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One Result of All-Powerful Government
and Centralized Power

ALLAN C. BROWNFELD

PEOPLE throughout the country
are asking themselves the ques
tion: "Why are so many men in so
many high places in Washington
involved in so much corruption?"
They observe huge cash payments,
unreported, being made to national
political campaigns and wonder
why so many businessmen feel the
need to involve themselves in pol
itics. Unfortunately, the answers
we receive to such questions miss
the point entirely. We are told, in
response, that we need more hon
est men in government, or stricter
laws, or more Congressional con
trol.

It may be true that we need
more honest men in Washington,
for politics, as President Eisen
hower once reflected, "is too im
portant for the politicians." It may

Mr. Brownfeld of Alexandria, Virginia is a free
lance author, editor, and lecturer especially in
terested in political science.

also be true that we need stricter
laws and additional control by the
Congress. But the simple reason
why so many businessmen are in
volved in politics is that politics is
so involved in business. If govern
ment did not have the power to
set wages and prices, no one would
feel the need to bribe anyone for a
favorable ruling. If government
did not have huge contracts to be
stow in a multiplicity of fields, no
one would need to payoff poli
ticians for a piece of the action. If
government did not provide itself
with the power to regulate, in the
name of "safety" or "ecology" or
whatever, no one would feel the
need to bribe anyone for or
against a particular ruling.

It is inevitable, as government
becomes more and more powerful
and controls more and more as
pects of our lives, that Americans
will seek to influence that govern-
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644 THE FREEMAN November

ment through campaign contribu
tions and other forms of reward.
It is similarly inevitable that men
in political life, with such enorm
ous power at their disposal, will
be tempted to accept such bribery.
Changing the men and keeping the
system as it is will change very
little.

Earlier Scandals

The trend toward government
control of the nation's economy
goes back to the latter part of the
nineteenth century. Discussing the
age of the "Robber Barons," Gus
tavus Myers, in his book, History
Of The Great American Fortunes,
places great stress upon the low
level of political morality which
was evidenced in the rush to ac
commodate the highest bidder
from the business community. De
scribing the situation in New York
State, Myers charges that, "Laws
were sold at Albany to the highest
bidder."

In an article prompted by the
Credit Mobilier scandal, E. L. God
kin, editor of the Nation, warned
that the only lasting answer to
bribery and corruption would be
an end to the power of congress
men to bestow great privileges
upon private individuals or corpo
rations. Godkin wrote: "The rem
edy is simple. The Government
must get out of the 'protective'
business and the 'subsidy' busi-

ness and the 'improvement' business
and the 'development' business. It
must let trade and commerce, and
manufactures, and steamboats and
railroads, and telegraphs alone. It
cannot touch them without breed
ing corruption."

The Bewildered Society

Discussing the tendency at this
time to look at the scandals of the
past - and present - and conclude
from them that what we need is
more and not less governmental
authority, George Roche III, in his
volume, The Bewildered Soc1iety,
notes that, "Advocates of central
ized authority and economic con
trol in the twentieth century look
back to the so-called era of Recon
struction and big business to point
out its evils with great glee and to
suggest that those evils are a
prima facie case for the necessity
of more political control of busi
ness. The very reverse is actually
the case ... All of the significant
scandals of the nineteenth century
were closely connected with the
exercise of political power."

Dr. Roche points out that, "...
there evolved the dichotomy which
saw businessmen preaching laissez
faire doctrine for everyone else,
while asking for government as
sistance in their own· particular
case."

The recent revelations with re
gard to the Nixon Administration
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- the Vesco funds, the contribu
tion from the milk producers, the
airlines, and so forth - are simply
part of the ongoing reality of cor
ruption in a society where gov
ernment becomes the arbiter of all
things. Similarly, the use of the
Internal Revenue Service by those
in power to punish opponents is
only additional proof that those
who argued that the power to tax
is the power to destroy were' quite
right.

To Restore Integrity,

Limit Government's Power

If Americans seek to restore
honesty and integrity to govern
ment, the first step in the proper
direction would be to begin divest
ing government of its power over
the nation's economy, its schools,
and its farms. A government
which did not have favors to be
stow would not be a recipient of
secret cash contributions. Politi
cians, without life and death pow
er to wield, could more easily
maintain their honesty and in
tegrity.

If the Watergate hearings have
an additional long-range lesson for
the American people, it may be the
fact that the dire warnings over
the years by distinguished states
men and scholars about the danger
of an all-powerful executive were
quite correct.

In The Federalist Papers, James

Madison declared that, "In fram
ing a government which is to be
administered by men over men,
the great difficulty lies in this: you
must first enable the government
to control the governed; and in
the next place oblige it to control
itself."

During the years when, under
the New Deal leadership of Frank
lin Roosevelt, the role of the ex
ecutive was increasing in scope
and was less and less subject to
control by either the legislative or
judicial branches of government,
it was conservative Republicans
such as Senator Robert Taft of
Ohio who warned of the dangers
of executive power.

Discussing the manner in which
we went to war in Korea, without
a Congressional declaration, Sen
ator Taft stated that, "If in the
great field of foreign policy the
President has the arbitrary and
unlimited powers he now claims,
then there is an end to freedom in
the United States not only in the
foreign field but in the great realm
of domestic activity which neces
sarily follows any foreign commit
ments."

During those years, it was the
liberal Democrats who supported
executive power, who opposed
measures such as the Bricker
Amendment which sought to limit
it, and downgraded the role of the
Congress.
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How Did It Happen?

Now, with Watergate and the
spectacle of non-elected and am
bitious men charged with illegal
and unethical activities, many
Americans wonder how it is that
the executive branch came to pos
sess so much power and to view
itself as above and beyond the law.
Ironically, the liberals, whose poli
cies have led to this state of af
fairs, are most aghast; while
many conservatives, who always
recognized the danger of arbitrary
executive power, now tend to apol
ogize for it, for it is being wielded
by their own party.

The noted historian, Daniel M.
Boorstin, states that one of the
most important lessons to be
learned from Watergate relates to
the growth of the government's
executive branch:

"There are hundreds of people
who write on White Houl!e sta
tionery. This is a new phenome
non. In fact, it's a phenomenon
which has astonished, and prop
erly astonished, some senators who
asked the counsellor to the Presi
dent if he ever saw the President
and he said he didn't. And I think
there are something like 40 per
sons who bear some title such as
counsellor to the President or as
sistant to the President or some
thing of that sort. Now this is a
relatively new phenomenon: the
opportunity for the President to

get out of touch with the people
who speak in his name."

American political philosophy
has always held that the legisla- .
tive branch was to be the supreme
branch of government. Philosopher
John Locke, who profoundly af
fected the thinking of the Found
ing Fathers, is emphatic on the
position of the legislative branch.
In his Second Treatise he writes
that, "There can be but one su
preme power, which is the legisla
tive, to which all the rest are and
must be subordinate."

Departure from Tradition

Presidential dominance, which
has been growing since the days
of the New Deal, is inconsistent
with the American political tradi
tion. If men such as those involved
in today's Watergate scandal, who
are not elected by the people and
cannot be voted out of office by the
people, are unchecked in their ex
ercise of power, the concept of
representative and limited govern
ment is seriously challenged.

It is unfortunate that principle
seems to play such an ambiguous
role in American politics. The men
who most feared executive power
when the other party wielded it,
are now becoming comfortable
with it. Similarly, those who wel
comed it when it was in their own
hands, are now suspicious of it.
This, of course, becomes argument
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from mere circumstance, and not
from principle. The American peo
ple deserve something better from
their elected officials.

If we learn from Watergate to
be suspicious of centralized power,
whether in the hands of Demo
crats or Republicans, we will have
learned an important lesson. Dur
ing the colonial period, the anti
Federalists, men such as George
Mason and Patrick Henry, op
posed the ratification of the Con
stitution because they believed

that even that limited and limiting
document provided for too strong
an executive. "Did we fight King
George III only to have an elected
king?" they would ask. Their
question still bears asking, for we
in America do not want an elected
king, but an executive to carry out
the laws passed by the Congress.

Hopefully, Watergate will mark
the end of the trend toward cen
tralized power started in the New
Deal. If it does, all of us will
benefi~ ~

IDEAS ON

LIBERTY

No Change By Usurpation
IT IS important, likewise, that the habits of thinking in a free
country should inspire caution in those intrusted with its admin
istration to confine themselves within their respective constitu
tional spheres, avoiding in the exercise of the powers of one
department to encroach upon another. The spirit of encroach
ment tends to consolidate the powers of all the departments in
one, and thus to create, whatever the form of government, a real
despotism. A just estimate of that love of power and proneness
to abuse it which predominates in the human heart is sufficient
to satisfy us of the truth of this position.· The necessity of recip
rocal checks in the exercise of political power, by dividing and
distributing it into different depositories, and constituting each
the guardian of the public weal against invasions by the others,
has been evinced by experiments ancient and modern, some of
them in our country and under our own eyes. To preserve them
must be as necessary as to institute them. If in the opinion of the
people the distribution or modification of the constitutional
powers be in any particular wrong, let it be corrected by an
amendment in the way which the Consititution designates. But
let there be no change by usurpation: for though this in one
instance may be the instrument of good, it is the customary weap
on by which free governments are destroyed.

GEORGE WASHINGTON'S Farewell Addres8



SEVENTEEN YEARS ago the Aus
trian economist Ludwig von Mises
observed that the people of the
United States enjoyed the highest
standard of living of any people
in the world; but only because the
United States government em
barked much later than the gov
ernments in other parts of the
world upon the policy of obstruct
ing human enterprise and endeav
or.1 The dismal results of govern
ment intervention in the areas of
agriculture, education, employ
ment, housing, urban renewal,
mail carriage, and transportation,
to na.me but a few, are a matter of
record.2.3.4.5.6.7.8 Today it appears
that the U.S. government is on the
verge of a massive intervention
into the practice of dentistry and
medicine, because of an alleged

Garvan F. Kuskey, DDS, has offices in Santa
Barbara, California. His article is reprinted
by permission from the Journal of the Cali
fornia Dental Association, July, 1973.
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"health crisis" in America. This
impending action, which has the
blessing of both political parties

1 Ludwig von Mises, The Anti-Capital
istic Mentality, (New York, Van Nos
trand Reinhold Company, 1956), p.v.

2 Clarence B. Carson, The War on the
Poor, (New Rochelle, N. Y., Arlington
House, 1969), pp. 13-24, 69-116, 128-129,
pp. 186ff.

3 R. W. Grant, The Case Against Public
Education, (Washington, D.C., Free Cam
pus News, Vol. 1, No.1, 1969), p. 2.

4 Roger A. Freeman, Dead End in
American Education, (National Review,
Vol. XXI, No.1), pp. 22-24.

5 See Henry Hazlitt, Man VB. the Wel
fare State, (New Rochelle, N. Y., Arling
ton House, 1969) for a comprehensive
overview, in layman's language, of the en
tire gamut of destructive government in
tervention into the economy.

6 Martin Anderson, The Federal Bull
dozer, (New York, McGraw-Hill Book
Co., 1967), pp. 52-70, 229.

7 Murray N. Rothbard, Power and
Market: Government and the Economy,
(Menlo Park, California, Institute for
Humane Studies, 1970), pp. 19-59.

8 William C. Wooldridge, Uncle Sam,
The Monopoly Man, (New Rochelle, N. Y.,
Arlington House, 1970), pp. 11-31.
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as well as elements in the ADA
and AMA, has been given the name
"National Health Insurance," a
political euphemism for socialized
medicine.

When exposed to the ample body
of evidence which· documents the
fact that no such crisis exists9

supporters of government medi
cine generally point out that there
are, nonetheless, still those who
are not benefiting from our
health care system. For examp1e,
in our own area of dentistry we
are told py our liberal and con
servative colleagues alike of the
millions of cavities that are going
unfilled in the mouths of the de
prived and disadvantaged. The
fact that there are also millions of
unfilled cavities in the mouths of
affluent suburbanites does not give
them pause; we are still told that
our free-enterprise system of
health care, good as it is, must be
changed, even drastically, in order
that the medically indigent receive
the care to which they are eni
titled. (For example, 95 per cent
of all dentists examined in the
oral health screening panel by Dr.
Sherwin Z. Rosen at the October
1972 ADA convention in San
Francisco had dental disease; 60
per cent had periodontitis. This

9 Marvin H. Edwards, Hazardous To
Your Health; A New Look at the "Health
Care Crisis" in America, (New Rochelle,
N. Y., Arlington House, 1972), pp. 37-128.

unusually high incidence of path
ology can hardly be attributed to
lack of education or financial re
sources. What it does tend to con
firm is that many Americans, rich
and poor, educated and uneducat
ed, choose to allocate their time
and resources to activities other
than achieving proper oral health.
A government program of either
treatment or education is unlikely
to alter this situation. - JADA
86:743, April 1973).

Foreign Experience

At this point discussions of so
cialized medicine usually devolve
into pragmatic considerations of
whether or not this or that pro
gram of government health care
will work.. From the abundant evi
dence available which describes
the experience in other countries
which have adopted various plans
of socialized medicine, it would
appear that government medicine
in any form is more costly than
privately rendered care, is ineffi
cient in its delivery, and often
militates against the very persons
it is designed to help.lo.ll We com
mit a serious error, however, if
we focus all of our attention upon
these pragmatic considerations
without first determining whether
or not it is possible for a person

10 Edwards, op. cit., pp. 135-230.
11 Neil McInnes: Sweden's Bitter Pill,

(Barron's, 26 June 1972), p. 9.
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to actually possess a right to
health care (or, as it is often more
skillfully stated, a right to ac'cess
to health care).

Before discussing health care
"rights" it is necessary to first
examine the philosophic underpin
nings of the concept of rights it
self. Exactly what constitutes a
human right? Does a right come
into existence because a legisla
ture proclaims it? Can a president
create human rights? Or a "ma
jority"? To answer these ques
tions we must begin our logical
progression from the irrefutable
premise that man ex'ists. Since
man exists as a living being, it
can be apodictically stated that a
human individual's most funda
mental right is the right to his
own life. From the time of the
Greek philosophers to the present
no one has stated this fact more
concisely than the British political
philosopher Auberon Herbert:

"The great natural fact of each
person being born in possession
of a separate mind and separate
body implies ownership of .such
mind and body by each person,
and rights of direction over such
mind and body; it will be found
on examination that no other de
duction is reasonable." Elabo
rating on this point, Herbert
devastates the argument that "so
ciety," the State, or anyone else
has a valid claim on one's person:

"If there is one thing on which
we can safely build, it is the great
natural fact that each human be
ing forms with his or her body
and mind a separate entity
from which we must conclude that
the entities belong to themselves
and not to each other. As I have
said, no other deduction is pos
sible. If the entities do not belong
to themselves, then we are reduced
to the most absurd conclusion: A
or B cannot own himself; but he
can own, or part own, C or D."12

The Right to Produce

The right to one's own life im
plies a major corollary: the right
to engage in the production of
values which will sustain that
life.13 . 14 These values are accord
ingly the exclusive property of the
individual who produces them. If
an individual's property is seized
from him by force (or threat of
force), his right to his property
does not transfer to the robber.
This fact is not altered whether
the robber is acting alone or is a
member of a gang of robbers.
Even if a majority of individuals
in a given geographic area sanc-

12 Auberon Herbert, in Murray N.
Rothbard, Man, Economy, and State,
(Los Angeles, Nash Publishing, 1970),
p.159.

13 Gottfried Dietze, In Defense of
Property, (Baltimore, The Johns Hop
kins Press, 1963), p. 49.

14 Rothbard, Power and Market, pp.
176ff.
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tions the robbery, the owner has
not lost his right to his property.15
We can therefore posit that the
right to one's own life, as well as
the corollary rights thereof, ac
crue to each individual quite in
dependent of the will of legisla
tures, presidents, or majorities.
Rights, of course, cannot exist in
conflict. Thus the right to use or
dispose of one's property implies
a mandate to refrain from physi
cal interference, or the threat
thereof, with another individual's
right to use or dispose of his prop
erty.

