 
one of these three phases of com
pulsion and see what happens! 

The scientist employed by the 
state, trying to figure out how to 
put three men on the moon, exer
cises no coercion. The coercion is 
applied to the collection of the 
funds which pay him to work as a 
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free agent. He will work just as 
freely, as creatively, regardless of 
how his salary is collected. A bil
lion dollars, whether garnered at 
the point of a gun or voluntarily 
donated, is in either case a billion 
dollars. A dollar extorted or a dol
lar freely given is still a dollar, 
with a dollar's purchasing power. 

In the absence of socialism's 
coercion, each dollar would be used 
in accord with its owner's choice, 
to buy food or clothing, to educate 
the children, to take a vacation, to 
buy a sailboat. Coercion only di
verts the dollars from owner use 
and puts them to state use. If, as 
predicted, putting three men on 
the moon will cost $20 billion to 
$40 billion, then that much free
dom of choice will be destroyed. 
This enormous portion of our pro
ductivity will be socialized. The 
people are coercively relieved of 
their individual choices in order 
to permit a single choice, exercised 
by whoever heads the socialistic 
regime. Authoritarianism is forci
bly substituted for individual 
liberty. What we witness here is a 
diversionary process accomplished 
by police action. 

The forgotten Man 

We will go astray in our 
analysis of this complex process 
unless we examine coercion at one 
of its points of impact -for in
stance, the impact on the citizens 

who are forced to foot the bills. 
Let's, then, ask ourselves this 
question : Is the extortion of your 
income (in order that another may 
have the say-so as to what it will 
be spent for) a creative act? Does 
it make any difference to what use 
the other will put it? Charity, re
lief, moon shots, or whatever? 
Does it make any real difference 
whether or not the other is a per
son or a collective? Is this extor
tion in itself creative? There is 
no rational, affirmative answer to 
these questions. Extortion- coer
cion- is destructive. It destroys 
your freedom of choice! Coercion, 
by its nature, is destructive. 

Let's draw an illustrative dis
tinction between the coercive act 
and the creative act. A slap in the 
face (or the threat thereof) is a 
mild example of coercion. It is 
much milder than the penalty for 
absolutely refusing to pay one's 
tax for a federal urban renewal 
project in somebody else's town. 

Now here is a creative experi
ence: The medical student ex
amined the slide in his microscope, 
but the culture he had been in
structed to develop had failed to 
grow. Thousands of medical stu
dents had experienced that iden
tical failure. But this student, ob
serving that mold surrounded the 
hoped-for culture, had a flash 
thought: Is the mold, perhaps, an
tagonistic to the development of 
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the culture? It was, and this ex
perience led to the discovery of 
penicillin. 

Contrast the results of a slap in 
the face and of the flash thought, 
and the distinction between coer
cive and creative actions will be 
clear. 

A Spiritual Genesis 

That socialism, founded on coer
cion, cannot bring about the pro
duction which socialized distribu
tion presupposes, is plainly evident 
once we understand the genesis of 
all production. Ralph Waldo Trine 
put it plainly: 

Everything is first worked out in 
the unseen before it is manifested 
in the seen, in the ideal before it is 
realized in the real, in the spiritual 
before it shows forth in the material. 
The realm of the unseen is the realm 
of cause. The realm of the seen is 
the realm of effect. The nature of 
effect is always determined and con
ditioned by the nature of its cause.5 

Professor Ludwig von Mises, 
noted free market economist, sup
ports this view : 

Production is a spiritual, intellec
tual, and ideological phenomenon. It 
is the method that man, directed by 
reason, employs for the best possible 
removal of uneasiness. What dis
tinguishes our conditions from those 
of our ancestors who lived one thou-

5 From In Tune with the Infinite (In
dianapolis: The Bobbs-Merrill Co., 1897). 

sand or twenty thousand years ago 
is not something material, but some
thing spiritual. The material changes 
are the outcome of the spiritual 
changes.6 

Just imagine how antagonistic 
is a slap in the face, or the threat 
of death or imprisonment, to those 
spiritual experiences which pre
cede all manufacture: insight, in
tuition, inventiveness, cognition. 

The fact that creative action 
can and does take place even when 
financed by funds coercively col
lected does not in any way modify 
my assertion that coercive action 
is destructive, not creative. The 
Kremlin's master destroys free
dom of choice on an enormous 
scale. Russians may not choose 
how the fruits of their labor are 
to be expended. Mr. Big does the 
choosing in their stead. He chooses 
to use much of the income thus ex
torted - socialized - for sputniks 
and other military hardware. 

Misdirection of Resources 

We now come to the most im
portant point in this thesis: True, 
Mr. Big, or the head of any other 
socialist state can, with the money 
he has obtained by diverting funds 
from producers' use to his own 
use, induce creative action along 
the lines of his choice. But ob
serve where this authoritarian 

6 From Human Action (New Haven: 
Yale University Press, 1949), p. 141. 
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process channels creative ener
gies: it puts genius at work on 
questionable if not downright evil 
ends! Let us remember that not 
all genius is employed on the side 
of the angels. Is it not plain that 
creative energies can be turned to 
destructive ends? Do we need any 
more proof of this than the amaz
ing ingenuity that has brought 
about the most destructive force 
ever devised by man? But putting 
aside the H-bomb, and such 
miraculous and fascinating follies 
as orbiting monkeys and men 
around our earth, reflect on the 
countless economy-destroying 
projects that result from man 
lording it over his fellow men. Man 
cannot feign the role of God with
out finally playing the devil's part. 
This is to say, as Emerson so elo
quently phrased it: 

Cause and effect, means and ends, 
seed and fruit, cannot be severed; 
for the effect already blooms in the 
cause, the end pre-exists in the 
means, the fruit in the seed.7 

Stated in other terms, man can
not use coercion for other than 
destructive purposes; for even a 
legitimate police action for de-

7 From The Complete Essays and Other 
Writings of Ralph Waldo Emerson (New 
York, N.Y.: The Modern Library, 1940). 
p. 176. 

fense is still an inhibiting or de
structive action, however neces
sary a police force may be. Raise 
billions by destroying freedom of 
choice - the socialist format - and 
the creative energies the funds fi
nance will rarely serve the higher 
ends of life. Three men on the 
moon, subsidized farmers not 
growing wheat, flood control that 
floods the land forever, mail de
livery that bears a $2 million daily 
deficit, the rebuilding of urban 
areas that the market has de
serted, the financing of socialistic 
governments the world over, are 
cases in point. None of these is a 
creative or productive endeavor in 
the full sense of those terms. 

I began this paper with the re
solve to demonstrate that social
ism depends upon and presupposes· 
material achievements which so
cialism itself cannot create, that 
socialism is productively sterile. 
But after thinking it through, I 
must confess that my affirmation 
can be proven only to those per
sons who see the long-range effects 
of present actions; and to those 
who know that man playing God 
is a prime evil, an evil seed that 
must grow to a destructive bloom, 
however pretty it may look in its 
earlier stages. ~ 



LEAST OF ALL ... 

~4 
WHEN A GROUP of us undertook to 
study the socialist doctrine "from 
each according to his ability, to 
each according to his need," a 
clergyman friend in our midst said 
he took mild issue with the use 
of the word "socialist" as the ad
jective. The doctrine, he went on, 
could apply to a number of cir
cumstances involving human 
beings in society. And as a 
clincher, he added, " ... for ex
ample the family." 