A Right to Health Care?

On the basis of the foregoing
we can now examine whether a
right to health care can exist.
Health care is a service provided
by doctors and others to people
who wish to purchase it. A person
in need of health care (or, for that
matter, food, clothing, housing,
transportation, or recreation) does
indeed possess a right to seek to
enter into a bilaterally voluntary
exchange with a health care pro-

15 It is interesting to note that if we
bestow the name of a government taxing
authority (Le., "the School Board" or
"the County Tax Collector") upon the
gang of robbers, the nature of the act of
theft is not at all altered, nor does the
proper owner of the seized property lose
his right to it. See also Robert LeFevre,
The Philosophy of Ownership, (Santa
Ana, Rampart College Press, 1971), pp.
23-42.

vider (or grocer, clothier, builder,
auto dealer, or travel agent). But
the mere existence of a need for
a service or good does not imply
a right to it.

In current political parlance, the
"right" to health care has come
to mean the right to health care
at the expense of someone other
than the rec'ipient of the service.
There are four ways this can oc
cur: 1) by the doctor voluntarily
giving his services to the patient;
2) by a charitable individual or
organization voluntarily donating
the cost of the patient's treat
ment; 3) by the patient or his
agent physically coercing the doc
tor into providing the service; or
4) by the patient purchasing the
'service with funds seized from
others in the form of taxes. It
should be immediately apparent
that while the first two examples
constitute morally proper trans·
actions, the latter two constitute
blatant abrogations of genuine
rights: either the doctor owns his
own life or the patient owns it;
and, as in the fourth case, either
the individual taxpayers own their
own lives, or the patient owns
them. The absurdity of a person
in need of health care owning a
part of a doctor's life, or a part of
anyone else's life, has been well
demonstrated by Herbert.

To claim, then, that medical care
is a right - that a man has a right



652 THE FREEMAN November

to be cared for by somebody else
- raises the question: What of
that other somebody's rights?
Since rights cannot exist in con
flict, we can arrive at no other
logical conclusion: There exists no
such thing as a right to health
care.

What Can Be Done

Once we have disabused our
selves of such fallacies as the ex
istence of a U.S. "health care
crisis," the "right" to health care,
or the ability of the government
to deliver what the private sector
cannot, we can get on with the
business of trying to solve those
medical and dental problems that
are soluble at all. For example, ap
proximately two-thirds of Ameri
can mortalities other than those
attributable to the senile cessation
of body functions are due to dis
eases known to be caused or ex
acerbated by such factors of per
sonal choice as alcohol, tobacco, or
overeating; or due to accidents.16

What government program, short
of outright imprisonment, could
change this?

Those who advocate NHI fre-

16 Department of HEW, Public Health
Service, Vital Statistics of the United
States 1968, Vol. II. Mortality. Part A,
(Rockville, Md. National Center for
Health Statistics, 1972), pp. 1-6, 1-7.
First pointed out by Robert M. Sade,
Medical Care as a Right: A Refutation,
New Eng. J. Med. 285; 1288-1292, Dec. 2,
1971.

quently attempt to buttress their
position by pointing at the catas
trophic illness that bankrupts a
family; or the seemingly unre
solvable "lifeboat" situation
wherein a mythical doctor in a
sparsely populated rural county
demands an outrageous fee to save
the young widow's life. Although
it is often assumed that only the
governnlent can resolve these
classical health dilemmas, this as
sumption is clearly in error. For
example, it is an accepted norm in
our society to insure one's house
against fire; does not common
sense dictate a similar practice
with regard to one's own health?
Catastrophic health insurance is
readily available for the daily
price of a package of cigarettes.17

For the family that is so destitute
that it cannot afford even the most
modest health insurance premium,
there exist in the U.S. today an
abundance of private charitable
organizations which offer all forms
of succor, including health care,
to the poor.18 It is worthy of note
that they exist in spite of confisca-

17 A guaranteed renewable, $2500 de
ductible, no maximum limit catastrophic
health insurance policy for a family of
four, for example, is available at a premi
um of 40¢ per day. See Robert J. Myers
and E. Paul Barnhart, Catastrophic In
surance, (Private Practice, Vol. 4, No. 10,
October 1972) ,pp. 23-42.

18 See RichardCornuelle, Reclaiming
the American Dream, (New York, Ran
dom House, 1966). Cornuelle is chairman
of a private charitable foundation. .
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tory taxation on the private in
comes that provide the bulk of
their support. The "lifeboat"
health situations are in actuality
so rare that they cannot be used
with any statistical validity in
justifying a change in our present
system of health care delivery.

Government-Caused Problems

Many of the ills that affect the
health of the average American
are due to poor diet and inade
quate housing; not faulty health
care. Those doctors who are will
ing to go beyond the confines of
their clinical practices to relieve
the distress of the medically indi
gent should examine the extent to
which poverty - and the conse
quent inability to purchase suffi
cient health care, or the inability
to live in a healthier environment
- is the direct result of prior gov
ernment intervention into the
economy. Carson, Hazlitt, Ander
son, and others19,20 describe at
length how many of the "disad
vantaged" in our society are made
so because government minimum
wage laws have forcibly disem-

19 Yale Biozen, Ghetto Economics,
(Reaso1t Magazine, Vol. 3, No.8: Novem
ber 1971},pp. 8-12.

20 Dr.. F. A. Harper, chairman of the
;lnstitnte'F,or. Humane-Studies: .peTsonal
communication of November 20, 1972, re
la:~ing to cost of ,government as apart of
'each{1oUar of personal income spent: 43
per cent as of '1972.

ployed them; how workers, par
ticularly minority group members,
are excluded from the labor mar
ket by government-protected labor
unions; how would-be entrepre
neurs with little capital are de
nied entrance to many areas of
business by expensive government
licensing and government-created
monopolies; how many of the poor
are torn out of their modest homes
and pushed into unhealthy slums
to make room for the plush shop
ping malls, luxury highrise apart
ments, and freeways of govern
ment "urban renewal" projects;
how inadequate diets are in part
the result of government taxes
which comprise almost half of the
purchase price of food. It flies in
the face ,of reason to suggest that
medical indigency induced by pre
vious government interventions in
to the economy be ameliorated by
further government intrusion
which will of itself additionally
pauperize those who are ta}~ed to
pay for the new health programs.

Summary and Conclusions

While there are indeed some
Americans who are not in a finan
cial position to fully utilize all of
the benefits of our free-enterprise
health care system, this in no way
indicates the existence ,of a "health
care crisis"in this ,country.. T:heir
,ability topurchase.,health care
'wouldbe gre'atly cimproved,how-
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ever, if they could obtain relief
from the onerous burden of gov
ernment taxation they are endur
ing.

The establishment of a system
of socialized medicine is justified
by its advocates because they feel
some Americans have a "right" to
health care at the expense of
others. Some feel that the govern
ment could provide better health
care than do private practitioners
and private hospitals. Such justi
fication is clearly in error, since
there exists no such thing as a
"right" to health care, nor is there
a shred of evidence to indicate
that the government could per
form any better in the area of
health care than it has in the
areas of housing, education, agri
culture, and other areas where its
failures have been monumental.
In fact, government Medicare and
Medicaid programs are among the
principal reasons for today's ris
ing health care costs and clogged
health facilities.

Since a medical millenium is
an impossibility under any eco
nomic system, there will always

be that small number of individ
uals who are unable to obtain the
full services of the health care
system. It is understandable, com
mendable, and in the American
tradition to want to extend a help
ing hand to them. But does not
prudence, as well as compassion
for the overwhelming majority
who fall within the existing sys
tem, demand that the rational
critic of U.~. health care spend
his time trying to improve our
system, rather than trying to im
pose a radical change such as
National Health Insurance would
bring?

If the government succeeds in
fastening socialized medicine upon
the people of the United States,
the quality and quantity of our
health care will certainly decline.
This will give future historians
the unpleasant task of reporting
that von Mises' observation of
1956 had become invalid: that the
U.S. government, at least in terms
of health care, had succeeded in
adjusting the U.S. standard of
living downward to match that of
the rest of the world. ~

IDEAS ON

LIBERTY

The Anti-Capitalistic Mentality
THE PEOPLE of the United States are more prosperous than the
inhabitants of all other countries because their government em
barked later than the governments in other parts of the world
upon the policy of obstructing business.

LUDWIG VON MISES



Go Commercial

I THOMAS L. JOHNSON

The fundamental problem in education is not an educa
tional problem at all: it is a social one. It consists in the
establishment of a new and better relationship between
the two great sections of society - children and adults.

- Maria Montessori

"NOT TOO many of us realize how
bad American schools are from
the point of view of humanity,
respect, trust, or dignity," stated
Charles E. Brown, once the Su
perintendent of the Newton, Mas
sachusetts schools. "The values
they transmit are the values of
docility, passivity, conformity,
and lack of trust," adds Charles E.
Silberman, author of Crisis in the
Classroom. This damning view of
the role of schools in society is
echoed by many thousands of con
cerned Americans who also recog
nize the many tragic circum
stances that exist in schools. Some
of them are attempting to offer
solutions to the myriad problems.

Unfortunately, one rarely if ever

Dr. Johnson is Professor of Biology at Mary
Washington College, Fredericksburg, Virginia.
He is the author of The Declaration of Edu
cational Independence.

hears the suggestion that the an
swer to the educational dilemma
or "crisis" might well be found if
the schools were to be dissolved
and replaced by educational busi
nesses, that is, businesses that op
erate like other enterprises in a
competitive and open manner with
the intention of satisfying custom
ers. Most people, even staunch
capitalists, consider education to
be some special endeavor not to be
perverted by the business world
and thus pooh-pooh any suggestion
of educational enterprises.

"It is time for our schools to get
themselves, or us to get them, out
of the jail business," wrote John
Holt in The Underachieving
School. The fact that schools are
operated as "jails," \vhich do not
function to please customers but
to satisfy those in charge, is very

655
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likely the explanation of the vast
number of problems that permeate
all levels of education, both private
and public.

But how will the elimination of
schools and their replacement with
businesses of education solve all
those problems that one is always
hearing about? What of the in
evitable question of discipline, of
truancy, of cheating, of grades
and degrees? How would such
problems as teacher and student
boredom and apathy be alleviated?
And then there's the dropout
problem.

What could happen in educa
tional businesses to remove the
always present conflict between
teachers and students which re
sults in little or no learning? How
could one eliminate the unnatural
competition among students (who
compete for grades and pleasing
the teachers, and rarely for knowl
edge), the rigid and outdated cur
riculum, the physical mistreatment
of students by teachers and ad
ministrators (where corporal pun
ishment is permitted) , or the
whole concept and practice of hav
ing to fulfill specific requirements
in order to even enter certain
schools?

What of the question of in
competent teachers, or the matter
of the physical damage to schools
carried out by frustrated and an
gered students (millions of dollars

are spent each year by school sys
tems in major American cities to
pay for the replacement of broken
school windows)? Or what of the
need to eliminate a negative ap
proach to learning which now ex
ists in schools and the introduc
tion of techniques allowing for
individualized instruction? And
then there is the vastly important
matter of economics, of the financ
ing of education, which has pro
voked much concern and heated
debate in numerous communities
across the nation. (According to a
recently published Copley News
Service release, "the yearly bill
for education in America is now
running at around $85 billion. Al
lowing for inflation, that is double
what it was a decade ago.")

Could educational businesses
solve these and many other con
cerns which have caused such a
flood of outrage from students,
teachers, (particularly new young
teachers who really want to teach,
but find most of their time occu
pied with paper work and disci
plining students), parents, poli
ticians, and many other thoughtful
individuals? Let us examine this
question and see.

Discipline

The chronic, all-pervading, and
seemingly insoluble problem that
besets mainly primary and second
ary schools is that of discipline-
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how to keep order in the class
rooms, hallways, cafeteria, and
the like. One might even say that
the matter of discipline is the
bane of all administrators and
teachers, as well as students. But
then how could it be otherwise,
considering the way in which
schools operate?

Just suppose that we adults
were required, by law, to attend
an institution five or six hours a
day and to perform certain tasks
or learn specific information for
which we might have little or no
interest. Suppose that we had to
follow unquestioningly the com
mands of those in charge, and
knew that if we should decide to
complain too vigorously about any
thing that we would probably be
punished physically or penalized
scholastically - that our very fu
ture might be placed in jeopardy
if we should speak out too often.

And how would we like it if in
this institution we had to keep
silent most of the time, move from
one place to another only when
bells rang, and receive written
permission to go almost anywhere
in the building if this varied the
slightest from our regular sched
ule? And how would we feel if we
knew that almost all of our actions
were being watched, not only in
the classroom, but by hall moni
tors (guards), and that if we tried
to escape from this institution we

could be picked up by the police
and returned, or if we refused to
go back or continued to escape, we
could be sent to prison (another
type of prison, that is) ?

Not only would we adults, realiz
ing that our very rights were at
stake, create a constant discipline
problem under these circum
stances; we probably would be en
raged enough to engage in a full
fledged revolution. Well, students
have to put up with precisely these
conditions in schools, and it is
amazing that they have not done
more than just attempt to assert
their rights occasionally and there
by create discipline problems.

Now what would happen to dis
cipline if schools were abandoned
and we instead turned to busi
nesses of education? The problem
of maintaining order and obedi
ence would, for all intents and
purposes, vanish. Since a business
cannot force customers to use its
services and cannot require its cli
entele to buy specific items, it can
not usurp the basic right of each
individual: the right of free
choice. Educational enterprises
would only be able to offer certain
courses of instruction and hope
that the prospective customers,
mainly young people, would find
these of sufficient value to volun
tarily purchase them. Students
would only sign up for those
classes that they really desired,
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and could drop out of any they
found not to be of value.

In such circumstances, classes
would contain mainly students who
desire instruction in a particular
subject - who, out of interest
(which is the only valid motiva-
tion for learning), really want to
learn what is being taught. In
such a class, the likelihood that
anyone would cause disruption is
slim; if someone did, it probably
would be the other customers, the
students, who would demand that
the culprit pipe down or leave. The
interested students would not wish
to lose even a bit of the instruc
tion for which they, or their par
ents, had paid and which they
desired to learn.

Boredom

Boredom is the inevitable car
dinal element present in any en
vironment where individual in
terest and choice are either limited
or absent, and where everyone is
trying to force someone else to do
something that he doesn't want to
do - where everything is done by
permission ("Teacher, may I ...")
and not by right, and where much
of the time is spent doing busy
or make-work just to fill the num
ber of minutes in a class period.

But businesses cannot afford to
bore their customers; if they do,
they go out of business. Boredom
would become a thing of the past

in education if students were free
to choose only those subjects which
they wished to study, when they
wished to study them, and were
free to drop out of a class if they
found it to be of no value or of no
interest at that particular time. It
is the trapping of students in
classrooms that results in bore
dom, unrest, frustration and anger
(that leads to drug-taking and the
destruction of property). Educa
tional businesses, wishing to
please both customers and em
ployees (teachers), would have no
desire to create circumstances
that would be damaging to all
parties concerned - no desire to
bore anyone.

Grades and Degrees

One hears a great deal about
these outmoded tools of the educa
tional institution, and some schools
have even tried to eliminate them,
without success. No matter what
variation on a theme is utilized
- whether it be written teacher
evaluations, or pass and fail
grades or the full scale of number
or letter grades, or whether the in
stitution grants diplomas, certifi
cates, degrees or just overall evalu
ations of students - it is the edu
cational institutions and teachers
that are evaluating the customers,
and not vice versa. Therein lies the
problem, and the reason why
schools can operate as prisons.
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How many students would con
tinue to attend schools as they are
now operated (unless forced to do
so by either their parents or by
compulsory education laws) if
grades and degrees were eliminat
ed? How many parents would con
tinue to put up with the tragic
circumstances which they know
their children are exposed to in
schools if they did not think that
it was an absolute necessity for
their offspring to have a diploma
or degree in order to survive at a
decent level in society? But the
grades and degrees that hold the
entire operation of the schools in
tact would· be absent from educa
tional businesses.

A business cannot certificate an
individual to a particular place in
society. It cannot act as a screen
ing agency, allowing some to pro
gress and others to stand still, fall
back, or fail. A true business only
has the right to sell goods or serv
ices for which there is a demand,
and to prosper or fail according to
how well it is able to satisfy its
customers.

Businesses of education would
not offer to sell degrees, diplomas,
or certificates, but only instruc
tion, and any evaluation of the cus
tomer (student) that might trans
pire would be at the request of the
customer, without fear of punish
ment or failure. After all, busi
nesses must please customers, not

intimidate them. True businesses
of education would be ones in
which the customers evaluated the
teachers and the overall operation
of the institution, to determine if
customers are getting their mon
ey's worth for the service, instruc
tion, they are purchasing - not the
other way around, as is now the
case. And when individuals went
job-hunting, it would be the em
ployers who would, at that time,
evaluate prospective employees
rather than accept a scholastic
certification as to what an individ
ual knows.

Other Problems

But what about all of the other
problems that beset the realm of
education? Would they also disap
pear if schools were displaced by
businesses of education?

Cheating certainly would. If a
student is not working for a grade
or a degree, or does not have to
please the teacher, but is only
striving for knowledge of interest
to him, what possible reason would
he have for cheating? And what
possible type of competition could
exist in such a setting except that
of a healthy and natural competi
tion; a competition among stu
dents for knowledge, for under
standing, for truth.

The conflict that now exists be
tween student and teacher (as al
ways exists between prisoner and
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guard) would also disappear, for
in a business situation the teacher
would attempt to please the cus
tomer by offering valuable instruc
tion, and the student would coop
erate with the instructor in order
to learn. Instead of being in con
flict, they would be working to
gether to achieve mutually desir
able goals, as is always the case in
a free enterprise setting.

Certainly, the outdated and rigid
curriculums that now are forced
upon students by schools, via state
and local boards of education,
would have to be set aside if
schools were replaced by educa
tional businesses. After all, cus
tomers will only purchase that
which they desire. In a business
environment, course offerings
would be constantly changing and
would be continually updated. And
there would be no holding back on
the use of technological advances
to offer individualized instruction
whenever this seemed appropriate
to the course. Innovation is the
hallmark of a free market, and
stagnation a main feature of an
authoritarian, bureaucratic sys
tem.

And what of all those entrance
requirements? Does one find spe
cial requirements for shopping at
the supermarket, department store
or laundry? Of course not. These
businesses are out to attract cus
tomers, not to limit their buying

the goods and services that are for
sale. Educational businesses would
surely operate in like manner.

Also, anyone, regardless of age,
could purchase instruction in a
course and not have to worry about
first having gotten a grade school,
high school, or college education
in order to be qualified for en
trance. Thus, real equality of op
portunity in education would fin
ally come into existence.

Eliminated would be the dropout
problem that now plagues so many
school systems. A free enterprise
approach calls for dropping in, not
out. It also calls for the treating
of customers with respect and
courtesy. It would be difficult in
deed to imagine a businessman
inflicting corporal punishment on
his customers; it simply would
not occur. "We aim to please" is,
and must be, the businessman's
motto.

As for incompetent teachers,
they would soon be weeded out of
the business of education; as their
lack of ability became known, few
if any customers would voluntarily
sign up for their classes. Only the
best would survive in educational
businesses, the same as in any
business setting.

Financing

Finally, what about the matter
of money? What of the economics
of the educational world? Schools,
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which operate like giant bureauc
racies with their administrators
increasing like rabbits - with as
sistant superintendents, principals,
assistant principals, coordinators
of this or that, along with scores
of secretaries and clerks, all at
handsome salaries - and whose
customers must attend under force
of the law, have little or no inter
est in economy. The only concern
is to determine how much more the
school board dare ask of taxpayers
for next year's budget.

But businesses of education
could not operate in this manner.
They would have to obtain their
funds from individual willing cus
tomers, just as other businesses
do. And because it has been dem
onstrated that the rate of learning
increases tremendously when in
terest is the driving factor, rather
than coercion, only a fraction
(probably less than half) of the
time now devoted to studies in
schools would be needed to learn
an equivalent amount in a busi
ness situation - thus, a tremen
dous saving in energy and money.
Also, competition is extensive in a
business environment, and costs
are inevitably lowered as a result
of open competition, thereby al
lowing even the poorest families to
afford the costs involved in giving
their children an education in
basic subjects.

With educational businesses,

customers would only be purchas
ing just what they want - what
they are interested in-rather
than being forced to sit in class
rooms throughout the day. Thus,
many of the current costs of edu
cation would disappear. Only in a
free market setting does one find
economic efficiency.

There are those who would
argue that all of the problems
which are associated with educa
tion cannot really be, resolved be
cause of the nature of the circum
stances; because, they claim, the
child is simply not able to make
sound judgments and therefore
cannot be allowed freedom of
choice in matters mental. But any
one who has carefully observed
the child will have discovered that
a youth of 5 or 6 years of age has
a keen sense of judgment - he
knows when his teacher is help
ful or not, when he is learning or
not, and he most definitely is
aware of what he is interested in
knowing at that particular time.

Judgment is not only his capa
bility, but his right, and if this
be denied the child, by placing him
in an authoritarian school where
he is obliged not to judge and
choose, but obey, he must experi
ence serious harm. As Maria Mon
tessori points out: "It is easy to
substitute our will for that of the
child by means of suggestion or
coercion; but when we have done
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this we have robbed him of his
greatest right, the right to con
struct his own personality. If the
child is constantly acting at the
command of the teacher, or at her
suggestion, his own psychic ac
tivity may fade away and disap
pear under the stronger will of
another; the personality may be
come broken and depressed; and
abnormal developments will begin
to appear." (Maria Montessori:
Her Life and Work by E. M.
Standing)

Perhaps the most succinct and
revealing indictment of schools
was expressed by Charles E. Sil
berman in his extensively re
searched book, Crisis in the Class
r'oom:

I t is not possible to spend any
prolonged period visiting public
school classrooms without being ap
palled by the mutilation visible every
where - mutilation of spontaneity, of
joy in learning, of pleasure in creat
ing, of sense of self.' The public
schools - those "killers of the dream,"
to appropriate a phrase of Lillian
Smith's - are the kind of institution
one cannot really dislike until one
gets to know them well. Because
adults take the schools so much for
granted, they fail to appreciate what
grim, joyless places most American
schools are, how oppressive and petty
are the rules by which they are gov
erned, how intellectually sterile and
esthetically barren the atmosphere,
what an appalling lack of civility ob-

tains on the part of teachers and
principals, what contempt they un
consciously display for children as
children. -

Must we continue this mutila
tion, or could we perhaps find a
solution to this dilemma by trying
something new? No matter how
much money is pumped into the
educational system, or how many
new programs are devised and
tried out on the students, the prob
lems that are centuries old con
tinue to exist. Would it be taking
too much of a chance to try a new
approach, one which involves free
dom and mutual respect rather
than force and the obliteration of
rights?

Why not let education go com
mercial? Why not try the free
enterprise approach which has
made this nation the greatest in
the world? If the business environ
ment could sustain our rights as
free citizens and give us a bounty
of goods and services undreamed
of by most people of the world,
just imagine what this. same en
vironment could do for the child
and the development of his mind.
We might yet achieve that much
sought, but always elusive goal
the American Dream - if we would
only displace the scholastic pris
ons, the schools (those "killers of
the dream"); if we would only
free the children.



__Welfare
asa Right

RIDGWAY K. FOLEY, JR.

"WELFARE is a right, not a privi
lege" is a popular cliche which
calls for an immediate and force
ful rejoinder. Despite the obvious
error latent in the phrase, this
declaration assails us daily from
myriad sources in varying guises.
The National Welfare Rights Or
ganization made the statement in
its clearest form but similar ut
terances emanate from groups
claiming that child care, food
stamps, and all manner of hand
outs exist as a matter of right.

Reason permits penetration of
myths and fallacies; and defini
tion of terms, illuminating the
problem, constitutes the first step
toward reason.

Welfare

Like other open-textured words,
"welfare" possesses a variety of
meanings. Like other terms utH-

Mr. Foley, a partner in Souther, Spaulding,
Kinsey, Williamson & Schwabe, practices law
in Portland, Oregon.

ized in the political arena, it is
subject to corruption by both
friend and foe.

Recur to Webster, the common
authority. The primary meaning
assigned to "welfare" encompasses
"the state of faring or doing well,
thriving or successful progress in
life: a state characterized especi
ally by good fortune, happiness,
well-being, or prosperity"! Dr.
Sisson offers the following syn
onyms which reflect a similar un
derstanding: "aid; future; good;
happiness; health; progress; pros
perity; sele; success; weal; well
being."2 Thus, the traditional
meaning assigned to the term con
jures up thoughts of goodness,
happiness, prosperity and well-be
ing.

1 Webster's Third New International
Dictionary (unabridged, G & C Merriam
Company, Springfield, Mass, 1966) 2594.

2 Sisson, F. A., Sisson's Synonyms
(Parker Publishing Company, Inc., West
Nyack, New York, 1966) 678.

663



664 THE FREEMAN November

Webster's secondary definition
illustrates the gradual erosion of
the word as it becomes political
ized: "Of, relating to; or con
cerned with welfare and especially
with improvement of the welfare
of social groups (as children,
workers, or underprivileged or
disabled persons)" (emphasis sup
plied). Thus, we move from a
definition which described a de
sirable state of affairs (one which
might be somewhat difficult to
achieve) to a corrupted definition
manifesting concern with improve
ment or imposition of that state,
apparently by the actions of men.

Clearly, those who urge that
"welfare is a right, not a privi
lege" do not by that statement
mean that happiness, prosperity,
well-being or good fortune consti
tute fundamental, unassailable
rights - or do they?

The emasculation of the word
becomes complete when we review
Webster's definition of "welfare
state," for here we discover that
the polemical wordsmiths have
journeyed from a descriptive
meaning to an extensive one, an
urge to action:

A social system based upon the as
sumption by a political state of pri
mary responsibility for the individual
and social welfare of its citizens usu
ally by the enactment of specific pub
lic policies (as health and unemploy-

ment insurance, minimum wages and
prices, and subsidies to agriculture,
housing, and other segments of the
economy) and their implementation
directly by governmental agencies.

Instead of describing an ideal,
those who use the word now seek
to impose their views of the ideal
upon others by coercion. Notice
that each and every example in
the dictionary definition of "wel
fare state" involves government
coercion of the individual, a mulct
ing of his free choice. No longer
is he able to seek his own destiny
- his own way to good fortune,
well-being, prosperity and happi
ness; instead some other individ
ual or group arrogates the author
ity to decide for him what he
wants or needs to secure euphoria.
Thus has the definition moved
from traditional description to
methodology, and a false meth
odology at that!

In its primary sense, "welfare"
remains open-textured; any in
dividual can discern for himself
what constitutes happiness, pros
perity and well-being; these goals
vary from person to person. In the
secondary sense, "welfare" as
sumes knowledge on the part of
someone of what constitutes hap
piness, prosperity, and well-being
for all others within a group, class,
or society.

Properly analyzed, then, the de-
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clarant of the cliche means that
government interventions in the
economy benefiting some individ
uals and groups at the expense of
others is a right, not a privilege.
Boldly stated, this utterance seems
questionable; as we shall see, after
a brief analysis of the concepts of
"right" and "privilege," it actu
ally borders on sham.

What is a Right?

"Right" refers to another of
those baffling terms which, seem
ingly clear in application, flit
about like a noisy ghost when one
seeks a precise definition. It is a
word of many shadings of mean
ing, none of them exact; a perusal
of Webster's reveals one page of
fine print devoted to the term; re
course to a jural lexicographer of
fers three pages of definition.3

Part of the confusion arises
from the human tendency to use
the same words at different times
in different contexts to mean dif
ferent things. Thus, a speaker
may initially use the word "right"
to mean any obligation legally en
forceable by one man against an
other and yet, on another occa
sion, utter the same word as mean
ing a seminal power inherent in
an individual just because he is a

3 Black's Law Dictionary (4th edi
tion, West Publishing Company, St.
Paul, Minn., 1951) 1486-1488.

human being, notwithstanding (or
sometimes, in spite of) the coer
cion of organized government.
Black's Law Dictionary exhibits
this particular befuddlement:

... a power, privilege, faculty, or
demand, inherent in one per'son and
incident upon another. "Rights" are
defined generally as "powers of free
action." And the primal rights per
taining to man are undoubtedly en
joyed by human beings purely as
such, being grounded in personality,
and existing antecedently to their
recognition by positive law. But
leaving the abstract moral sphere,
and giving to the term a juristic con
tent, a "right" is well defined as a
"capacity residing in one man of con
trolling, with the assent and assis
tance of the state, the action of
others." (p. 1486)

Further blurring the identity,
some append the adjective "nat
ural" to "right," when utilizing it
in its fundamental moral mean
ing:

Natural rights are those which
grow out of the nature of man and
depend· upon personality, as distin
guished from such as are created by
law and depend upon civilized soci
ety; (p.1487)

Let us isolate and comment up
on the essential meaning of a
"right." It is something funda
mental, inherent in man's person
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merely because he is a person. It
cannot be justly disparaged by an
other man or group of men; it
exists beyond the reach of man
kind and emanates from the Es
sence of the Universe. It deals
with free action, with voluntary
use of faculties in all fields of en
deavor.