Our questions, seeking further 
explanation, brought forth the 
following sequence of thought: 
parents provide the ability, chil
dren receive their needs; since 
the family method of operation is 
in perfect accord with the doc
trine, it may be doubtful that "so
cialist" is the proper designation 
for the idea under discussion. 
Furthermore, the family operates 
in this manner very successfully; 
hence, this same modus operandi 
should be considered favorably for 
extension into the community, 
state, and national "families." 

In the ensuing discussion the 
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arguments against "from-ability, 
to-need" in the economic and polit
ical areas outside the home were 
fairly convincing to the predomi
nantly libertarian participants. 
Nevertheless, the clergyman's 
point seemed to have taken the 
edge off the libertarian argument, 
and some appeared to concede his 
assertion that families do, in fact, 
conduct themselves on the basis of 
"from each according to his abil
ity, to each according to his need." 

An uneasiness came over me. 
Having often used a simple situ
ation to clarify the fundamental 
elements of a more complex situa
tion, I had now been confronted 
with what was alleged to be a 
fundamental fact in a simple situ
ation. And this "fact" appeared to 
refute my conclusion pointing to 
the fallacy of "from-ability, to
need." 

Furthermore, I realized that 
many of the ideas for the welfare 
state and much of its support 
originate among very sincere per
sons striving to bring help, often 
in the form of material things, to 
those who have less than others. 
Of all the persons who advocate 
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government laws bringing about 
wealth and income redistribution, 
none are so sincere as those whose 
professional work brings them into 
close contact with people in diffi
cult economic conditions, at least 
some of which misfortune seems 
to have been beyond their control. 
It is not surprising that a doc
trine calling forth the able to help 
the needy, accomplished by force 
of government in political social
ism, should find acceptance among 
these genuinely sincere persons. 

How much of the socialist-en
forced "from the able, to the 
needy" stems from the analogy 
mentioned by my clergyman 
friend, I do not know. I only know 
that any difficult-to-refute argu
ment as simply stated and impres
sive as this one is, can well be the 
foundation for many subsequent 
faulty conclusions leading toward 
intervention by government. 

His assertion was either true or 
false. If true, then why not extend 
a successful family-operating 
method to community, state, and 
national "families" as suggested 
by this proposal? If false, then 
reasons are needed to head off the 
use of an incorrect and harmful 
analogy. 

To examine the matter care
fully, one must first delve into the 
nature of purposeful human ac
tion. Sitting before the TV set, 
working, working harder, giving 

to charity, mowing the lawn, walk
ing to the refrigerator, buying a 
dress for one's wife, purchasing 
shoes, going to church - even 
sleeping - are examples of human 
action ! Every act is done by a 
person as a preference to all other 
possible acts from which he can 
choose. In most cases, a person 
can perform only one or a limited 
few acts at the same time, to the 
exclusion of all other possibilities. 

Doing What Seems Best 

The fact is that every man's 
every act aims at self-satisfaction, 
including a parent's actions 
toward members of his family. 
So, the modus operandi of the 
family is not socialistic. Parents 
act to satisfy material wants and 
intangible desires. The motiva
tions probably include comfort, 
self-acclaim, love, respect, friend
ship, realization of a job well done, 
and pleasure in witnessing the 
joy and happiness of those who 
have received necessary assist
ance and guidance. Or, there may 
be unworthy influences such as in
fatuation with arbitrary author
ity and power. The father may be 
a tyrant whose gratification con
sists of batting his children 
around and terrifying his wife. 
However, our purpose here is not 
to debate the merit of various 
motivations but to point out that 
the intent to gain satisfaction 
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through achievement of an ob
jective is the motivation of all hu
man action, and the potential 
satisfaction that motivates must 
accrue to the person who is acting, 
or the action will not occur. 

Another's joy may influence a 
person to act, but only the actor's 
hoped-for satisfaction will really 
motivate the action. My sixteen
year-old daughter may be pleased 
over a new dress I have bought 
for her, but my anticipated satis
faction (in promoting her health 
and happiness) must have been 
the motivation. I am sure she 
would be overjoyed if I were to 
buy her a bright-colored converti
ble or a mink coat, but her poten
tial joy in the receipt of such gifts 
does not happen to create a de
sired satisfaction image in my 
mind; or, if it is on my value scale 
at all, it is so far down the list as 
not to be an effective objective. 

To further strengthen the point 
that self-satisfaction is unques
tionably the motivation in a par
ent's actions concerning his child, 
one should reflect upon the fact 
that a minor child is but an ex
tension of the parent. It is quite 
natural that one would seek to 
satisfy the desire to find some
thing better in one's offshoot. 
Feeding, clothing, educating, and 
otherwise caring for my child is 
in reality no different from caring 
for myself. 

Unless self-satisfaction is ob
tained by the economic producers 
within a family, the family itself 
is endangered. If an economic pro
ducer receives more satisfaction in 
being attentive to and spending 
his earnings on a woman other 
than his wife, for example, the 
other members of the family may 
discover that neither their econom
ic nor their more intrinsic wants 
are being filled. Not present is the 
satisfactory exchange that 
prompts human action in the di
rection of over-all family gratifica
tion. In such an aggravated situa
tion, it is more than likely that 
law and officialdom will step into 
the picture. Only then, under the 
artificial requirement of law, is 
the "from-ability, to-need" ideal 
brought into effect. And then, it 
is only a temporary expedient un
til a normal arrangement can be 
restored. 

No Evidence of Socialism 

I have tried to find a trace of 
"from-ability, to-need" in the 
normal activities of the members 
of a family. I have sought it in 
the teaching of children, in the 
sacrifice of parents, in the acts of 
love, in the quest for accomplish
ment, in the discipline toward self
reliance - and nowhere in the 
family can I find any evidence of 
the presence of this socialist doc
trine. 
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Children are often taught house
hold jobs as their individual re
sponsibilities. Merely because 
fourteen-year-old Jane has the 
ability to make beds is no good 
reason why she should be required 
to perform these tasks to satisfy 
the needs of her younger twelve
year-old sister and eight-year-old 
brother. If all three are responsi
ble for their own bed-making, then 
each will grow in strength of mind 
as each develops self-reliance to 
complete this daily household task, 
even though the finished job of 
the youngest may appear to have 
been stirred with a stick. Again, 
the socialist ideal here under ex
amination, "from-ability, to-need," 
does not come into use, and for 
good reason. Self-reliance is a 
more desirable trait to develop 
than dependence; and fortunately, 
self-reliance still remains high in 
esteem inside the American 
family. 

Erroneously, there is a connota
tion of sacrifice in "from-ability, 
to-need." Sacrifice, a worthy 
achievement in the truest sense, 
more appropriately belongs out
side the socialist realm, insepara
bly tied in with free will. Sacri
fice is often mistakenly thought of 
as a selection of a certain human 
action on some basis other than 
self-satisfaction to the actor. This 
is error. Sacrifice is merely one 
kind of self-satisfaction. Parents 

may work hard and deprive them
selves of worldly goods that they 
otherwise could have acquired, in 
order to save for the college edu
cation of their children. Some 
may think this human action is 
illustrative of the "from-ability, 
to-need" ideal, falsely equating a 
warm, wholesome human action 
with this socialistic doctrine. Yet, 
in the absence of coercion, one 
must conclude that parents volun
tarily choose their course of ac
tion; that is, they sacrifice be
cause they receive satisfaction for 
themselves by providing their chil
dren with higher-education oppor
tunities. Were this basic principle 
not true, the family could never 
have developed in the first place. 
Sacrifice is not a giving up. It is 
an action, taken voluntarily, by 
which the actor expects to receive 
what he believes to be a greater 
value or pleasure in place of what 
he believes to be a lesser value 
or pleasure. 