Properly construed, a right ex
ists without law, without the sanc
tion of a legal system - once one
assumes the necessity of a juridi
cal unit to establish rights, he
must also posit that that same
body may lim,it or destroy those
identical rights. Consider reality:
if the right of free speech, free
press, and free association, guar
anteed by the First and Four
teenth Amendments to the United
States Constitution do not inhere
in mankind but exist only because
of some writing on a crumbling
document, the guarantees mean
little: in periods of stress, martial
law may be impaired by the same
authority which produced the Con
stitution, allegedly justifying the
"temporary" removal or restric
tion of those rights.

Contrary to Black's definition,
a right need not favor one person
to the detriment of another. Prop
erly analyzed, the existence of
rights in one man benefits all man
kind. Man should be free to choose
his own destiny in all enterprises.
The sole justifiable limitation on

this liberty rests in the injunction
that no man shall use his powers
to coerce or deny an equal free
dom in all other human beings.
My freedom diminishes to the ex
tent that I do not possess the right
to murder my neighbor; his liber
ty likewise lessens because he may
not lawfully take my life. But to
ascribe to rights the attribute
that the existence of a right in A
diminishes the corresponding
right in B fails to ring true. A's
right to order his life does not
conflict with B's equal, reciprocal
right (except in the limited
sense that neither may coerce or
defraud the other) ; indeed, a vast
multitude of actors, each seeking
their own ends, effectively pro
duce material well-being (or wel
fare in one sense) beyond the
wildest imaginations of the utop
ian planner. My right to produce
shoes does not infringe upon my
neighbor's right to produce shoes
in competition with me ; we each
create value; that value is meas
ured by the choice of others who
wish to purchase shoes, exercis
ing their respective rights to
choose.

A fundamental right must pre
exist a jural system, but it may
exist contemporaneously with such
a system. The appropriate inter
relationship between essential
rights and the jural system ap
pears in the Jeffersonian phrase,
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"That to secure these rights, gov
ernments are instituted among
men."4 Rights inhere in man be
cause he is a human being en
dowed with such powers by his
nature and by the principles which
govern the universe. The sole
legitimate function of that or
ganized force we call the state, or
government, is to secure- protect
against invasion - these rights in
every individual. The result: each
man remains free to follow the
dictates of his conscience and to
seek his own destiny.

Privilege Contrasted

Analysis of the concept of "priv
ilege" indicates that such an as
sertion means something quite
different than a fundamental
right; indeed, the word partakes
of the veiled meaning of right de
pendent upon legal sanction for
its continued existence:

A particular and peculiar benefit
or advantage enjoyed by a person,
company, or class beyond the common
advantages of other citizens. An ex
ceptional or extraordinary power or
exemption. A right, power, franchise
or immunity held by a person or
class, against or beyond the course
of the law.5

In short, a privilege denotes a

4 Declaration of Independence, United
States of America.

5 Black's op cit, p. 1359.

special power, favor or advantage
granted. by law to one individual
or group, conferring particular
rights upon the recipient to his
benefit and to the concurrent detri
ment of others in society. Unlike
a fundamental right, the existence
of which benefits not only the
holder but also all others in soci
ety, a privilege favors one and de
means another, all backed by the
coercion of the state.

Monopolies and subsidies offer
common examples of privileges.
The state grants a monopoly fran
chise to ABC Power Company, ex
cluding all others who wish to
generate, transmit, and distribute
electric power in a given terri
tory, and exacting tribute in re
turn by means of restrictions on
freedom of choice (e.g., excise
taxes, franchise taxes, limitations
on hiring and personnel policies,
rate tariffs). ABC Power Com
pany receives a privilege - one for
which it pays dearly in real terms.
Again, Farmer Brown and Busi
nessman Smith glean gifts of
money from the national govern
ment for permitting land to stay
fallow or for producing certain
machine tools. Since government
creates nothing, the funds trans
ferred to Farmer Brown and Busi
nessman Smith derive from other
individual value-creators in soci
ety; the funds change hands by
means of coercion; the creator of
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value is taxed by the state so as to
support Smith and Brown, and he
acquiesces only· because he does
not wish to be killed, maimed or
jailed by the collective force of
society.

These simple examples of priv
ilege disclose another differenti
ating aspect from right: a privi
lege cannot exist without an un
derlying jural system since, by
postulate, a privilege takes from
one and gives to another by force
and thereby wholly depends upon
the law for its sanction.

Furthermore, privileges do not
connote "powers of free action"
for they inhibit the freedom of
the disadvantaged person or
group. Unlike fundamental rights,
privileges, being dependent upon
government, may be altered,
changed, or obliterated by the
granting authority. In sum, privi
leges lack the enduring qualities
of rights.

Consider The Phrase:

Is Welfare A Right Or A Privilege?

Armed with this linguistic anal
ysis, let us now consider the utter
ance, "welfare is a right, not a
privilege." What does the decla
rant mean? He or she can only
mean that a system of government
and law which supplies advan
tages, subsidies, and favors to one
segment of society (the "disad
vantaged," whoever they are at

that moment) endows the recipi
ent class with a fundamental pow
er to receive this largess, a power
which pre-exists and supersedes
the state, even though these dona
tions unduly hamper the freedom
of choice of other individuals in
that society.

Can a rational man truly accept
the position that the state should
coerce and defraud citizens of
value they have created so as to
benefit other, less productive crea
tures? Even assuming that the
state has the power to bestow
exacted value upon selected mem
bers of society (less a substantial
handling charge, of course), how
can intelligent people really be
lieve that the ability to receive
such benevolence not only pre-ex
ists the state but also stands be
yond the reach of popular termina
tion? What the proponents of the
cliche truly propose is a system
whereby benefits, once granted,
can never be diminished or termi
nated. Most aid programs never
cease, but the voluntarist retains
the fond hope that someday, some
how, libertarian legislators will
dismantle at least some of the
cumbersome, expensive and free
dom-throttling machinery of the
state. No objective observer can
accept the proposition that once a
program designed to promote the
real or imagined well-being _of one
person becomes law, that law for-
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ever freezes into the system be
yond the possibility of change.
Yet, apparently that is the expec
tation of those who cry, "welfare
is a right, not a privilege."

Realistically viewed, the shib
boleth asks mankind to weld into
a juristic and socio-economic sys
tem the concept that "might makes
right." Reduced to its bare bones,
the phrase means that some group
should gain at the expense of
others, and that the st'ate should
not only effect that gain by use of
its collective force but also supply
some sort of moral sanction for its
own activities as well as those of
the beseeching donees. Simply
stated, the welfarists assert that
they are entitled, because of abil
ity, talent or some other inherent
attributes, to the fruits of the la~

bor of their neighbors at a partic
ular point in time and that once
they start receiving these advan
tages, no one should ever interfere
with the steady flow of coerced
goods into their coffers. They pos
sess the power to mulct others but
they deny an equal reciprocal pow
er to others to protect themselves,
and they possess the additional
audacity to demand that their
victims acquiesce in the looting
because the conduct, while repre
4ensible to most of us, deserves
the armor of moral propriety!

Contrary to the fallacy implicit
in the phrase, power and coercion

do not constitute moral absolutes
in our universe. You may steal my
goods, or destroy your neighbor 
you have that power. Existence of
power does not equate with what
is right, just, and proper. Might
does not make right.

Man'5 Capacity for Sympathy

Clarify the analysis. Noone
rails against the unfortunate
members of society who are disad
vantaged by accident, illness, trag
edy, or station in life. Sympathy
exists as a natural and desirable
attribute of man. Each of us fe_els
sympathy and empathy for those
less fortunate: the widow raising
young children, the blind man, the
crippled veteran, the homeless al
coholic. In some instances, tragedy
visits those who do not seem to
deserve that fate; in other cases,
man acts in such a way as to 8n
courage his own problems. :3t:i, in
either event, most humau beings
feel a very real sorrow and com
passion for their beleaguered
neighbors.

Because of this natural capacity
for sympathy, most of us are in
terested in the well-being, happi
ness, and prosperity of others in
society; to that extent, we favor
their welfare. But it is a far cry
from this position to condone gifts
of assistance to these sympathetic
creatures when the gifts are rav
aged from other people who cre-
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ated value and whose only crime
consists of the desire to keep what
they created. Who knows whether
those despoiled could have put
their property to better use than
the donees? Who among us pos
sesses the god-like faculty for
making this kind of arrogant val
ue judgment? Perhaps welfare
subsidizes a needy one-legged vet
eran, but the tax which pays the
subsidy is exacted from a hard
working woman in poor health
who valiantly strives to save some

'of her earnings for early retire
ment so she can live the rest of
her labored days in comfort and
perhaps stretch the pleas~rable

portions of her life out by weeks,
months, or years. Which of us pos
sesses the omniscience to foresee
and fit each life together to achieve
perfect harmony and justice in the
balance? And who among us truly
desires and possesses the capacity
for making such awful judg
ments? Not I.

The Needy Veteran versus
the Spoiled Brat

But to make the point more lu
cidly, let us posit the welfare re
cipient as a bedridden veteran,
crippled and blinded, unable to se
cure gainful employment through
no fault of his own with three
motherless infants to rear. Pre
suppose that the recipient's sub
sidyemanates directly from the

pockets of a ne'er-do-well scion of
a millionaire who has never done
a lick of work in his life, whose
sole career appears to consist of
drinking, wenching, and riding
trail bikes in sylvan glens. Al
most all of us would sympathize
with the condition of the disabled
veteran; many of us would gladly
donate from our meagre store of
value so that he might live a more
prosperous and happy life - and
we would do so voluntarily sans
coercive government. Moreover,
many of us would say that the
spoiled brat of the rich man led a
worthless life and ought to sup
port the poor veteran. But even
this supposed situation should not
sway us from our firm' resolve
never to deprive our neighbor of
his equal and reciprocal rights.
Even in such a stark setting, not
one of us, not even the poor vet
eran, possesses a right to coerce
or defraud the rich young man of
his life, his liberty, or his prop
erty. He may merit our disap
proval; we may wish not to asso
ciate with him; but we must ever
quell the urge to victimize him,
for in the instant that we attempt
to justify our sacking of his free
dom we sow the seed which will
devour our own liberty. If one
man may be mulcted, all may be
despoiled - the bars are down.

Remember one point well: co
ercion cannot right a wrong or
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correct an ill; it can only com
pound injustice. Voluntary action
may cure all defects in society, at
least those which can be aided by
finite man. Voluntary action will
feed the hungry, cloth the ragged,
comfort the fatherless, and attend
the sick - all without forceful in
tervention. Noone contests the
well-meaning goals of the welfar
ist, for all men of good will desire
happiness and prosperity for their
neighbors. But clarity requires
intent - an intent to give and de
sire to receive. True charity can
not be coerced. Thus, while I may
share the goals of the welfarist,
be it fair employment, fair wages,
good health, long life, or general
happiness, I engage in no charity
when I pass a law commanding
each member of society to pay

It Is More Blessed

part of his property to those laud
able ends. Only when I voluntar
ily give to a worthwhile cause do
I engage in charity, for coercion
destroys true charity.

Some proponents of welfare aver
that recipients are demeaned by
handouts, and that donees need
dignity. All persons require dig
nity; few like to take unearned
property from others. But a /co
ercive mask cannot alter reality,
and all the disguises in the world
cannot change a handout into a
right. Perhaps lessened dignity
will induce more recipients to be
come productive again; certainly
the "morality of force" amounts
to no morality at all, and welfare
cannot be considered a right by
thinking men. ~

IDEAS ON

LIBERTY

GIVE A MAN a handout today - and tomorrow he'll probably be

back for another. Create a job for a man today - and tomorrow

he will pay his own way, his falnily's way, a part of the cost of his
government, and may be able himself to help the needy.

A job calls forth initiative and bolsters self-respect. A handout
diminishes both. The person who invests in an enterprise that

provides jobs performs a humanitarian act. To the Biblical counsel

that it is more blessed to give than to receive, therefore, might be

added the advice that it is more blessed to invest than to give.

JAMES C. PATRICK



An open letter from a young American . ..

DEAR AMERICA:
I AM YOUR SON; but you do not know me (except as 290-54
0981). I am a man, now. I am a man able to see with my own
eyes what in my heart I believe is good, and what I fear is
evil.

I am proud to be a part of you. I thank God every day that
the accident of birth made me one of your sons. But because
of my love for you, I am afraid.

I am morbidly afraid that the corruption of greed and ig
norance will destroy all that you and I stand for.

As long as I can remember, you impressed upon me the
blessings of property rights; but now there are others who
decide how much of what I earn is mine, and how much is
theirs, even before I see it. Not that I don't want to share.
They won't let me! They say they "share" it for me - thus
denying me the self-respect one feels in helping another on
his own. My good will is made mandatory. They tell me it is
my obligation to let them give of me, to the "deserving."

Time and again you told me that to strive for perfection is
the ultimate goal. You encouraged me always to reach higher;
yet, when I aspire, I am shunned. I attempt my best, and the
labels I receive are "reactionary" and "establishment." I am
admonished to underproduce, lest others' lack of initiative
become apparent. I lose more than I gain when I work extra
hours which force me into a "higher bracket."

Time and again you have told me that I must have pride in
my work; but many of my fellow men find it less profitable
to work than to be idle.

Your schools have attempted to teach me that "self" is un
important and wrong ; that the good of the "people" is the
highest priority; that there are no absolutes, and therefore
no real ownership; and that "equality" alone remains.

672
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Time and again you told me that a law is a law - the same
for everyone. One breaks the law, one goes to jail. If one feels
the law to be unjust, one tries to change it within the system,
and by doing so, demonstrates one's faith in it. Yet, only
yesterday, men broke the law and ran away, shouting such
epithets as "fascist state," and "imperialistic," and branding
me "nationalistic" and idealistic. Today, they call you "home,"
and me "brother." They want to come back as if nothing had
happened. They tell me this is their "right."

Other nations have damned us, threatened us, and fought
us. Their basic creed included, and still entails, the ideal of a
world dominated by communism, resulting in the destruction
of democracy. Yet, we are becoming increasingly open to
these countries. While communist guns are killing men who
are defending their democratic nations, our leaders are so
cializing and trying to buy their friendship.

Please do not misunderstand. I am not condemning you. I
would remain silent if I did not care. I love you, America.
You and I must become the best we possibly can. I do not
want us to" be tramped on, lied to, and squeezed dry by lazy,
greedy nondoers who claim it is our obligation to stagnate
at their inferior levels.

God bless you, America. Be never less than the Land of the
Free; the land of promise and opportunity; not a deserted
island of mediocrity.

Let me be the best man I can. Let me produce to my limit,
for my benefit, and in turn for yours.

I am a man, now. I see the evil and the good. I see both the
deadly shadow of "social obligation" and the brilliant hope
of individual freedom; and in turn the promise of moral
responsibility.

I am an American, today, tomorrow, and forever.
Your son,

JJowarJ ::D. A!e'J
290-54-0981

r

I
Mr. Aley of Youngstown is Publications Director of Ohio Young Americans for
Freedom.



LEONARD E. READ

INFLATION
To know truly is to know by causes.

- Francis Bacon

How TO STOP INFLATION? Remove
the cause! Stopping inflation is as
simple and as difficult as that.
Everyone says he's against infla
tion; yet, what do we find? Nearly
everyone overlooking the sole
remedy and, instead, conjuring up
schemes to soften inflation's dis
astrous effects. Interestingly, all
schemes or nostrums which ignore
the cause, if and when adopted,
sink us ever deeper into the mire.
As if inflation weren't bad
enough, most proffered "cures"
would worsen the situation!

Many years ago a professor of
economics told a group of us about
his experiences at the University
of Heidelberg during the German
inflation. Faculty members were
paid once a month. As the infla
tion began to gallop, they were
paid twice a month, then each

674

week, then each day. Finally, they
were paid in the morning, rushing
the checks home to their Frauen
before going to their classrooms.
Why? Prices were multiplying
many times each day, so shop in
the morning! There came a time
- August 1923 - when 100 billion
marks would not buy a loaf of
bread.

What was this professor's rec
ommendation to those in our
group who foresaw similar prob
lems in our own country? His ad
vice was to out-produce inflation!
Imagine a professor. of economics
not understanding that all produc
tion creates its own purchasing
power!

A few thoughts inspired by the
professor's naive thinking : Pro
duction involves the efficient com
bination and use of scarce re-
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sources, in the process paying for
each resource a price high enough
to pull it away from other owners
and other uses. To produce more
housing, for instance, involves
paying higher wages, higher
prices for lumber, hardware, ma
sonry, and the like, to attract
those scarce resources from other
uses. Meanwhile, each supplier of
such resources has the additional
income to spend, a process some
times expressed as Say's Law:
"Production creates its own pur
chasing power."

The truth is that inflation does
not result from the lack of hous
ing or other goods or services. It
is nothing more nor less than the
printing of what the government
has declared to be legal tender,
that is, printing ever-increasing
quantities of fiat money. Unless
house-building or other produc
tive activities stop those printing
presses - an absurdity - then try
ing to out-produce inflation is as
futile as trying to out-run one's
own shadow. So the professor's
cure is on a level with most reme
dies now being dinned into our
ears.

Trying to Live with It

It is not that the inventors of
these schemes agree with infla
tion. Quite the contrary! Rather,
it is that they see no way to be rid
of it; inflation is here to stay-

even worsen - thus, why not find
a way to prosper and thrive in a
monetary holocaust! The fact that
this requires non-existent skills in
legerdemain deters them not.

Two such schemes recently came
to my attention. The first proposes
that all contracts - loans, for in
stance - be repaid (legally en
forced) in dollars of the same pur
chasing value as when contracted.
If the value of the dollar should
decline at the rate of 15 per cent
a year, then a 10-year loan of a
thousand dollars would be repaid
in the amount of more than
$5,000, plus interest.

Even in the face of the current
inflationary pattern, what bor
rower would be willing to sign
such a contract? Only the person
who cannot see "beyond the end
of his nose." There would be little
if any futures trading; indeed,
contractual relations would all but
cease, production would decline at
a frightening rate. Further, there
is nothing in this scheme to halt
the outpouring of fiat money; it
would go on its merry way and,
because of the fall off in produc
tion, the dollar would buy far less
than were the scheme never
adopted. Approval? Indeed, not!

The other scheme requires that
all business ventures be compelled
to adopt the "profit-sharing" pro
cedure - employees as well as en
trepreneurs sharing in the gains.
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This is inspired by some remark
able successes such as Lincoln
Electric of Cleveland. The assump
tion is that if Jim Lincoln could,
by this arrangement, earn a great
deal for himself, pay higher wages
than others, and undersell all of
his competitors, so could everyone
else - hundreds of thousands of
businessmen from hamburger
stand owners to General Motors.
Simply pass a law and make every
entrepreneur operate like Mr.
Lincoln!

Overlooked is the fact that only
one Jim Lincoln ever existed.
There are no two entrepreneurs
who operate their businesses alike,
nor could they do so if they tried.
Each is novel to some extent; and
consumers - that's all of us - are
thus advantaged.

Any profit-sharing arrangement
should, in all fairness, be also a
loss-sharing arrangement. But
most wage earners would shy
away from any employer who re
quired employees to share any
losses his business might incur.
Why? Tens of thousands of busi
nesses fail annually, as everyone
knows.

Were profit-sharing made com
pulsory for everyone, production
would dramatically decline, just as
in the first scheme. There would be
other results, no less disastrous.

Out-producing inflation or ful
filling contracts at a constant pur-

chasing power or forcing every
business to engage in profit-shar
ing are no more than "pipe
dreams." Adoption need not be
feared. These schemes merely
illustrate how people avoid pin
pointing the cause of inflation and,
thus, propose remedies which com
pound the problem.

Price Control and Rationing

However, what do we find in the
day-to-day world of "practical"
politics? The worst of all possible
schemes: price control and ration
ing as edicts by the Federal gov
ernment and wage controls in the
hands of labor unions. Below
market prices and above-market
wages! Inflation is not ques
tioned; we have instead only futile
attempts to escape the effects,
which make the effects increas
ingly disastrous. In what way?
Production is both diminished and
distorted. Figuring out how to
out-scheme the political schemers
takes the place of discovering how
best to satisfy consumer prefer
ences. Schemers with political and
coercive power make schemers of
everyone of us they overpower.

To illustrate: By reason of gov
ernmental intervention, the supply
of gas and oil is curbed and the
demand increased. What to do?
Ration the fuel! To the station at
tendant say, "Fill 'er up." "Sorry,
only $3 worth to a person." So the
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car owner takes what he can get
and goes to another station repeat
ing, "Fill 'er up." Gas wasted go
ing from station to station! Even
tually, all the gas is gone, but con
sumers still have "gas money"
burning holes in their pockets.
The best way to ration gas or any
other scarce resource is to let the
price rise to a point where the
supply is sufficient to meet the
demand.

We need only come to our senses
to stop inflation; nothing is re
quired beyond discovering its
cause and then being rid of it. The
cause? Over-extended government.
To repeat what many of us have
written over and over again: when
the costs of government rise be
yond the point where it is no
longer politically expedient to de
fray the costs by direct tax levies,
governments all over the world
resort to an expansion of paper
money - inflation - as a means of
making up the difference. Infla
tion dilutes and depreciates the
medium of exchange as a means
of syphoning private property into
the coffers of government.t Here
we have the cause, so simple to
see through. But being rid of the
cause is not simple. Why the
difficulty?

The difficulty is rooted in an

1 For a more complete explanation of
the cause, see my pamphlet, "The Es
sence of Americanism." Copy on request.

unintelligent interpretation of
self-interest. 'Today, all of us with
out exception are feeding more or
less at the Federal trough. True,
there are a few who are force-fed,
not dipping into the trough will
ingly. Finding it necessary to live
in the world as it is, they partici
pate in the deficit-burdened, so
cialistic mail system - to name but
one of many examples. But most
citizens today - a number per
ilously approaching 100 per cent
- mistakenly feel that they have
a vested interest in the continu
ance of one or more, if not all,
Federal "programs" that go to
make up the deficits that can be
met only by inflation: fiat money
made possible by legal tender laws.

Various Vested Interests

Perhaps this citizen only wishes
to be paid for not farming, an
other to receive social security or
Medicare, still others to be pro
tected against competition, or to
have their education subsidized, or
a Gateway Arch for their home
town, or whatever. It would take
a book just to list the titles of all
the Federal handouts and discrim
inatory edicts.2 Anyway, count the
persons you know who completely

2 See Encyclopedia of U.S. Govern
ment Benefits, a tome of more than
1,000 pages with over 10,000 "benefits."
(Union City, N.J.: Wm. H. Wise and
Co., Inc., 1965.)
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ignore the "gravy train," who
would concede nothing to govern
ment beyond a peace-keeping,
justice-dispensing agency of so
ciety, who are free from the feel
ing that they have a vested
interest in this or that deficit
creating, political gimmick. They
are "as rare as hens' teeth!"

If an individual could perfectly
identify how his self-interest is
best served, he would be all-wise.
However, I am not alluding to
perfect wisdom but to that level
of intelligence any adolescent
should possess. Most youngsters
know that their self-interest is
not advanced by stealing -living
off the fruits of the labor of others
coercively exacted. They would not
regard face-to-face thievery as in
their own interest. And there are
thousands of high school students
who are bright enough to see
that there is no distinction be
tween pointing the gun oneself
and getting the Federal govern
ment to do the "stick-up." The
loot would be ill-gained in either
case. Self-interest is not served
by either method. One need not
be overly brilliant to see this.

Yet, what do we find? Millions
upon millions identifying self
interest with legal plunder! The
more political largess they can get
- regardless of the force used
the better. It is not that these
people, many of whom are college

graduates, could not rise above
this infantile level of thinking;
they could if they would, but they
don't. Further, these millions do
not see how their self-interest is
subverted rather than served by
this socialistic plundering, and
they cannot be expected to under
stand why inflation is not also
identified with their self-interest.
They see inflation, if they see at
all, as the means of filling the
thousands of troughs from which
they feed without either thought
or effort. They love the role of
parasites!

Given these millions who
thoughtlessly behave this way,
plus the political exploiters of
nonsense, the situation, on the
surface at least, looks hopeless.
Stopping inflation appears to be
impossible, and certainly this
would be the case were it a num
bers problem. But, thank heavens,
it never has been a numbers prob
lem, is not now, nor will it ever
be. It is strictly a matter of in
spired and intelligent leadership.

A Natural Aristocracy

Statesmen - in and out of office
- are more and more in evidence,
persons who think for themselves
and stand forthright for their
enlightened convictions. These
few - thousands, of course - un
derstand that self-interest is to be
identified with individuals in the
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role of hosts - producers, not para
sites. They also know that infla
tion is deadly - for parasites can
not exist without hosts. As the
troughs empty, attrition increases,
especially among the parasites.

As this natural aristocracy
comprised of men of virtue and

talents - approaches the pink of
condition, rises to the top in think
ing how self-interest is best
served, the nonsense is stopped
dead, then subsides ! Your role
and mine? Try one's best to be
this kind of an exemplary aristo
crat. This, I submit, is the sole
formula to stop inflation. ,

IDEAS ON

$
LIBERTY

Fiat Money Inflation in France

OUT OF THE INFLATION of prices grew a speculating class; and, in

the complete uncertainty as to the future, all business became a

game of chance, and all businessmen, gamblers. In city centers

came a quick growth of stockjobbers and speculators; and these

set a debasing fashion in business which spread to the remotest

parts of the country. Instead of satisfaction with legitimate

profits, came a passion for inordinate gains. Then, too, as values

became more and more uncertain, there was no longer any motive

for care or economy, but every motive for immediate expenditure

and present enjoyment. So came upon the nation the obliteration

of thrift. In this mania for yielding to present enjoyment rather

than providing for future comfort were the seeds of new growths

of wretchedness: luxury, senseless and extravagant, set in. This,

too, spread as a fashion. To feed it, there came cheatery in the

nation at large and corruption among officials and persons holding

trusts. While men set such fashions in private and official busi

ness, women set fashions of extravagance in dress and living that
added to the incentives to corruption....

Thus was the history of France logically developed in obedience

to natural laws; such has, to a greater or lesser degree, always
been the result of irredeemable paper....

ANDREW DICKSON WHITE



The Right to BeWong
and
the Obligation to Be Right

CHARLESR. LADow

IT IS DIFFICU~T to remember the
time when most of us were reached
by one newspaper a day, perhaps
one radio newscast, and when
public opinion polls were infre-

. quently promulgated and ana
lyzed. However, we hardly have
to go back thirty years to find the
time when such 'conditions pre
vailed. In the short intervening
period we have come to be bat
tered, on a twenty-four hour
schedule, with opinion-making
news and punditry including sta
tistically analyzed samples of pub
lic opinion, brought up to date by
the day.

Man has progressed materially
by stand,ardization of parts and
functions and it is not too hard to
understand the standardization of
ideas which has been the product
of the mechanization of the mass
media. It is likewise possible to
see why media-men react to critics
of their product much as motor-

Mr. LaDow, of San Diego, recently retired as
a teacher of social studies in high school.
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makers have reacted to Ralph
Nader. After all, haven't they
simply followed the demands of
the market? Should they pay at
tention to the Hooper ratings and
public polls; or let a few high
brow critics bend the policies of
their firms?

Being the latest comer to the
communication scene, television
has been the chief beneficiary of
bitter criticism. Its well-noted ad
vantage in courting an audience
by picture (even color), as well as
sound and words, should not blind
critics to similar developments in
radio and the press. Licensing
policies in the former of these,
and the rising costs of entry in
either, have led to the development
of networks and chains and, in
turn, to greater standardization of
product in stations and news
papers.

Indeed, the entire publishing
business has been totally altered
by the exigencies of manufacture
and dedication to the mass mar-
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ket in a grossly similar manner.
While there are minority book and
magazine publishers who cater to
scattered intellectual demands, the
vast majority of print is devoted
to the ephemeral democratic stand
ard: statistically sampled public
taste. William James had presci
ence of this in 1910, when he
dreaded the day when America
might fall under the spell of "the
10 cent magazine." (That was be
fore inflation!) In quite recent
times, \he late Joseph Wood
Krutch, in a charming essay, en
titled No Essays - Please!, enter
tained a more knowledgeable gen
eration by showing how Time and
Life generated copy and, with
gentlemanly good humor, what
had happened to such once-great
magazines as A tlantic Monthly.

Wrong at One's Own Risk

It is always tempting to nail
down one's points with the crudest
and most obvious of examples. It
is difficult to nail down this ex
ample, because there are no extant
public opinion tables for 1492.
However, there is strong second
ary evidence that the majority of
persons in Columbus' day believed
the earth to be flat. Columbus dif
fered with that opinion and was
ready to risk his life and fortunes
on his assumption of the earth's
sphericity. According to public
opinion, Columbus was wrong.

However, the First Amendment
of the U. S. Constitution suggests
that he had "the right to be
wrong" - at least so long as he
didn't force anyone to agree with
him. If Voltaire really said, "I dis
approve of what you say, but will
defend to the death your right to
say it," those of us acquainted
with Voltaire's works will know it
was Columbus' form of free speech
he so favored rather than the
"free speech" often claimed for
terrorists and criminals today.

For, in any society worth in
habiting, every right involves re
sponsibility and responsibility
means obligation. The right to use
the public highways involves the
obligation to keep to one's own
side of the road, with chaos and
death the only alternative. Colum
bus had the "right to be wrong,"
according to public opinion; but
he had the obligation to prove
himself right at his own risk, and
of those who voluntarily joined
him, without in any way involv
ing those who disagreed and with
out overturning society. •

Columbus' right to free speech
only existed so far as he did not
use or advocate force in proposing
his theory and proj ected explora
tion. His obligation to be right
was implicit in his duty to protect
the lives and property of his fel
low mariners and the investment
and prestige of the Spanish crown.
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Any other view of such matters
would be clearly disruptive of any
viable society. Men cannot live to
gether successfully without a good
measure of mutual trust and for
bearance.