To Achieve Maximum Satisfaction 

Does this differ from any other 
human action? No. All voluntary 
action will be directed toward the 
achievement of more, rather than 
less, satisfaction. It is to achieve 
my satisfaction that I act. It is 
to achieve your satisfaction that 
you act. Achieving satisfaction 
for oneself is in itself neither sel
fish nor unselfish. How the action 
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is affected by the various influenc
ing factors may be an indication 
that one's satisfaction-seeking acts 
are based on self-comfort or self
acclaim to such an overwhelming 
extent that the importance of 
other factors- such as love within 
his family -is slighted; thus, self
ishness may be said to rule one's 
actions. On the other hand, an 
actor whose satisfaction-seeking is 
influenced more by love than self
comfort or self-acclaim may be 
thought of as unselfish. Whether 
the analysis is accurate or not is 
difficult to ascertain, but in neither 
case is "from-ability, to-need" in 
operation. 

Is the demonstration of love 
within a home limited to adults 
and to those with monetary abil
ity? Hardly. The small child that 
presents his prized and favorite 
stuffed animal to a parent as a 
token of love, shows the true in
gredient of love- the self-satis
faction in the giving of oneself. 
The child acts naturally, not ac
cording to an artificial, non-satis
fying concept. 

In a famous Biblical story, the 
parable of the talents, the master 
expected more to be returned to 
him than his original investment 
with each of his servants. So does 
the expectation run high with 
parents that their reward will also 
exceed the original investment in 
their children by seeing them rna-

ture into good, sterling lives to 
contribute to man's slow evolve
ment toward his Destiny. Again, 
"need" is not the key. The master, 
in the parable, rewarded the abil
ity that was translated into ac
complishment. 

Bringing Out the Worst 

Admirable qualities evolving in 
mankind are such things as self
reliance and the wisdom to envi
sion a long-term greater good in 
place of an immediate or short
term lesser good. Such evolvement 
occurs at a more rapid pace when 
the self-satisfaction motivation is 
free of force, except that of the 
dictates of one's own increased 
wisdom and persistent conscience. 
By contrast, the unnatural "from
ability, to-need" does not impel 
mankind to a higher plane of de
velopment but rather brings out 
the worst. 

In her recent novel, Atlas 
Shrugged (Random House, 1957), 
authoress Ayn Rand recounts the 
fictional but vividly realistic story 
of an industrial company whose 
owners decided to give the com
pany to its employees on the con
dition that a policy of work and 
wages be adopted, embracing the 
socialist ideal of this particular 
discussion- "from each according 
to his ability; to each according to 
his need." 

The employees, bulk of the pop-
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ulation of a small Wisconsin town, 
were a closely-knit group, com
posed largely of friends and rela
tives. But when "need" became 
the medium of compensation, pro
duction and quality fell off 
sharply. More important, however, 
is the description of persons who 
were forced by these unnatural 
circumstances to dramatize their 
needs. An ex-employee character 
of the novel relates: "It took us 
just one meeting to discover that 
we had become beggars - rotten, 
whining, sniveling beggars, all of 
us, because no man could claim his 
pay as his rightful earning, he had 
no rights and no earnings, his 
work didn't belong to him, it be
longed to 'the family,' and they 
owed him nothing in return, and 
the only claim he had on them was 
his 'need' - so he had to beg - for 
relief from his needs - listing all 
his troubles and miseries, down to 
his patched drawers and his wife's 
head colds, hoping that 'the family' 
would throw him ... alms. He had 
to claim miseries because it's 
miseries, not work, that had be
come the coin of the realm ... each 
claiming that his need was worse 
than his brother's." 

This vivid word picture can 
very easily be translated into the 
contemporary Washington scene, 
as civic leaders from communities 
of the nation put on similar alms
seeking acts. But does this picture 

coincide with the operation of any 
personal family you know? If it 
does, then one would expect that 
all recipients of that family ex
chequer, like Miss Rand's example, 
would also become "whining, sniv
eling beggars." Yet, this is not 
the true picture of most families; 
and, particularly far removed 
from such a description are those 
families that abound in mutual 
love and respect. 

Sincere persons are prone to be 
taken in by the deceptive attrac
tion of this socialist concept be
cause of the misleading implica
tion that our highly-regarded 
family institution works in such 
a fashion. It is unreasonable, how
ever, to suppose that the tradition
ally solid foundation of our free 
society is based on the reward of 
non-ability and non-satisfaction. 

It is quite possible that our gen
eration of Americans have with
stood the onslaughts of socialism 
as well as we have, precisely be
cause home life has not embraced 
the "from-ability, to-need" ideal. 
The dawning realization by sin
cere but misguided intervention
ists that the artificial "from-abil
ity, to-need" socialist ideal suc
cessfully fits no natural situation 
of human society -least of all the 
family- may just possibly shut 
out faulty conclusions built on this 
false premise. ~ 
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As Ralph Waldo Emerson's voice 
in Boston's Athenaeum is said to 
have entranced his listeners, so 
the voice in his essays has made 
many readers since his day feel 
suddenly responsive. But Emerson 
does not go over in today's sub
urbia. He is not "with it." The 
boys and girls whom I taught 
English in a wealthy New York 
suburb may or may not be "to
morrow's leaders" (as they are so 
often told they will be) but they 
are the sons and daughters of to
day's leaders. They are unusually 
earnest for high school students. 
They want to understand. But 
they just can't dig Emerson. His 
voice has stopped somewhere short 
of their ken. 

"To believe in your own 
thought," Emerson said, "to be-

Mr. Withers is Administrative Director of the 
Council for Basic Education, and prior to that 
had been a high school teacher of English in a 
wealthy New York suburb. 

SAMUEL WITHERS 

lieve that what is true for you in 
your private heart is true for all 
men- that is genius." It is a 
genius missing among "tomorrow's 
leaders." The sophisticated high 
school boys and girls today are 
suspicious of this kind of self
trust. Popular psychology, learned 
from TV, magazines, and their 
parents and teachers, has made 
them distrust difference as eccen
tricity- eccentricity attributable 
to repressions or obsessions. So in 
proper caution most of them meas
ure their own thoughts against 
those of others. To Emerson's 
statement, "God will not have his 
work made manifest by cowards," 
their reaction is that God, if there 
is a God, will not have his work 
done, necessarily, either by 
cowards or brave men. He will have 
his work done by reasonable men, 
who understand human motiva
tion, sitting in committee and 
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producing a result that all reason
able men may readily accept. 

It would be unfair to make this 
generalization about today's sub
urban youth without some apology 
for them. To begin with, there are 
a few adolescents who admire 
Emerson's thought and genuinely 
try to live by their own convic
tions. Secondly, it must be ad
mitted that Emerson did not ap
peal to the majority of men even 
in his own time. And in the third 
place, we must concede the much 
rehashed assertion that adoles
cence is a period of conformity 
not only in suburbia but through
out the world. In that age, which 
we are told is "insecure," boys 
and girls take comfort from dress
ing, talking, and thinking alike. 

An Open Hostility 

But there are significant objec
tions to this apology. Not only are 
there very few (one or two in a 
class at the most) who find Emer
son's philosophy compatible; most 
of the students I taught were posi
tively hostile to it. They either 
considered it dangerous and dis
ruptive or else the product of a 
puerile mind which had not, alas, 
had the advantage of familiarity 
with post-Freudian thought. And 
while Emerson never appealed to 
the majority, these students them
selves are hardly representative 
of the man on the street. They 

take their academic work seri
ously, many of them come from 
illustrious families, and their 
average I.Q. ranges with that of 
the better independent prepara
tory schools. If any of today's 
adolescents might be expected to 
heed an appeal to individualism, 
they might. 

But I have taught in rural 
schools, both in Vermont and in 
New York state, and in both 
places I found more individualism 
and more respect for individual
ism than I did in suburbia, though 
most of the individualists I found 
in the rural schools were of a 
homespun variety that Emerson 
would doubtless have approved 
more than they would him. Fur
thermore, most of these will keep 
the noiseless tenor of their way 
along the cool sequester'd vale of 
life, while their better educated 
contemporaries will provide the 
Cromwells and the Miltons of the 
coming generation- if, indeed, 
there be any. To be a Cromwell or 
a Milton you have to have the 
genius to believe in your own 
thought. 

Angry at Society? 

To most of my students in sub
urbia I assigned both "Self-Reli
ance" and "Heroism," the essays 
in which Emerson makes his 
strongest appeals for integrity of 
thought and conscience. One boy, 
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a thoughtful one and a student 
leader, made an objection to Em
erson that immediately had the 
rest of the class echoing with ap
proval. It was to Emerson's state
ment, "Society everywhere is in 
conspiracy against the manhood of 
every one of its members." The 
boy asked, "What was the matter 
with Emerson? Was he angry at 
society?" He implied that only 
dyspepsia could account for such 
an attitude. Turning to the class 
generally I asked, "Haven't you 
ever felt social pressure?" Of 
course, they admitted that they 
had. But they did not feel that 
this was pressure against their 
own integrity. Rather, they grudg
ingly said that social pressure is 
something to be grateful for. "It 
helps us when we get out of line." 

"Heroism" made even less sense 
to them than did "Self-Reliance." 
The students commented on it 
with restrained contempt. "The 
hero," said Emerson, "is a mind 
of such balance that no disturb
ances can shake his will, but 
pleasantly and, as it were, merrily 
he advances to his own music, 
alike in frightful alarms and in 
the tipsy mirth of universal dis
soluteness." One of the more pre
cocious boys asked, as we consid
ered this, whether or not Emerson 
was paranoid. Seeing that they 
did not accept Emerson's concept 
of a hero, I asked them what 

theirs was. Apart from the ex
pected examples of physical hero
ism, such as rescuing people from 
a burning building, the students 
showed disrespect not only for Em
erson's concept but for the idea of 
heroism generally. The word hero, 
indeed, was among many of them 
a slur-word: "What are you trying 
to be, a hero?" It was bad form to 
stand out. 

Other terms popular among the 
students also indicate their cast 
of thought. A "fink" is someone 
who plays a lone game. Emerson 
today would be a fink if he were 
among these students. From pop
ular psychology comes their term 
"sick," a term which is applied 
not only to individuals but to any 
ideas that are "way out." A term 
of great approval is "cool," but it 
is applied only to things which are 
strictly regulation. If a thing is 
"shoe," it's O.K., even though it 
may not be cool. "Shoe," I un
derstand, originated among the 
slightly older college set during 
the time when it was mandatory 
to wear dirty white bucks (thus 
being "shoe") unless you wanted 
to be considered sick or a fink. 

Adults Partly at Fault 

This distrust of individualism 
and worship of conformity is at 
least partly the fault of adults. 
Teachers have long been blamed 
for rewarding docility and com-
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pliance while punishing noncon
forming behavior. Our faculty de
vised a way to insure the success 
of such "cooperation." It was called 
the "Citizenship Committee," and, 
although its ideals were nobly 
stated, one of its effects was to 
dim the spark that Emerson 
pleaded for. The Citizenship Com
mittee was composed of both fac
ulty and student members. 

I remember on one occasion 
hearing the faculty head of the 
committee speak proudly of the 
effectiveness of its work over the 
preceding two or three years. 
There had been a horne football 
game in which the opponents up
rooted our goalposts after the 
game. "There wasn't a move on 
anybody's part to stop them, and 
there wasn't any fight," the fac
ulty man boasted. "Only a few 
years ago we'd have had a real 
fight on our hands." While I am 
not in favor of brawls, it seemed 
to me that something had been 
lost with this gain-perhaps some
thing more vital than the avoid
ance of bloodied noses or the show 
of "ungentlemanly behavior"
something that Emerson called in 
"Self-Reliance" a "wild virtue." 

There is another reason why the 
pupils I taught found Emerson's 
ideas so incompatible: it is their 
concept of democracy. "Democ
racy" has become a word almost 
religious in its earnest applica-

tion (and, as I feel, misapplica
tion) with these boys and girls. 
It is a worship of majority 
opinion. The individuals who occa
sionally stood up in righteous in
dignation within their town meet
ings, which fostered our original 
brand of democracy, in order to 
protest a majority feeling, would 
be way out in today's suburbia. 
Emerson's voice cried, "Nothing 
is at last sacred but the integrity 
of your own mind." And suburbia's 
voices would chorus in reply, 
"Nothing is at last sacred but the 
collective will of the people." The 
respect for the dissenter which 
characterized our earlier brand is 
gone with their veneration of ma
jority rule. 

Justice Holmes is credited with 
having said, "Truth is the major
ity opinion of that nation which 
can lick all others"; but one senses 
the wryness with which the old 
man made such a cynical pro
nouncement. It comes pretty close 
to being what the young people in 
the sophisticated suburban schools 
believe with a straight face. 

The Discouraging Prospects 

It may be old-fogeyisrn to be 
concerned about suburban kids' 
reactions to Ernersonian thought. 
Maybe, after all, they are not to
morrow's leaders. There has al
ways been in this country a tra
dition of leadership appearing, al-
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most miraculously, from the back 
woods or hills. The most obvious 
example is a man from Kentucky 
and Illinois, who kept the country 
one. But the discrepancy today be
tween the kind of education avail
able in wealthy suburban schools 
and those of impoverished rural 
areas is greater than it used to be, 
and a good college education is 
now a sine qua non for anyone we 
would call a leader. The chances 
are that the boys and girls who 
reject Emerson as archaic or 
psychotic are the people who will 
take over their generation. If they 
do, they will take it over in teams 
and committees, and a right rea
sonableness will help the aspirant 
to qualify for the best team or 
committee. This prospect seems to 
have little about it that savors of 
greatness. 

About greatness, two of Emer
son's succinct aphorisms are, "To 
be great is to be misunderstood" 
and "Greatness appeals to the fu
ture." Among the Beatitudes in 
the book of Matthew there is a 
parallel: "Blessed are ye when 
men shall revile you, and say all 
manner of evil against you falsely, 
for my sake. Rejoice and be ex
ceeding glad: for great is your re
ward in heaven: for so persecuted 
they the prophets which were be
fore you." But the children of to
day's suburban dwellers would 
choose a different Beatitude, if 

any: "Blessed are the peace
makers; for they shall be called 
the children of God." Peace
makers, to be sure, not in any in
ternational sense, but in the sense 
that lets the goalposts drop be
cause it is immature to defend 
them. Peacemakers who try to 
show recalcitrant objectors to a 
majority opinion the error of their 
ways. 