There is certainly no dearth of
argument in America today in fa
vor of "free speech." In common
parlance, jt has become the near
est to an absolute principle, in our
Constitution, making the First
Amendment even superior in re
gard to the shibboleth of "equal
ity." We have reached the absurd
point where burning down an op
position headquarters can be
equated wih free speech and where
any means of chicanery or force
may be tolerated in gaining or
disseminating information or
opinion. Innuendo, and even out
right falsehood, have equal stand
ing to honestly spoken truth,
where, as Hitler once suggested,
the biggest lie may be the most
palatable public information.

Flouting Social Custom

It seems to be generally over
looked, or forgotten, that abso
lute freedom of expression has al
ways been in question by the very
best minds and that that question
able ideal has never been sup
ported by any society which ever
existed. Samuel Johnson said:
"Every man has a physical right
to think as he pleases; for it can-

not be discovered how he thinks.
He has not a moral right, for he
ought to inform himself, and think
justly. But, Sir, no member of a
society has a right to teach any
doctrine contrary to what the so
ciety holds to be true ..." What
our society holds to be true has
been eroded -by permissiveness;
but, however, attenuated, sanc
tions are still inveighed, both le
gally and morally, against those
who break the remaining taboos.
Even our widely revered Marxist
philosopher, Dr. Marcuse, has
made it perfectly clear that, if he
had the power, he would shut up
the opposition. All radical and
"progressive" elements, who most
loudly proclaim "Freedom of
Speech," are the first to shout
down, or attack physically, any vo
cal opposition. Meanwhile, as we
nurse a childish faith in the magic
of free expression, the majority
of the earth's citizens, including
our worst enemies, exist totally
without that amenity.

The worldwide and historical
lesson which we should be getting
is that freedom of speech is no
exception to the rule: No right
can long survive without its con
comitant responsibilities. Milton's
A reopagitica and our Jeffersonian
First Amendment were the prod
ucts of morally educated men:
men who deeply felt the obligation
to be right. Like Dr. Johnson,
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they recognized the duty to "in
form (themselves) , and think
justly." To men of such mind and
spirit, the hubris of an attorney
like Kunstler would be unthink
able. Free speech is the fruit of
humane civilization. Primitive
savagery, however intellectualized,
can never create it, or sustain it.
Attached to the right of free
speech is forever attached the ob
ligation to be right.

True, man is a frail creature,
apt to be wrong. Also, to be right
is a most difficult feat: one which
leads many to the extremes of de
spair or arrogance. Nevertheless,
this obligation is faced by each of
us from the first breath of life,
which, if not properly taken, leads
to suffocation. Each day we make
many decisions, like crossing the
street, or taking to the woods,
wherein lie mortal chances of de
feat, dishonor, or destruction. Our
security, and that of society and
humanity, is dependent on the cor
rectness of decisions. Unlike most
living things, man is largely be
reft of instincts; so his continued
existence is largely based on in
herited lore} the funded experience
of history. When, in his opinion,
a man's obligation to be right is
outweighed by his right to be
wrong, that man is close to ex
tinction. So it is with a society.

We would not dream of submit
ting a navigational plan for the

astronauts toa public poll for
correction. It would not occur to
us to send a watch toa plumber
for repair, or invite the milkman
to remove our appendix. Then,
why should we make obeisance
to a common denominator in· in
structing and entertaining the hu
man mind? The human mind is
infinitely variable and any cross
section, of taste or capacity, is
sure to leave out of concern the
vast majority of variables. At any
rate, do not the media and press
have an obligation to improve pub
lic taste and capacities? It seems
manifestly one-sided that so many
agencies are applying themselves
to protect the consumer of food,
drugs, or material goods, while
scarcely anyone pays responsible
attention to the mass consumption
of the mind. Gossip, innuendo, and
even palpable falsehood are ac
corded equal representation with
the truth.

The exaltation of statistical
public opinion is an outgrowth of
the dogma of pure democracy. It
is part and parcel of the notion
that a majority vote is the final
answer to any dispute. This not
only negates the religious view
that "One, with God, is a major
ity," ignores Jefferson's first draft
of the Declaration of Independence
which termed men "equal and in
dependent," and evades the divi
sion of powers and differences of
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education and abilities; but it also
invites the absurd assumption that
all knowledge is a matter of opin
ion. Most of our erratic, and often
disastrous, behavior as a nation
today stems from attempts to im
pose the dogma of pure democracy
upon the constructive forms of our
Constitutional Republic. In this,
we· ignore the clearcut lessons of
history, reaching back to ancient
Athens and Rome. We have turned
Alcuin's remark to Charlemagne
that "The voice of the people is
the voice of God" into a material
istic parody.

In our halls of government and
in the public media; the amount
and quality of intellectual "shoot
ing-from-the-hip" is appalling. Be
cause of the inevitably loaded
nature of polls, one is fortunately
able to believe that the real ma
jority would· not, if properly
reached, agree with such shenani
gans. However, even though, as
Lincoln said, ". . . you can't fool
all of the people all the time," he
also said, "... you may fool all
the people some of the time; you
can even fool some of the people
all the time." Since the day of
"snake oil" salesman, false adver
tisers and charlatans have found
these latter categories adequate to
their purposes. They can, in any
event, count on the commonness
of a short span of attention and
a short memory to save them

from the majority. But, they can
not release themselves from the
moral obligation to "inform (them
selves) and think justly." And,
even if bereft of civilized morals,
they should be able to obey na
hIre's injunction: "A bird should
not befoul its own nest."

Attacks on the Government of
the United States, "giving aid and
comfort to their enemies," have
become commonplace. Deadly at
tacks are made on the firms and
industries, freedom of enterprise,
and the sanctity of property and
privacy, which have made this na
tion a haven for the beleaguered
everywhere. Such things happen
and are accepted blandly, and even
supported, by officials sworn to up
hold these institutions and by
those whose calling is to inform
the public of the true state of af
fairs and uphold propriety of
opinion. Beyond this, anyone who
points out that such things are
happening is labeled a' "kook," or
"a crazy," or a victim of paranoia.
Presumably, only those who are
busily dismantling all the mores
and institutions of this nation,
without even any clearcut alterna
tive, are sane and properly "ad
justed" individuals. Well, they had
better be right; for, if not, they
have clearly exhausted their "right
to be wrong" - as far as anyone
in our history has done so. I)
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ROBERT G. BEARCE

So blood flowed in rivers down the gutters of the Place de la
Concorde from la Guillotine. Liberte ... Egalite ... Fraternite ...
Ah, but in the end, murder,

drunken mobs with heads on pikes,
lawlessness,

frenzied promiscuity,
anarchy

turned out to be not freedom - but chaos.!

BUCHENWALD . . . the Place de la
Concorde ... Auschwitz ... Si
berian labor camps. The mention
of such names and places causes
indignation from free and civilized
men. The tragic irony, however,
is that both the guillotine of the
French Revolution and the com
munist labor camp of today were
erected ostensibly "for the good of
humanity" or the "general good."
Robespierre and Marat were will
ing to sacrifice fellow Frenchmen
on the guillotine in order to create
a society of "liberty, equality, and
fraternity." Hitler would purify
the human race by genocide, while
the Marxist theoretician liquidates
in the name of an ideal, classless
society.

Individuals who value their
freedom ought to apply some in
depth, radical thought to the

Mr. Bearce is a free-lance writer in Houston,
Texas.

causes of tyranny. Simply associ
ating authoritarianism with "evil"
and "wicked" dictators is a super
ficial. analysis. We must first com
prehend what motivates the twist
ed idealism; secondly, we should
recognize this mentality before it
degenerates into the pseudo-right
eousness responsible for the mod
ern Buchenwald or communist la
bor camp.

The cause of regimentation and
dictatorships can be traced to one
of two outlooks on man's inherent
nature. Men are motivated by
their fundamental belief as to
what governs man's essential char
acter and behavior. Depending
upon what they believe in this
matter, men create (or impose)
their social, political, and econom
ic institutions. These institutions

1 Dr. Peter Marshall in John Doe,
Disciple (McGraw Hill: 1963).
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are correspondingly tyrannical or
free.

Victims of Outside forces

The first viewpoint on human
nature assumes that mankind is
the victim of outside forces. Sup
posedly, man is inherently virtu
ous; he is capable of perfection.
He is a creature - righteous at the
core - but corrupted by external
forces. The cause of his envy,
jealousy, and bad behavior, then,
is attributed not to the individual
but to faulty political, social, and
economic structures around him.
Correct or abolish these and man
kind will evolve into the perfect
being he was meant to be.

Many of the philosophical un
dertones of the French Revolution
reflect this belief that man by na
ture is good - an outlook early
propounded by the French philos
opher, Rousseau.2

The politician or philosopher
motivated by this tangent of rea
soning demonstrates a vibrant but
deceptive humanitarianism. His
outlook appears benevolent and
righteous. His rhetoric - if not
his reasoning - rings with a true
compassion for humanity. His
views are well received . . . under
standably so.

2 Aspects of the French Revolution by
Alfred Cobban, page 163. (Alfred Cob
ban: 1968), published by George Bra
ziller, Inc.: New York.

Man has the tendency to over
look his faults, even to excuse and
deny them. When individuals are
convinced through paternalistic
sophistry that they are not re
sponsible for their own welfare ...
their failures ... their own mis
deeds, they willingly accept both
false diagnoses and false cure,s for
the world's ills. These cure-alls
prescribed by the theoretically
minded are collectivist/statist 
tyrannical by their very nature.

Since the individual is suppos
edly nothing really more than a
helpless, innocent victim of ad
verse conditions, he must only sub
mit to the wiser men who pro
ceed to design and reorder his life
for him. The result is inevitable
coercion . . . regimentation . . .
and tyranny. Writing during the
mid-nineteenth century, Frederic
Bastiat aptly described the threat
to individual freedom and dignity:

It must be admitted that the tend
ency of the human race toward lib
erty is largely thwarte.d, especially in
France. This is greatly due to a fatal
desire - learned from the teachings
of antiquity that our writers on public
affairs have in common: they desire
to set themselves above mankind in
order to arrange, organize, and regu
late it according to their fancy. While
society is struggling toward liberty,
these famous men who put themselves
at its head are filled with the spirit of
the seventeenth and eighteenth cen-
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turies. They think only of subje'cting
mankind to the philanthropic tyranny
of their own social inventions.s

Few men, though, like Bastiat
detect this deceptive humanitar
ian mentality which cements the
stepping stones toward absolut
ism. One zealous proponent of the
"human-molding" philosophy was
considered by some of his con
temporaries of being so virtuous
that he was called Incorruptible.
Consider the following sincere
confession from this man:

There exists a deep feeling, tender,
compelling, irresistible, the torment
and delight of generous hearts, a pro
found hatred of tyranny, a compas
sionate concern for the oppressed, a
sacred love of one's country, a more
sublime and sacred love for human
ity, without which a great revolution
is no more than a sudden crime that
destroys another crime; there exists
this selfless ambition to found the
first republic in the world; this ego
ism of men uplifted who find a di
vine pleasure in the peace of a clear
conscience and in the enchanting
spectacle of happiness of all. You
feel this in that moment which burns
in your souls; I feel it in mine.4

3 The Law by Frederic Basti,at, pages
51-52. Translated by Dean Russell.

4 From Six Summers in Paris by John

Fisher, page 162. (Harper and Row:
1966).

Humanitarian with Guillotine
Maximilien Robespierre, the In..

corruptible, spoke the above in a
speech before the National Con
vention in July, 1794, at the height
of the Reign of Terror under the
French Revolution. To be sure,
Robespierre decried tyranny, ex
pressed his love for humanity, and
cherished a fervent patriotism for
France, yet this same virtuous hu
manitarian represented an author
itarian government that witnessed
perhaps as many as 2,800 victims
for the guillotine in Paris alone.

Secret police and "vigilance"
committees terrorized the French
populace - this while Robespierre
envisioned a perfected, blissful
France and while he experienced
that "egoism of men uplifted who
find a divine pleasure in the peace
of a clear conscience and in the
enchanting spectacle of happiness
of all!"

Today there are men within
relatively free nations who would
legislate and eventually enslave
for the "good of society." The
paradox is that the mentality
which clamors most ardently for
humanity, "the disadvantaged,"
and the "common man" is the men
tality which ultimately degrades
the individual mind, body, and
spirit. Rebuking the social re
former of his own day, Frederic
Bastiat pleaded for the integrity
of the individual:
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Please remember sometimes that
this· clay, this sand, and this manure
which you so arbitrarily dispose of,
are men! They are your equals! They
are intelligent and free human beings
like yourselves! As you have, they too
have received from God the faculty to
observe, to plan ahead, to think, and
to judge for themselves.5

Individuals not only have the
faculty to think and act for them
selves, they have the responsibil
ity to do so. When they abandon
that responsibility or when they
are deprived of it by paternalism,
they eventually learn that "the
good of society" is personal en
slavement.The extreme vision
aries of the French Revolution
used the power of the State to
bring their notions of "the good
of society" into reality - a reality
of reigning terror.

Few men having democratic and
humanitarian beliefs in our pres
ent age feel any kinship with hu
manitarians in the past who have
prepared the ground for authori
tarian governments. Parallels,
however, exist between events of
the French Revolution and the
temperament of our own day.
Power such as that held by the
French Revolutionary regimes is
the power presumedly to legislate
away social and economic ills via

5 The Law, page 48.

government spending. Such finan
cial muscle .in the arm of a pater
nalistic government deteriorates
into deficit spending and inflation.

Planned Chaos

Price-fixing depreciation of
the currency food shortages
... rationing hoarding ...
control of foreign trade - to what
period or nation do these economic
phenomena apply? Revolutionary
France? 6 Twentieth-century
America? They apply to that stage
of any country's life when govern
ment irresponsibility and regi
mentation destroy the free inter
course of voluntary action.

As the political leaders of Rev
olutionary France contemplated
their self-inflicted problems of
food shortages and inflation, they
prescribed successively greater
doses of coercion in order to save
their new society of "liberty,
equality, and fraternity." The
Law of the Maximum carried with
it the penalty of death for those
citizens who ignored the divinely
inspired features of the legisla
tion.

No such drastic measure as the
Law of the Maximum now con
fronts the individual. Still, his

6 See Fiat Money Inflation in France
by Andrew Dickson White for an excel
lent analysis of the economic aspect of
the French Revolution. (Foundation For
Economic Education: 1965).
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freedom to arrange his economic
life as he pleases is deteriorating,
as various "New Shakes" . . .
"New Deals" ... "New Horizons"
. . . "New Frontiers" . . . and
"New Promises" gradually pave
the way toward a totally regi
mented society.

Modern Manifestations

The spirit of altruism and hu
manitarianism that proclaimed
freedom, brotherhood, and pros
perity during the French Revolu
tion can be felt to a certain degree
even today. Only When A Man
Has Freedom From Hunger Can
He Hunger For Freedom could
easily have been one of the more
sophisticated slogans of the Pari
sian mobs marching on the Bas
tille or King Louis' palace at Ver
sailles. That bold declaration, how
ever, was used recently by young
people on a cross-country march
demonstrating their concern for
hunger in present-day America.

Certainly no justice is done
equating the demagoguery of
French Revolutionary mobs with
the simplistic sloganing of modern
young folk. However, the assertion
Only When A Man Has Freedom
From Hunger Can He Hunger For
Freedom does reflect a hazy, naive
idealism - an idealism that fos
ters the growth of government
philanthropy.

Such a slogan reflects a short-

sighted humanitarianism that
gradually corrupts a nation's tem
perament, conscience, and institu
tions. It is this subtle and gradual
erosion that individuals in a free
society fail to comprehend. They
fail to see the correlation between
the social reformer's distorted con
ception of human nature and his
political!economic manipulations
which lead to tyranny and the
guillotine.

Freedom and Responsibility

Only as individuals accept in
dividual freedom and personal ac
countability for their lives will
they withstand the meddling of
the social theorist. Man is an ac
countable, self-determining being.
He has within him the potential
for self-improvement. Any striv
ing toward perfection, though,
should be left to the initiative and
energy of the individual ... not to
the work of self~appointed plan
ners.

Only by accepting self-responsi
bility can the individual learn by
his mistakes and shortcomings. He
is capable of deliberate, willful mis
behavior just as he is capable of
striving for all that is just, right
eous, and honorable. When the in
dividual begins the road of self
betterment he is rewarded with
personal confidence and dignity.

Man realizes his potential for
integrity when he lives within an
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atmosphere of freedom. If he is
deprived of the right to make
choices ... of ordering his life as
he pleases within the confines of
other men's rights ... he is robbed
of his chances for achieving in
dividual dignity. W. A. Paton has
wisely observed in this respect
that "every man deserves the pre
cious opportunity to assume re
sponsibility for his own course,
whether he is swimming coura
geously upstream or paddling laz
ily, with plenty of company, in
the other direction."7

This is the tolerance required
of the individual if he is to be

free. This freedom, though, car
ries with it an aspect of risk.
When freedom and responsibility
are rejected by too many individ
uals, those paddling downstream
become a massive onslaught, not
only obstructing the few coura
geous upstreamers, but actually
forcing the upstreamers down
stream amid the onslaught. The
anarchy, human degradation, and 4

eventual tyranny of the French
Revolution will then be repeated.

t)
7 Paton, W. A., "Let's First Mend

Tommy's Trousers," Essays on Liberty,
Foundation for Economic Education,
12 :426-427, 1965.

IDEAS ON

LIBERTY

Intelligence and Character

THE PATTERN of a man's life is determined by his intelligence, and

by the motives, impulses and disciplines which, taken together, we

call character. Both intelligence and character are educable. The

difference between educated and uneducated character is as great

as between educated and uneducated intelligence.

A person may be highly educated in intelligence and yet be con

trolled by gross motives and impulses. For an educational pro

gram to concern itself solely or chiefly with training the intelli

gence will result in distorted and inadequate personality.

Knowledge is powerless by itself. Unless driven by nlotive it is

inert. It is the part of intelligence to inform and guide n10tives,

incentive, and conviction, while it is the function of these qualities,

to which we give the name character, to give life and power to

intelligence. Only in the union and nlutual developnlent of intelli

gence and character can the possibilities of life be realized.

ARTHUR E. MORGAN, Antioch Review, March 15, 1945
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~lThe Cry for Freedom

~fhes Is
ere

Otnofty.
OfUre

FROM HELPLESSNESS in infancy,
man works toward intellectual ful
fillment and 'personal freedom,
finds himself confused as he pur
sues his dreams, and in his emo
tional confusion he questions his
own reasoning capacity, his will,
and even life itself. Going full
cycle, he arrives at an adult stage
when he feels as powerless as an
infant.

Seeking truth, man finds false
hood. Seeking goodness he finds
evil. Seeking beauty he finds ugli
ness. Seeking contentment he finds
frustration. Seeking peace he finds
war. Seeking love he finds hate.
Seeking friends he finds enemies.
Expecting the best he finds the

Mr. O'Connell, experienced in public relations
and trade association activities, refers to him
self as a "compulsive writer."

worst. Yet when he expects the
worst he frequently comes face to
face with the best. In search of
answers he finds only additional
questions.

The man in search of himself
wants more than merely to be' con
ceived, born, live, and die. He does
not live for survival alone. The
bare essentials of life do not ful
fill his restless spirit. He wants
more. In his passion for more he
finds that when he gets what he
wants it fails to satisfy him. When
he relieves himself of a worry, he
immediately finds a new one to
dwell on; and when he achieves a
goal, he soon replaces it with an
other. Man is not even content
with contentment. It bores him.
This restless striving not only ac
companies our nature, it reflects

691
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the essence of our nature, and is
tied in with the will to live.

When our foot moves toward
the ant he scurries to escape the
shadow that signals his extinc
tion. So too with man, and more
so. Man not only reacts to specific
threats of death; he even fears
death when it does not directly
threaten him. We possess the-urge
to-live in the highest degree, and
yet we also have within us a po
tential for self-destruction which
is not evident in lower creatures.
Rather than just live and die we
play at living and gamble with
dying.

The Options Available,
Including Suicide

We sometimes forget the extent
of our freedom. We may choose to
live or choose to die or accept a
living death. We are free in spite
of limitations placed on us by gov
ernment or business or other ex
ternal sources. Even a slave is
free to think individual thoughts,
and even a slave is free to choose
whether or not he wishes to con
tinue to live in his subservient
condition. Suicide may seem like
no choice at all for most of us, but
when life seems intolerable some
men do exercise their ultimate al
ternative and terminate their own
existences. Suicide is an extreme
but valid example of free will,but
a more widespread example is the

urge to live. Because most of us
treasure life with all its difficul
ties, we feel that men who lose
hope and commit suicide are de
mented. We would rather choose
life with all its contradictions
than choose the other alternative.

The urge to live implies free
dom on the natural level. Our be
lief in the necessity of freedom
is exemplified in a negative way
in our treatment of criminals. We
relieve criminals of their freedom.
We fear imprisonment because we
fear the explicit loss of our free
dom, but our less obvious contact
with freedom can lead us into
slavery if we take it too much for
granted. If we allow government
to chip away at our freedom we
may experience a rude future
awakening which brings home the
shocking reality that what we be
lieved was a massive iceberg of
freedom has been reduced to the
size of an ice cube in a cocktail
glass. The maintenance of free
dom demands constant vigilance.
The man who forgets that he is
free soon finds himself a slave.
Freedom is one of those ideals
that we never achieve fully, yet if
we only come close it is worth the
effort.

Anomalies of freedom

In· our desire to find ofr·eedom
we often lose it. The man wnogoes
into business for himself in 'order



1973 THE CRY FOR FREEDOM IS THE SCREAM OF NATURE 693

to be free soon learns that clients
can be as tyrannical as bosses.
The- man who wants the freedom
of leading rather than following
soon learns that leaders are in
many ways as servile as their fol
lowers. The quest for freedom
usually ends in compromise. We
are apt to confuse the appearance
of freedom with the actuality of
it because freedom is as much a
state of mind as it is a state of
actual existence. Does a man ex
ercise his freedom by wearing long
hair and avoiding baths? To
equate freedom with externals
such as hair and clothing is as
much a mistake for the rebel as
it is for the middle class citizen.
Both fall into the category of con
formists.

The free man is frustrated by
both middle class conformity and
rebel conformity. He does not look
to the group for his freedom; he
looks within himself. The man
"Nho values his individual freedom
knows that the group protesting
in the name of personal freedom
is apt to indulge itself in new
forms of group tyranny if it
achieves any measure of power.
Given enough power, a crusading
group will switch from a cry for
freedom toa demand for con
formity. The free man does not
lightly surrender his personal
freedom to any group because he
·knows that groups are simply

gatherings of rational-emotional
humans like himself, with poten
tial for both gqod and evil.

Leaders Tend to Extremes

The leaders of any emotional
movement or crusade are usually
extremists by nature. They tend
to be slaves to their own fixations
and their aim in life is not so
much to live freely according to
the highest dictates of their own
natures, but to inflict their con
fused ideas of righteousness on
other men. We should be wary of
the loud man who promises us
freedom. His idea of freedom may
resemble our idea of slavery.

Freedom involves conscience,
and conscience is strictly an in
dividual matter. "Conscience is
the soul of freedom," said Thomas
Merton, "its eyes, its energy, its
life. Without conscience, freedom
never knows what to do with it
self. And a rational being who
does not know what to do with
himself finds the tedium of life
unbearable. He is literally bored
to death." The man who disregards
conscience in his search for free
dom will also disregard it when he
attains his goal. His so-called
freedom will become licentiousness
aimed at appeasing and easing his
own boredom. An extremist who
achieves his goal does not sud
denly· stop being an extremist; he
simply substitutes one set of am-
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bitions for another. Extremists
are not as interested in freedom
as they are in power. Their prime
motivating force is personal am
bition at the expense of their fol
lowers. The extremist in search of
power usually claims that there
are simple answers for complex
problems. In so doing he displays
his basic ignorance of the con
tradictory nature of humanity.
There are no simple answers to
complex life problems.

Seeds of Prejudice

The civil rights movement is im
paled on the horns of a dilemma.
The minority which tries to mix
itself into the so-called melting
pot of society spawns prejudice,
and the minority which insists on
separatism triggers prej udice.
Minority man is compromised by
his ·own minority status. In his
search for freedom he threatens
larger minorities who are still in
secure, and in his bid for advance
ment he lays himself open to back
lash prejudice rising out of the ir
rational fears of ignorant men. If
minority man utilizes violence as
a tool to draw attention to his
problems, he not only draws atten
tion, he sparks repression. When
carried to extremes, violent protest
is inevitably self-destructive.

Respect for oneself and for one's
fellow man are not likely to be
achieved through violent disregard

for the lives and rights of others.
The violent protester thrashes out
at what he considers to be his
enemy, but his enemy is not a
specific group of men; it is hu
man nature itself. Minority man's
desire for freedom conflicts with
majority man's urge to be su
perior. Minority man himself,
once he attains a higher status,
will perversely ignore the rights
of the next group of underdogs.
The plight of minorities in states
governed by majorities is a frus
trating one, but the transition
from slavery to toleration to
brotherhood has never been easy.
It has always been a battle fought
on the battlefield of contradiction
and paradox. The restless urge to
improve one's lot is as normal as
the urge to live, but in a disorderly
world where truth is true only
sometimes and men are as emo
tional as they are rational, high
expectations tend to breed intense
aggravations.

Man Must Seek Freedom

Minority man's outcry for free
dom is not a question with no
answer. The cry for freedom is the
scream of nature, and a minority
man's most tragic contradiction
would be to stifle the shouting of
his soul. He must seek freedom,
but freedom is so contradictory
that when it seems to be a.t hand
it will slip away, and when it
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seems to be slipping away it will
beat hand. The elusive ideal that
we call freedom is similar to the
ideal of happiness and content
ment. The achievement of one kind
of freedom usually brings with· it
a new kind of slavery. For every
gain, we must accept some kind
of loss. In the ranks of persecuted
men, there often exists a freedom
to laugh for the sake of laughing,
sing for the sake of singing, and
love for the sake of loving. Such
freedom strangely diminishes
when persecution ceases. In the
ranks of free appearing men, who
seem on the surface to be achiev
ing the better things of life, there
often exists a lack of humor and
spontaneity. In his pursuit of cul
ture the free man has a tendency
to make himself a slave to group
opinions. Under a free exterior
we can find a slave mentality, and
under a servile exterior we can
find mental freedom. The ideal
combination would be a blend of
internal and external freedom.

The key to freedom is the word
"voluntary." The man who is free
is tuned in to the wave length of
his own nature. He operates ac
cording to his conscience, and al
though he respects his fellow
man, he does not ask other men to
resolve his dilemmas. His own
solutions may create more dilem
mas ad infinitum, but it is better
to have one's own choices backfire

than to be misled by other men.
The important thing is not to re
linquish the freedom to make per
sonal choices. Men who make their
own choices seldom lack self-re
spect. The man who respects him
self and believes in the need for
personal freedom has no undue
fear of other men attempting to
reach his level of humanity. Even
though he is aware of the contra
dictions of freedom, he respects
the desire of other men to be free
. . . even if their newfound free
dom makes slaves out of them.

Free or Equal

The desire to be free is some
times confused with the desire to
be equal. Spinoza said, "He who
seeks equality between unequals
seeks an absurdity." Such a re
mark need not be classified as
cynical. If we treasure our indi
viduality we should be prepared
to accept our inequality. Voltaire,
in attempting to arrive at an ap
propriate notion of equality, said,
"Those who say that all men are
equal speak the greatest truth if
they mean that all men have an
equal right to liberty, to the pos
session of their goods, and to the
protection of the laws." Voltaire
considered equality "natural when
it is limited to rights, unnatural
when it attempts to level goods
and powers." The liberty that Vol
taire referred to is the freedom to
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live according to one's nature as
long as the- rights of others are
respected. Voltaire was enough of
a realist to see that an attempt
for total equality would be an im
possible and inhuman ideal.

We will never achieve equality
among men because we are a col
lection of human individuals who
vary greatly from one another
and will continue to do so. We are
hard put to find our own rational
or emotional twin because each of
us has a distinct nature distin
guishable from that of any other
human on this planet. To cheer
for individual liberty and free
dom and then demand equality is
a gross contradiction. In our world
we find similarities and likenesses
but we do not find total identities
and total equalities. Our notion of
equality is similar to our notion
of perfection. It is a notion and
nothing more. To equate people or
things with one another is a con
tradictory pursuit. Since we can
not actually be one another, we
must be content to recognize our
differences and respect them
rather than attempt to subdue
them. The essence of our individ
ual humanity lies in our differ
ences.

Inequalities Abound

Life is filled with inequalities.
From youth we are aware that our
own particular body has a certain

size and a limited strength. We
are aware of our own rational and
emotional characteristics and how
they differ from the attributes of
others. The wise man accepts his
strengths and weaknesses and
tries to live accordingly. Only the
fool claims that he is equal to all
other men, and the man who makes
such a ridiculous claim is bound
to end up destroying himself be
cause he is trying to apply abso
lute standards to a relative world.
To achieve total equality with an
other man is to actually become
that man, but the fact of our in
dividuality precludes total identity
with others. Our individuality not
only begets inequality, it demands
it.

If we have confused the idea of
equality with the notion of free
dom it is time for us to clarify
our thoughts. The ideal of equality
breeds frustration among those
who recognize the many inequali
ties which exist in the society of
mankind. The unequal man who
demands equality will always have
his demands ignored by other im
perfect, unequal men. To strive for
relative freedom makes sense, but
to talk of equality as if it could
actually occur is a waste of words.
Demands for perfection only re
sult in rejection.