It is no wonder, considering 
their conditioning, that these 
young people are hostile to Emer
son's philosophy of individualism. 
"What I must do is all that con
cerns me," Emerson said, "not 
what the people think." To boys 
and girls who have been taught to 
venerate what the people think, 
these words raise a banner for 
chaos and anarchy. It may be that 
some of the seeds of anarchy are 
in Emerson's words. But so are 
the seeds of integrity, and it is 
disheartening to see these lost. 

"Trust Thyself," and 
the Outlook Brightens 

Old and middle-aged alarmists 
have always thought that the 
younger generation is going to 
pot, and I must confess qualms 
about my own observations. But 
they are temporary qualms, be
cause I subscribe to Emerson's 
injunction, "Trust thyself." And 
my qualms are about "tomorrow's 
leaders." Where will the people 
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come from who will fight for a 
vision even though they may not 
find it popular at first? Where will 
the people come from who are will
ing to stake their careers on the 
validity of their own insights? In 
other words, where will real 
leadership come from? 

Whether the adults of suburbia 
can do anything to provide the 
real leadership we will need in the 
seventies and eighties or not, I 
don't know. Perhaps we could stop 
inculcating the supreme virtue of 
"cooperation." Perhaps we could 
question "the Freudian Ethic" 

more than we do in our English 
and especially our social science 
courses. But these seem weak 
negatives. We need, ourselves, to 
believe in the sacredness of the 
integrity of our own minds- and 
to show that we believe in it. 
Stoutheartedness engenders stout
heartedness, as the song says 
which begins, "Give me ten 
men .... " If parents and teachers 
can hear again the voice of the 
Athenaeum with some respect, we 
may gain a new audience for it in 
a new generation. It has dropped 
to a whisper now. ~ 

IDEAS ON LIBERTY Revolt Against Nothingness 

THE GREAT TASK of the present age, in the field of morality, 

is to convince common men (uncommon men never fell into 

the snare) of the inane foolishness which envelops this 

urge to revolt, and make them see the cheap facility, the 

meanness of it; even though we freely admit that most of 

the things revolted against deserve to be buried away. The 

only true revolt is creation -the revolt against nothing

ness. Lucifer is the patron saint of mere negativistic revolt. 
' JOSE ORTEGA Y GASSET 

Mission of the University 



Developing Disorders-
East and West 
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PERHAPS no one knows precisely 
what prompted Rudyard Kipling's 
famous line: "Oh, East is East, 
and West is West, and never the 
twain shall meet." Now that the 
East has met the West, the serious 
consequences are disorder and vio
lence. Recent international devel
opments give Kipling's words new 
meaning and significance. The in
dustrialized nations of the West 
and the semiagricultural people of 
the East have come face to face, 
and neither side likes what it sees. 
Geographically, there is an East 
and a West, but realistically, there 
are those who have and those who 
have not. 

For centuries the underde
veloped have not peoples accepted 
marginal living as their destiny. 

Dr. Lunden is Professor of Sociology at Iowa 
State University. Portions of this article were 
previously published in the May-June 1962 is
sue of Police. 

WALTER A. LUNDEN 

But exposure to the West during 
and following World War II leaves 
them unwilling to remain forever 
underdeveloped. In a "revolution 
of rising expectations," they want 
what others have- and they want 
it without delay. 

Western technological progress 
has swept like a cyclone into the 
underdeveloped areas. It has shat
tered the cultural forms of the less 
advanced people, only to leave in 
its wake a social vacuum, a "dis
organized dust of individuals" de
void of solidarity and open to dis
order, violence, and crime. 

From Oxen to Jetliners 

We are witnessing today a rapid 
transition in many areas of the 
world from a rural agricultural 
tribal system to an industrialized 
urban society. This transition has 
some of the characteristics of the 

53 
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Industrial Revolution which be
gan in the West two centuries 
ago. Changes, which took almost 
200 years, are now coming in many 
areas within the span of a single 
generation. In the West, much 
time elapsed between the hoe and 
the tractor, between the oxcart 
and the superjet plane. Today, in 
vast areas, people are trying to 
drop the hoe and adopt the trac
tor within a matter of months. 
Others attempt to unhitch oxen 
and to climb aboard the superjet 
almost the same day. Some are 
discarding the bow and arrow for 
the machine gun. All this may be 
possible, but the ideas men have 
in their heads change more slowly 
than the things they have in their 
hands. 

Although the tractor or the new 
technology are not the causal 
elements in the present problems, 
they are part of the transition 
that creates disorders in the un
derdeveloped areas. Industrializa
tion, urbanization, and technology 
per se may not be the prime ele
ments in affecting the behavior 
patterns of people, but other fac
tors follow in the wake of these 
influences. 

Evidence of Disorder 

Let us, then, examine the 
limited information available on 
the amount of disorder in the un
derdeveloped countries, clear evi-

dence that violence has increased 
out of all due proportion since 
World War II. 

In Thailand, serious crimes have 
risen from 42,276 in 1948 to 139,-
618 in 1957 in Bangkok alone. In 
the provincial areas, crimes have 
risen from 183,887 to 293,454 for 
the same years. 

In the Union of South Africa, 
prosecutions have increased from 
80 per 1,000 in 1935 to 117 in 
1955. Serious crimes rose from 
49,411 in 1940 to 193,986 in 1955. 
Stabbings increased from 1,359 
in 1940 to 6,080 in 1955. Theft in
creased from 18,660 in 1948 to 
23,573 in 1957 and petty crimes 
from 28,965 to 71,716 for the same 
years. 

The Republic of Korea has wit
nessed a sharp increase in almost 
all types of serious crimes from 
24,391 in 1956 to 31,466 in 1957. 
Between 1953 and 1957, thefts in
creased from 1,568 to 9,881, per
sonal injuries from 300 to 6,339, 
embezzlement from 98 to 1,187 
and fraud from 188 to 1,169. 

In the Kenya Colony of East 
Africa, serious crimes have in
creased from 1,273 in 1950 to 3,500 
in 1955. The prison population in
creased in Uganda Prison from 
2,168 in 1946 to 4,071 in 1954. 

In Yugoslavia, from 1950 to 
1956, the number of offenders 
sentenced for serious crimes in
creased from 91,024 to 139,105 or 
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from 558 to 734 per 100,000 in
habitants, a rise of 31.5 per cent. 
In the same years, property crimes 
increased from 17,092 to 31,113 
or 82 per cent; crimes against 
persons rose from 11,895 to 27,899 
or 135 per cent. 

These data, though not com
plete, reveal what has been hap
pening in given areas. Observa
tions and reports from various 
officials living and working in 
other areas further attest to 
mounting conflicts and crimes, as, 
for example, in the Belgian Congo 
and South Africa. 

Why the Increase in Violence? 

The increase in crime and vio
lence in underdeveloped countries 
is not explained by the industriali
zation, urbanization, and techno
logical changes. These elements 
are present in the maelstrom, but 
they are not the prime factors. 
The cause, if the term can be used 
broadly, lies in the psychosocial 
world of the peoples involved. Mod
ern machinery may build an ex
cellent highway through the hin
terland of a country, thereby en
abling people living in tribal 
families, ruled by past customs 
and patterns of behavior, to mi
grate to urban centers. These new 
cities are conglomerates of peo
ple, chiefly aliens. The migrant is 
unable to adjust to this formless 
mass of people. No longer sur-

rounded by the traditional controls 
of the tribe or family loyalties, he 
becomes a rootless person without 
associates, stripped of his sense 
of security, a small particle in 
the world of "disorganized dust." 
He is "Mr. Nobody," the man 
without a face lost in the confu
sion of urban life. The Pakistani 
migrant, the man from the re
serves of Kenya, and many others 
find in urban areas no support for 
their traditional way of life. So
cial mobility has shattered the 
social world from which they 
came. The end result is the social 
deprivation and isolation which 
breed crime. 

The Gulf Between 

In addition to these conditions, 
physical and social barriers sepa
rate the native people from the 
aliens -the have nots from those 
who have. Working conditions and 
systems of organization accentu
ate the conflicts, create tensions, 
moral confusion, a sense of frus
tration, and antagonism. 

When have not people get a 
glimpse of what appears to be a 
better life, but lack the means of 
gaining these benefits, their frus
tration and antagonism break out 
into violence and crimes. 

Other factors compound the 
problem of crime in the underde
veloped areas. In some instances, 
the aliens fail to understand the 
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local conditions, or at least fail to 
take those conditions into account. 
In a few cases, unscrupulous prac
tices have been employed as a re
sult of the factional interests of 
the outsiders. M. B. Deshmukh, in 
his UNESCO report on conditions 
in India, points up the issues: 

"Every human being admires 
honesty, courage, decency, and 
more so the simple villagers. But 
the regard for these customary 
norms of behavior is set aside by 
a powerful desire to gain rewards 
without efforts; particularly when 
very little can be earned by honest 
efforts and there is almost no 
social control to curb the criminal 
instinct." 

The Rootless People 

Acute as this condition may be, 
there are other social processes 
that take place. Where two dif
ferent social systems meet, the 
cultural shock brings about a 
change in the personality which 
has been called detribalization. 
When people from the hinterland 
migrate to the urban industrial 
center, the established and cus
tomary loyalties to places and 
groups are destroyed in the effort 
to assimilate the new systems. In 
this transition, the people lose 
their traditional ways and pat
terns of conduct in the rootless 
urban life. They not only become 
men without a country, they be-

come a people without a culture. 
When men and women are cut 

off from their past and are unable 
to accept new and strange pat
terns of conduct, they become a 
great mass of nobodies without 
controls and directions. The tribal 
customs of the hinterland have no 
place in the new alien world. In 
some instances, the migrants at
tempt to recreate the older tribal 
customs in the new environment, 
but alien laws and institutions 
discourage and forbid these activi
ties. The conditions in South 
Africa are a sad illustration of 
these events. When two cultures 
meet, it is not just the people who 
encounter each other; there is a 
conflict of institutions and social 
systems. Violence and crime are a 
natural reaction. 

Hoping to establish order in 
these disorganized areas, the con
stituted authorities often attempt 
to impose their own laws upon the 
mass of migrants. In most in
stances, these prove to be ineffec
tive because they lack native 
moral, religious, and tribal sup
port. In spite of all the legalistic 
methods of the West, authorities 
have not been able to deal ade
quately with native witchcraft and 
Black Magic. His basic primitive 
beliefs have become the African's 
defense against the forces of the 
West, the economic deprivation, so
cial tensions, and the conflict aris-
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ing from the clash of the two 
cultures. 

The Conflict of Laws 

A number of scholars have been 
aware of the conflicts between the 
legal norms of different peoples. 
When H. Kelsen (General Theory 
of Law and State, 1940) used the 
term Grundnorm, he explained the 
situation from a sociolegal basis. 
The Grundnorm is the basic ethi
cal "ought" upon which law rests. 
If or when the official law conflicts 
with the Grundnorm of a people, 
disorder arises. Unless legal rules 
and judicial opinions are based 
upon the Grundnorms, they be
come empty dialectics. Law, there
fore, rests upon a priori moral 
grounds. Behind the problems of 
the East and the West, there is 
this clash between the legal judg
ments of the one and the socio
legal norms of the other. 

The legal theorist, L. Petrazycki, 
(Law and Morality, 1955), pointed 
out that a legal code has little 
effect unless it is based upon the 
psychological intuitive moral and 
ethical concepts of a people. When 
two cultures with divergent basic 
norms meet, they use different 
meanings and concepts which in 
turn create disputes and conflict. 

P. A. Sorokin, (Society, Culture 
and Personality, 1947), refers to 
"official" and "unofficial" law, the 
latter being the underlying legal 

convictions of a people. Because 
the official contractual legal sys
tems of the West contravene the 
convictions and the law norms of 
the underdeveloped peoples, an
tagonisms and "maladjustments 
call forth the phenomenon of crime 
or violation of the official law." 

A quarter of a century ago, T. 
Sellin, (Culture Conflict and 
Crime, 1938), analyzed the prob
lems of the "official" and "unoffi
cial" law norms in terms of cul
ture conflict. Focusing on the 
crimes of foreign-born persons in 
the United States, Sellin pointed 
out that legal conflicts arise: 

a. When the codes clash on the 
border of contiguous culture areas. 

b. When the law of one cultural 
group is extended to cover the ter
ritory of another group. 

c. When the members of one 
cultural group migrate to another 
area of different culture. 

Today, in the underdeveloped 
countries, conflicts have arisen be
cause the official law of one cultur
al group is being extended into 
the territory of another. 

Crimes and Customs 

F. G. Speck, in his report on 
the Labrador Indians (American 
Anthropology, 1933), found that 
crimes tended to increase directly 
as the contacts of the Indians in
creased with the foreign white 
traders. In their report of crimes 
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in Siberia, J. J. Anossow and G. 
Wirschubski in 1931 and 1933 
found that when the Soviet Union 
expanded the new legal code into 
the outreaches of Siberia, crimes 
increased. The official law of the 
Soviet Union outlawed the wear
ing of veils by women. When this 
happened and women discarded 
their veils, Siberians killed the 
women because it violated the an
cient unofficial law requiring 
women to wear veils. 

The French scholar, R. Maunier, 
in 1936 (Harvard Tercentenary 
Publications, 1937), found a simi
lar situation in Algeria. Under the 
native law, an adulterous wife 
must be killed by her father or 
brother because the act brought 
disgrace to the family. When the 
French magistrates, under the 
new Penal Code, tried to deal with 
the matter as premeditated mur
der and to punish the killers, they 
met with a "conspiracy of silence 
by the Algerians" because no one 
would report the act or testify in 
court. Also, if a native Algerian 
accepted the new law and refused 
to kill the offender, he in turn was 
killed for failure to comply with 
the ancient unofficial law. 

Such is the evidence that crimes 
grow out of conflicts when one 
cultural group attempts to impose 
their legal norms upon another. 
The serious conditions which have 
arisen in East Africa, the Congo, 

and South Africa are in part due 
to the conflict between the socio
legal norms of the developed and 
the underdeveloped peoples. 

Social Obligations 

There is a vast difference be
tween the primitive laws of the 
underdeveloped peoples and the 
contemporary Anglo-Saxon con
tractual systems. Herein lies the 
tragedy in the meeting of the East 
and West. The West maintains the 
power of force in law, whereas the 
real power rests in the social ob
ligations or moral relationships 
between people. When those who 
formulate foreign policy or in
ternational procedures understand 
that law is not a concrete abstrac
tion, but the creation of the ethical 
and moral characteristics of a 
people, fewer conflicts may arise 
between the two systems. When 
the natives in an underdeveloped 
country are forced to comply with 
a legal system not based on their 
living law, conflicts are bound to 
arise and criminality is the nat
ural result. In this vacuum, lack 
of integration, and normless exist
ence, violence can be expected. The 
primitive Vendetta, the Mau Mau, 
or the earlier Indian massacres 
are but the brutal evidence of 
this condition. 