The free man is not concerned
with equality. In his conscientious
pursuit of what is good and proper
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for his own nature he operates as
an individua1. Men who think in
terms of equality also think in
terms of conformity. When we use
the word "equaUty" we should
stress the spiritual idealism built
into the word and forget the em
phasis on materialistic equality.
Equality and freedom on a spirit
ual level are natural to man, but
the goal of materialistic equality
is more apt to lead to slavery than
to individual freedom.

Self-Respect and Self-Reliance

When a man desires only to live
according to the highest dictates
of his nature, he is demonstrating
his belief that he is a free human
being. When others would arbi
trarily deny him of his right to
live his own way, they tread on his
natural rights. The gravest error
minority man can make is to sub
mit to the whims and fancies of
the oppressive majority. Submis
sion lends credence to the ma
jority's belief in its own right
eousness, and is likely to lead to
subjugation. Men who believe in
personal freedom must stubbornly
persist in their search for individ
ual freedom, because if they give
up the fight they will have to sur
render a large portion of their
souls. The soul, once shattered, is
difficult to piece together again.
Along with the shattering of a
soul goes a loss of self-respect,

and self-respect is the prime req
uisite for the man who would de
sire to become free.

One of the major problems of
many civil rights movements is
that individual pride among mem
bers of oppressed groups has
shrunk to such a minimal size that
it requires much time and effort
to re-establish it. Another prob
lem is that civil rights leaders do
not necessarily reflect the desires
of their own people when they de
mand unobtainable ideals. To aim
for the unattainable perfection
and expect to get it is naive. On
the other hand, to demand the im
possible in. order to achieve the
possible may be monumentally
shrewd. Most leaders are not
monumentally shrewd. They are
simply men like the rest of us with
more push than the rest of us.
When we listen to the vocal out
pourings of self-appointed leaders
we must always remain aware
that if the truth is only true some
times, it is true even less often
when it emanates from the mouths
of men in power positions. Men in
both minority and majority power
positions are often more concerned
with power than with truth.

If we cannot rely on men in
power, on whom can we rely? Ul
timately we must rely on our
selves. Whether we talk of free
dom or morality or political ar
rangements or education or the
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problems of our heavily populated
world we must always come back
to ourselves. We are individual
humans who think, and in our
thinking capacity lies our salva
tion. It is only when we stop think
ing for ourselves that we truly
lose our freedom. We should not
try to think for one another. We
should only encourage one another
to be free in our thinking and liv
ing. To live we need no great
abundance of material items. We
could do without our cars and our
television sets and our appliances
if we were to adopt a different set
of spiritual and human values.
But we do need food, clothing,
shelter, and hopefully some love.
Freedom is not to be found in the
amassing of material possessions.
It is not to be found in the reduc
tion of man to a number or an
average or a statistic. Nor is to be
found when man considers himself
no more than a tool in the indus
trial process. It is found in self
respect and respect for others.

Hope for the future

If there is to be a future society
in which we will be able to retain
our individual freedom to live ac
cording to our natures, and in
which we will be able to experi
ence lives fit for humans, it will
not be in a society which substi
tutes group opinions for divine

ideals. Although spiritual ideals
seem to be out of fashion in our
times, it is far more human to live
in a contradictory pursuit of what
seems impossible than to settle
for the meaningless attainment of
the possible. Materialistic values
change with each new fad. When
man's pursuit of personal pleasure
replaces his pursuit of eternity he
parts with his own self-respect
and becomes the slave of other
men. We need not fear economic
enslavement or political enslave
ment as much as enslavement of
the mind. We must resist the lure
of the myths of security and equal
ity. We must preserve our own
individuality and assist others to
do likewise. It is not an easy task,
this preservation of the individual
personality, but it is up to each
and everyone of us to chart his
own course through the maze we
call life. We have no need to be
equal with one another, but we do
need to be free in our thoughts
and actions. The man who swaps
his freedom for conformist se
curity is a loser. The pain and dis
comfort which accompany free
dom are nothing compared to the
torture which follows the selling
of one's soul. When a man gives
up his individual soul he becomes
nothing; and there is no pain more
severe than the awareness that
one has voluntarily become a
cipher. ®
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No SINGLE person starts a move
ment. In the late Nineteen Thir
ties, when the so-called intellectu
als were moving in droves to the
Left, there were still a few strag
gling advocates of what Leonard
Read speaks of as the "freedom
philosophy." The stragglers, how
ever, weren't very clear about fun
damentals.

To indulge in some personal
reminiscence, I was impressed
with Albert Jay Nock's Our En
emy, The State but troubled by
Nock's Single Tax panacea, which
would have made the State our
universal landlord. The anti-Com
munists - Eugene Lyons, Ben
Stolberg and others in the group
that asked for asylum for Leon
Trotsky on a purely civil liber
tarian basis - were fighting an
obvious enemy, but they didn't
have any positive theory of indi
vidual freedom. Out on the West
Coast Leonard Read was reading

Bastiat and organizing something
called Pamphleteers, Inc., but he
was practically unknown on the
Eastern seaboard.

It was a strange, confusing
time. The New Deal had flopped;
if unemployment was coming to
an end it was because war indus
tries were starting up. As Ran
dolph Bourne had put it, war was
"the health of the State," proving
the futility of expecting govern
ment to run a peace-time economy.

I don't know how it was with
others, but it took two books by
women, each published in 1943, to
put my own groping thoughts
about the inequity of government
enterprise into focus. The first
book was Isabel Paterson's The
God of the Machine; the second
was Rose Wilder Lane's The Dis
covery of Freedom. In their dif
ferent ways Mrs. Paterson and
Mrs. Lane analyzed the relations
between individual rights and the

699
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release of energy. Tracing the
"long circuit of energy" from its
origins in free individual choice
to its institutional embodiment in
voluntary assocations of one sort
or another, the two women arrived
at an identical conclusion: only
under a Madisonian checks-and
balances system, with government
limited to defense, police power
and courts-of-justice functions,
could humanity thrive.

The odd thing about it was that
the two women were not friends;
Isabel Paterson could not forgive
Rose Wilder Lane for having been
a socialist in the days when Jack
London was helping to organize
the Intercollegiate Socialist Soci
ety. This was Isabel's mistake:
she could not see that some people
have to learn from experience, as
Mrs. Lane learned when she ob
served, from close up, what Fabi
anism and its harsher brother,
Leninist Bolshevism, had done to
stop the flow of energy in Europe
and countries of the East. Signifi
cantly, both Mrs. Paterson and
Mrs. Lane had grown up on the
American frontier, where free
dom was most uninhibited. They
should have been friends.

Working from Principle

When Rose Wilder Lane really
latched on to a principle, she lived
it. Although she insisted that she
never did things out of a desire

to be of "service" (she hated pro""
fessional Do-Gooders because they
usually worked with extorted
"other people's money"), she could
be a twelve - hour - a - day letter
writer in behalf of spreading her
philosophy. In the Thirties she
gave up writing her best-selling
fiction because she objected to pay
ing income taxes to finance com
pulsory social security and the
various bureaucracies of the Roos
eveltian Welfare State. Her tor
rential energies were spent on
raising her own food on a few
acres outside of Danbury, Connec
ticut (she refused to have any
thing to do with ration cards dur
ing the war), and on defending
and amplifying the "freedom phi
losophy" in her correspondence
with numerous people.

There must be hundreds of
Rose Wilder Lane letters in vari
ous files. Roger Lea MacBride has
limited his selection for The Lady
and the Tycoon (Caxton Printers,
$5.95) to the "best of letters be
tween Rose Wilder Lane and
Jasper Crane." There are 387
pages of these, which is surely
enough to present an entirely rep
resentative sample of Mrs. Lane's
thinking over a quarter of a cen
tury.

Jasper Crane, the "tycoon" to
whom Mrs. Lane addressed her
thoughts about freedom, had map
ped out a "freedom philosophy"
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for himself partly by long and
arduous thinking about his ex
perience in industry (he was a
Du Pont Company executive) and
partly by his reading, which ex
tended from Biblical studies to
the papers of James Madison. He
was a most understanding corre
spondent whose short commenda
tions and ripostes brought out the
most able sort of exposition from
Mrs. Lane. The fact that he hap
pened to be a tycoon (meaning a
monied industrialist) meant little
to Mrs. Lane, who didn't think
movements thrived on money. The
Fabians and early socialists had
worked best when lean and hun
gry. She liked Jasper Crane be
cause he was an activist who
agreed with her that all too many
Big Businessmen had no sense of
the philosophical underpinnings of
their own originally free system.

Organizational Activity

Rose Wilder Lane had no belief
in organizations as such; she felt
in her bones that the end of the
Twentieth Century would see a
great renascence of individualist
thinking simply because dedicated
young people had begun to see
through the pretensions of the
Welfare State. She was not,
however, wholly consistent in her
attitude toward organizations.
Many of her letters to Jasper
Crane were devoted to thinking

about ways and means of making
the Mont Pelerin Society more
effective, which meant that she
approved of its founding in the
first place.

Reading this selection from the
Lane - Crane correspondence, one
gets a very real sense of how the
opposition to State intervention
ism of all sorts has grown from
practically nothing in 1943 to be
come a most impressive movement
in the early Nineteen Seventies.
Where once there were two wom
en writing books, a handful of
Vienna school economists (Von
Mises and his followers) teaching
in odd corners of our educational
system, and a Leonard Read with
the idea of the Foundation for
Economic Education at the back
of his head, there are now a score
of freedom publications (The Free
man, Human Events, National Re
v,iew, New Guard, The Alter
native, Modern Age, et cetera),
a plethora of "conservative"
(meaning old-fashioned liberal)

newspaper columnists, good schools
(Hillsdale and Rockford College,
to name a couple), flourishing so
cieties (Mont Pelerin, the Phila
delphia Society), foundations
(FEE itself, the Institute for
Humane Studies, et cetera) and a
scattered but effective base in the
older university world (the Hoov
er Institution at Stanford, for ex
ample) .
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The Eternal Optimist

Rose Wilder Lane, the eternal
optimist, kept pointing out the
growth of understanding about
liberty to Jasper Crane, who was
inclined on occasion to lament the
difficulties encountered by liber
tarians. Speaking of my own The
Roots of Capitalism, Mr. Crane
told Rose Lane that I did it "with
quite inadequate monetary re
ward." I earned enough from it to
finance the period engaged in its
researching and writing, which
means that I got an education for
free from doing it, a quite ade
quate compensation. My only wish
is that someone would keep the
book in print without worrying
about paying royalties until the
cost of a new edition had been en
tirely absorbed.

No mystic, Mrs. Lane felt that
moral law existed in the grain of
God's universe on the same plane
as the "natural" laws of physics,
chemistry and astronomy. As she
saw it, one gets one's comeup
pance for murder or theft even as
one is hurt if he or she steps out
of a second-story window. By the
same token societies get their
comeuppance when they depart
from the "natural" laws that gov
ern the release of human energy.
Everything in Rose Wilder Lane's
world moved toward consistency,
which is what makes her letters a
most treasured experience to read.

~ THE POLITICAL ILLUSION by
Jacques Ellul (New York: Vintage
Books, 1972, 258 pp. $1.95)

Reviewed by Haven Bradford Gow

THIS is not a witty or eloquent
work, but it certainly is a book
which contains much wisdom. The
author, Jacques Ellul, is an emi
nent French social philosopher,
currently professor of law and his
tory at the University of Bor
deaux. He is the author of a num
ber of seminal works, among which
are The Technological Society and
False Presence of the Kingdom.

The Technological Society, the
author's best-known work, is an
examination of the technical view
of life - modern man's obsession
with means, with techniques, espe
cially in the political order. This
preoccupation with techniques in
the political sphere is alarming,
warns Ellul, for then moral and
even personal considerations are
shunted aside; and such values as
freedom and justice are subordi
nated to the val~e of "efficiency."

False Presence of the Kingdon~

is an angry discussion of the polit
icization of the Church. It is not
the function of the Church to
formulate grandiose social, eco
nomic and political programs to
achieve The Great Society, Ellul
declares, but increasing numbers
of church leaders have come to
believe that "politics constitutes a
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sort of ultimate issue." For them,
"Politics becomes a test of the sin
cerity of one's faith. The political
order takes on such importance
that all teaching seems to con
verge on this entrance into poli
tics . . . The political issue be
comes ultimate to such an extent
that persons and churches are
judged in terms of political cri
teria."

Like the previous work, The
Politic'al Illusion concerns the re
lation of the religious to the social
and political orders. But more than
that, it deals with contemporary
man's idolization of politics, and
his conversion of all questions into
political questions. "It is no longer
true," Ellul tells us, "that the bet
ter part of all questions facing a
society is not political. And even
if a question is in no way political,
it becomes political and looks to
the state for an answer. It is
wrong to say that politics is every
thing, but it is a fact that in our
society everything has become po
litical. ..."

The evidences of our political
obsession are everywhere around
us, contends Ellul, and we only
have to reflect upon our common
experience to know that this is so.
For example, there is an increas
ing tendency to view events and
persons exclusively in terms of
politics; to place everything in the
hands of the state; to appeal to

the state in all circumstances; to
subordinate the dilemmas of the
individual to those of the group;
to believe that everyone is quali
fied to deal with political affairs.
All these, the author tells us, re
veal modern man's obsession with
politics and the widespread ac
ceptance of "the political illusion."

There are three aspects to this
illusion. The first concerns control
of the state. The author observes
that, despite what those living in
a democracy have been led to be
lieve, "the people" do not really
control the state by their ballots.
While "the people" control to a
certain extent who is on top of the
pyramid, they do not in fact con
trol the state, for their elected
representatives cannot effectively
deal with the behemoth under
them. Even when the leaders at
the top are changed, there is little
chance for reform, since the lead
ers are slaves to political pressure
groups, the bureaucracy, and the
technical experts they employ.

The second aspect concerns pop
ular participation and the notion
that, though they do not control
the state, "the people" neverthe
less participate substantially in its
doings. This is just another illu
sion, says Ellul, for even as their
ballots cannot control the course
of events, the organizations of
"the people" - for example, parties
and trade unions - do not channel
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popular desires so as to make them
effective. Why? Because these or
ganizations demand men at the
top who are professional politi
cians whose main and probably
only concern is to attain and con
serve power against rivals in their
own and in other camps.

The final aspect involves the be
lief that ultimately all problems
are reducible to the political order,
and therefore demand purely po
litical "solutions." This doctrine,
contends the author, has contrib
uted to the growth of the state, its
powers of organization, and its re
sponsibilities. Not only is govern
mental action" being applied in in
creasing numbers of realms, but
the means through which the state
can act are growing too. All this

seems to go hand in hand with in
evitable centralization and with
the total organization of society
in the hands of the state.

The perennial problems of the
human condition are, at bottom,
moral and religious; the crisis we
face in the West is of the spirit,
and it is a crisis which for better
or worse is beyond the competence
of politics to deal with. It is our
good fortune to have the likes of
Jacques Ellul around to remind us
that when we disregard that truth,
when we mistakenly assume that
political remedies can resolve
what really are disorders of the
spirit demanding religious solu
tions, the tragic and inevitable re
sult is not heaven-on-earth, but
rather hell.
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