Fundamentally, the violence in 
the underdeveloped countries is 
due to the clash between the socio-
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legal systems of two vastly differ
ent cultures. On the one hand, 
there is the primitive living law 
of tribal customs of the underde
veloped peoples, whereas on the 
other is the contractual official law 
of the industrialized, urban-de
veloped countries. The trouble lies 
not in the tools or the technology, 
but in the sociolegal ideas of the 
respective peoples. 

The Cult of the Planners 

It would be erroneous to suppose 
these problems of underdeveloped 
peoples have no counterpart in 
more highly developed nations. 
The very nature of the evolution
ary progressiveness of the have 
nations has yielded a cult of "so
cial planners" who assume that 
each step from cave to penthouse 
has followed a distinct order or de
sign. They profess to know the 
stages by which man has risen 
from the "Pit of the Past," and 
assume that they, better than any 
leaders of the past, can now engi
neer this process of change. Their 
plans vary in detail, but the main 
route from here to there extends 
through population control to the 
"big push" or over-all break
through against poverty. The "big 
push" involves investments of 
huge sums of money in the under
developed countries for power, 
transportation, and communica
tion facilities to create industry 

and promote trade. So vast are 
their schemes that private enter
prise is inadequate to the task; 
therefore, they insist that gov
ernment must enter with various 
"aid" and "corps" activities- now, 
on a massive push-button scale, 
because "time is running out." 

One of the elemental facts these 
"social engineers" have failed to 
understand is that society does 
not follow an ordered path from 
yesterday to today. There are no 
fixed laws in society by which a 
people climb the ladder of progress 
from the Stone to the Rocket Age. 
Some may maintain that they have 
discovered the laws of nature, but 
these are illusions that arise like 
a mirage in a desert. Even the 
Olympian gods of antiquity were 
more modest than some of the 
Master Planners of the present. 
There is no straight evolutionary 
line of progress from pit to pent
house- only a very rough road 
beset by many detours and with
out established guideposts. From 
time to time great leaders have 
arisen to point the direction but 
they have not built the super
highway. 

A second fact the Planners fail 
to comprehend is that the whole 
process of society never has been 
"engineered" for long by a staff 
of economic or social strategists. 
The United States became a na
tion without a "planned economy." 
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The development of the West has 
been due to a number of creative 
leaders with enthusiasm enough 
to open new ventures with no as
surance of guaranteed results. The 
fast sailing vessels of the nine
teenth century, the Clipper Ships 
of New England, gained the sea 
trade because some men were will
ing to risk their fortunes. It 
should be recalled that the several 
states in the New World prior to 
1815 were "underdeveloped" areas. 
The country developed without 
government-to-government for
eign aid, or various programs 
from abroad. The greatest aid 
from abroad consisted of immi
grants attracted to the new world 
by a certain freedom from gov
ernment. All this means that there 
must be men and resources avail
able within a country. 

The basic problem involved in 
the conflict of the East and West 
is that both fail to understand 
the "logico-meaningfulness" each 
postulates relative to the "inner 
order" of their respective cultures. 
The Hindu in his village interprets 
his law in terms of the meaning in 
Hinduism, the Moslem sees law 
through the eyes of Islamic be
liefs just as the African sees law 
through the living law of the 
tribe, the community, and the 
family. The legal differences be
tween the East and the West can
not be settled until there is some 
integration of the ethical, moral, 
and psychological systems of both 
groups. Until that time arrives, 
we shall have to live in the present 
legal "No Man's Land of Conflict," 
of violence and crime in high and 
low places. ~ 

IDEAS ON liBERTY Where Socialism Leads 

IRONICALLY, socialism, which is claimed by its advocates to be a 
system to provide for the needs of everyone, actually leads not 
only to tyranny but to a progressive breakdown of production 
and, if persisted in, eventually to starvation and anarchy. Red 
China is currently following that path; Soviet Russia has bor
rowed a few ideas from capitalism on occasion to combat eco
nomic collapse and starvation. On the other hand, capitalism, 
which does not claim as its objective "doing good" for everyone, 
creates infinitely greater wealth for all to partake of and pro
vides freedom for the individual, instead of slavery, while doing so. 

SAMUEL AYRES III, M.D. 

Beverly Hills, California 
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BRITISH LIBERALISM 
on the REBOUND 

THE LEADER of the British Liberal 
Party, Mr. Joseph Grimond, has 
been visiting in America, telling 
college students that the old-time 
noncollectivist liberalism is not 
dead in his home country. Since 
there seems to be a crisis of lead
ership in the British Labour 
Party and since the Conservatives 
have been having their troubles, 
Mr. Grimond could be right when 
he predicts a measure of comeback 
for those who think like himself. 

The Grimond optimism is borne 
out by a massive new book, An
thony Sampson's Anatomy of Brit
ain (Harper and Row, 662 pages, 
$6.95). True enough, the author of 
this encyclopedic work doesn't 
come to any exhilarating conclu
sions. After his exhaustive but 
nonetheless enlivening tour of 
British social, political, financial, 
industrial, and educational insti
tutions, Mr. Sampson remarks that 
Britain suffers from "a malaise 
among the few thousand managers 
of our society who have failed to 

absorb and communicate new chal
lenges and new ideas." But his 
own work shows that Britain re
mains almost incurably pluralistic, 
even though we hear much about 
the "Establishment" which sup
posedly rules it. There is no all
powerful "They." As Mr. Sampson 
puts it, not knowing quite the full 
implications for individual free
dom as something over and above 
mere political democracy that are 
wrapped up in his words: "The 
rulers are not at all close-knit or 
united. They are not so much in 
the centre of a solar system, as in 
a cluster of interlocking circles, 
each one largely preoccupied with 
its own professionalism and ex
pertise, and touching others only 
at one edge -they are not a single 
Establishment, but a ring of Es
tablishments, with slender connec
tions. The frictions and balances 
between the different circles are 
the supreme safeguard of democ
racy. No one man can stand in the 
centre, for there is no centre." 

61 
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Managers from the Market 

Inasmuch as no one can presume 
to put his total impress on British 
life, a free and hopefully competi
tive capitalism continues to grow 
even though the Labour Party suc
ceeded in 1945 and after in im
posing "nationalization" on cer
tain industries. The amusing 
thing about the nationalized sec
tors of the economy is that some 
of them have had to hire good men 
away from private industry to 
give them such amounts of effi
ciency as they have managed to 
create out of the shambles of the 
original "take-over." 

To make the nationalized rail
roads cost-conscious, the govern
ment had to put them under the 
control of Dr. Richard Beeching, 
who had made his mark with the 
privately owned Imperial Chemi
cals Industries. Moreover, Beech
ing was granted the same salary 
he had been drawing from Imperi
al Chemicals - 24,000 pounds a 
year. To help Beeching, an Aus
tralian accountant named Philip 
Shirley from the Unilever Corpo
ration and Leslie Williams from 
the big international oil company 
of Shell were made full-time mem
bers of the Transport Commis
sion, each drawing a salary com
mensurate with what he had al
ways earned. Thus the government 
has had to draw upon the free sec
tor of the economy and to honor 

its scale of incentives to save it
self from the consequences of the 
Labour Party's deplorable adven
ture in Marxian socialism. 

A Change of Attitude 

To be sure, Mr. Sampson doesn't 
summarize it in this way; he doesn't 
mind living in a "mixed economy." 
However, the really encouraging 
thing about his book is that a ma
jority of his fellow countrymen 
seems to be showing no zeal about 
"mixing" the economy any furth
er. It is no longer considered a 
mark of poor taste in England to 
wish to make money out of one's 
own private business. "North 
American attitudes" are being im
ported - and invading Canadians, 
combining business acumen with 
a fondness for living in Britain, 
are becoming important factors in 
British business. 

For example, Roy Thomson, the 
son of a Toronto, Canada, barber, 
came to Britain at the age of fifty
nine to buy the Edinburgh morn
ing paper, The ScotstrULn. He al
ready owned a chain of thirty 
American newspapers from Flor
ida to Ontario. Thomson liked liv
ing among the Scots sufficiently to 
branch out into Scottish televi
sion, which made him a multimil
lionaire in short order. Soon he 
was moving south on London, com
pleting his conquests by buying 
the Sunday Times. Surveying his 
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career, Thomson was reportedly 
overheard murmuring, "There 
must be something wrong with 
this country if I can make money 
so easily out of it." 

No Capital Gains Tax 

The great incentive in England, 
of course, is the absence of a capi
tal gains tax. This means that 
anyone who can build up his own 
business can parlay initiative into 
a fortune. As Britain moves slowly 
away from a steel-based economy, 
individuals have discovered new 
opportunities in service busi
nesses. There have been lots of re
cent "one-man success stories" in 
the fields of interior decoration, 
property dealing, the building of 
supermarkets, and in shops that 
have created "a boom in clothing 
sales . . . better class foods and 
delicatessen ... and drinks of al
most every sort." A new non
landed propertied class has been 
growing up, one that thinks in 
terms of possessing small homes, 
television sets, refrigerators, 
washing machines, and cars. This 
class, used to a growing amount of 
comfortable leisure, has tended to 
desert the Labour Party. Although 
the first political beneficiaries of 
the switch of the nonlanded prop
erty owners were the Conserva
tives, the Liberals have high hopes 
of catching them the next time 
around. 

When the Labour Party was in 
power, it regarded the London 
financial center -the "City" -
with baleful eyes. But it was baf
fled by the difficulty of dealing 
with the complex world of bank
ers and brokers and arbitrage ex
perts and hire-purchase schemes 
and investment underwriters. 
Since the "City" was the leading 
world market for commodities, 
chartered shipping, foreign ex
change, and insurance, it provided 
the "invisible earnings" which 
helped Britain redress its balance 
of international payments. The im
portance of the invisible earnings 
was such that Labour did not dare 
monkey with the sensitive mech
anisms of Lloyd's insurance rooms 
or the various commodity or ship
ping markets. 

Reprieved by the "nationaliz
ers," the "City" lived through the 
dangerous period to regain its old 
elasticity. The merchant bankers 
in the "City" went on discounting 
and underwriting investments, 
sometimes acting stuffily, some
times accommodating the most 
daring of the new "raiders." The 
great "aluminium war" shook the 
"City"- but when it was all over, 
though Americans had succeeded 
in getting a majority position in 
British Aluminium, it was as if 
nothing very damaging had hap
pened. Indeed, the "aluminium af
fair" had created a more enter-
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prising spirit; as one of the "new" 
bankers in the "City" has said, 
"there's much more cut-and-thrust 
these days, much less of the 'you 
scratch my back, I scratch yours,' 
and the 'dear old boy' business: the 
old Etonians aren't as powerful 
as they used to be, and people no 
longer feel that they have to stick 
to their own preserve." 

A Misplaced Concern 

In the light of all the yeastiness 
he reports, Mr. Sampson's worries 
about "a loss of dynamic and pur
pose" in British life would seem 
to be somehow misplaced. The au
thor remarks on "a general be
wilderment" that is "felt by many 
people, both at the top and the bot
tom in Britain today, including 
many of the two hundred I talked 
to." But meanwhile a Canadian 
succeeds in buying the Sunday 
Times, and a Warburg from Ham
burg, a refugee from the Nazis, 

builds a new London banking em
pire just like a Rothschild of Na
poleonic times, and the Shell Oil 
Company begins to recruit young 
administrators from the provin
cial colleges which are sarcasti
cally referred to by Oxonians and 
Cantabridgians as "Redbrick." 

So where, actually, is there any 
"loss of dynamic and purpose" ? 
The "bewilderment" seems to be 
mainly in the heads of those who 
wish that Queen Victoria were 
still on the throne, or that Karl 
Marx's predictions could still be 
accepted as a relevant guide to de
cisions in politics. Other British
ers and immigrants to Britain, 
seizing the individualistic mo
ment, seem to be bringing the old 
island out of the long lethargy 
that stretched from 1918 to around 
1955. A hopeful book, this Anat
omy of Britain, despite the au
thor's distrust of his own ma
terial. ~ 

IDEAS ON LIBERTY Carl Schur11 

You MAY TELL ME that my views are visionary, that the 
destiny of this country is less exalted, that the American 
people are less great than I think they are or ought to be. 
I answer, ideals are like stars; you will not succeed in 
touching them with your hands. But like the seafaring man 
on the desert of waters, you choose them as your guides, 
and following them you will reach your destiny. 



More companies "go broke" because they have over-estimated the market for 
their products than because of all other causes combined. 

Forecasting his individual business is an inescapable function of an entre
preneur, a real businessman, but it certainly is hazardous. 

It is even more hazardous to forecast general business. Although forecasting 
Gross National Product (the magical GNP!) has a special element of merit in 
the idea, those who work with that concept have rather systematically the poorest 
forecasting record of any; in short, the method as used is about the worst. 

There are several reasons for that, but the principal one is (granted GNP 
has been admirably forecast) how will GNP and purchasing power be distributed 
among industries, companies, products? That is crucial. 

The only sound method of such distribution is based on a thorough knowledge 
of the concept of marginal utility. Economists, market researchers, forecasters 
- even though they intellectually understand marginal utility- never seem to use 
it practically. Marginal Utility is apparently a theoretical idea, not a tool for 
their mind. 

The situation is even worse. One must know not only marginal utility, but 
especially final utility. It is knowledge and use of the concept final utility (together 
with GNP) which is the key to better, safer forecasting. We have never yet 
observed a forecaster use the concept of final utility! 

There is no short-cut to any meritorious result. Neither is there a short-cut 
to understanding marginal and final utility. It is necessary to do "homework." 
The best way is to read: 

EUGEN VON BOHM-BAWERK'S 

Capital and Interest 
in three volumes 

1. History and Critique of Inte rest Theories, 

2. Positive Theory of Capital, 

3. Further Essays on Capital and Interest, 

512p. 

480p. 

256p. 

Three-Volume set, $25 Three Volumes in One, $1 5 

Read especially Volume II, Positive Theory of Capital, available at $10. 

Order from Dept. F, LIBERTARIAN PRESS, South Holland, Illinois, U.S.A. 
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FUEL FOR GOVERNMENT 

• Government, like fire, is essential to civilization, but in
herently dangerous. While it is true that government is neces
sary to provide the liberty out of which true civilization 
grows, it is also true that liberty is government's fuel. To be 
useful, government must be carefully contained and limited. 
How it is permitted to get out of control -whether by 
military coup, revolution, or by the incontinent political ac
tion of a democratic majority- is unimportant; for once 
unconfined, government always takes the same form: the 
rampant destroyer of the only fuel upon which it thrives -
liberty! 

L E W I S S T E A R N S , free-lance writer 
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